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Dedicated to Jews under the 
gun in the Holy Land and 
around the world. May we 
see a salvation reminiscent of 

Purim, when those who sought to 
destroy us suffered that very fate. 
Bring the hostages home now! 
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THE HOLIDAY OF PURIM 	  
Purim commemorates the Jewish people’s 
deliverance from annihilation in the Persian 
Empire, around 2500 years ago. The day 
is observed through a festive meal (that 
includes wine or other intoxicating bev-
erages), exchanging gifts of food, giving 
charity (to at least two needy people), and 
reading the Book of Esther (both on the eve 
of Purim and again the following day). The 
Book of Esther, known as Megillat Esther in 
Hebrew, vividly recounts the events lead-
ing up to this miraculous salvation. 

THE BOOK OF ESTHER 	  
Set in the Persian Empire under King 
Ahashverosh, typically identified as Xerxes, 
the Book of Esther is a complex narrative 
of palace intrigue, a reaffirmation of the 
Jewish faith, and divine intervention. 

The story begins with the king’s quest 
for absolute authority, followed by the 
rise of the wicked Haman, and his geno-
cidal decree against the Jewish people. In 
response, Queen Esther and her cousin, 
Mordecai, orchestrate a counter-plot to 
save their people, rooted in faith, wisdom 
and political acumen. 

The story is driven by the hidden hand of 
God, guiding events and turning the tables 
on the enemies of the Jewish people. Their 
survival and flourishing marks a triumph 
of faith and resilience that is celebrated 
annually on Purim.

AUTHORSHIP	  
The Book of Esther references its own 
authorship, which is initially ascribed 

to Mordecai: “Mordecai recorded these 
events, and he sent dispatches to all the 
Jews” (Esther 9:20). But Esther’s collab-
oration is suggested by the later verse: 
“Then Queen Esther, daughter of Abihail, 
wrote a second letter of Purim for the 
purpose of confirming with full authority 
the aforementioned letter of Mordecai the 
Jew” (9:29). The Talmud elaborates that the 
final, sacred form of the Book of Esther was 
written by the Men of the Great Assembly, 
a group of 120 sages and prophets, who 
rewrote it with Divine inspiration in the 
Holy Land (Bava Batra 15a).

PURIM OF THE FUTURE ERA 	  
Purim’s themes of redemption and divine 
providence resonate with the hope for a 
future when good overcomes evil, and 
the spiritual triumphs over the physical. 
In Jewish thought, Purim is considered a 
holiday that will continue to be celebrated 
even in the Messianic era, a future time of 
universal peace and divine revelation. In 
that time, all the other festivals will shine, 
but like a candle in broad daylight, whereas 
the powerful light of Purim will stand out in 
its brilliance forever.

The merit the Jewish people achieved in 
maintaining their faith throughout the 
year of the crisis was sufficient to not only 
miraculously save the Jewish people of 
that time, but to be celebrated and relived 
forever. Purim is a day that sets the Jewish 
people apart as God’s precious nation, 
which will be fully realized with the immi-
nent redemption. Happy Purim!

Introduction
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MALBIM
The Book of Esther tells a fascinating but 
complex story, often sufficing with tiny 
hints to move the plot or to characterize 
the motivations of its heroes and villains. 
To bring out its powerful and profound 
meaning, this edition features an interpre-
tation infused with the fascinating insights 
of Malbim. His perspective sheds new light 
on the entire work, making it more accessi-
ble and inviting to all.

Rabbi Meir Leibush ben Yehiel Michel 

Weiser, also known as Malbim (1809-
1879), is a renowned Jewish scholar and 
commentator who has greatly influenced 
the field of Biblical interpretation. Malbim 
sheds light on the literal dimension of the 
Book of Esther as the palace drama unfolds, 
often exploring its underlying motivations.

Although never explicitly mentioned in the 
Book of Esther by name, God’s invisible 
hand conducts every detail and nuance. 
Malbim’s precise interpretation unveils 
the story’s depth and the presence of the 
divine throughout its many shifts of for-
tune and acute transformations. 

In order to make Malbim’s teachings on 
the Book of Esther more accessible, this 
edition incorporates his insights into the 
story. Background and context is seam-
lessly woven into the commentary, result-
ing in an engaging style that reads like a 
narrative.

Let the inspiring words of the Book of 
Esther provide us with wisdom, insight, and 
bountiful joy, to help us fully celebrate the 
Festival of Purim, the happiest time of the 
year.
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קורא המגילה מברך:
הּ יְְהֹֹוָָה אֱֱלֹהֵֵינוּ מֶֶלֶֶך הָָעוֹלָָם בָּּרוּךְ אַַתָּ

נוּ עַַל מִִקְְרָָא מְְגִִלָּהּ.  מִִּבְּצְְוֹתָָיו וְְצִִּוָּ ר קִִדְּּשָׁׁנו  אֲֲׁשֶׁ
 (אמן)

הּ יְְהֹֹוָָה אֱֱלֹהֵֵינוּ מֶֶלֶֶך הָָעוֹלָָם בָּּרוּךְ אַַתָּ
הּ. מַַּזְּּבַּן הַַזֶּ  מִִּים הָָהֵֵם  יָּ הׂ נִִסִּּים לַַאֲֲבוֹתֵֵינו ּבַּ עָָׁשֶׁשָׂ   

(אמן)

הּ יְְהֹֹוָָה אֱֱלֹהֵֵינוּ מֶֶלֶֶך הָָעוֹלָָם בָּּרוּךְ אַַתָּ
הּ.  מַַּזְּן הַַזֶּ מָָּיְּנוּ וְְהִִגִּּיעָָנוּ לִִ הֶֶׁשֶׁחֱֱיָָנו וְְקִִ

(אמן)

ON PURIM, BEFORE THE BOOK OF ESTHER IS READ, THE READER RECITES THE FOLLOWING 
THREE BLESSINGS. ALL THOSE PRESENT ANSWER “AMEN” AFTER EACH BLESSING: 	  
Blessed are You, Lord our God, King of the universe, who has sanctified us with His 
commandments, and commanded us concerning the reading of the Megillah.
(Amen)

Blessed are You, Lord our God, King of the universe, who performed miracles for our 
forefathers in those days, at this time. 
(Amen)

Blessed are You, Lord our God, King of the universe, who has granted us life, sus-
tained us, and enabled us to reach this occasion. 
(Amen)

Blessings
before reading the Book of Esther on Purim
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THE PERSIAN KING AHASHVEROSH, RULING 
OVER 127 PROVINCES, SHOWCASES HIS 
WEALTH IN SHUSHAN WITH A GRAND FEAST. 
QUEEN VASHTI REFUSES TO APPEAR BEFORE 
HIM.

It happened in the days of Ahashverosh 
– that Ahashverosh who reigned 
over a hundred and twenty-seven 
provinces from India to Ethiopia. 

In those days, when King Ahashverosh 
occupied the royal throne in 
the capital city, Shushan, 

In the third year of his reign, 
he gave a banquet for all the 
officials and courtiers – the 
administration of Persia and Media, 
the nobles and the governors of 
the provinces in his service. 

For no fewer than a hundred and 
eighty days he displayed the vast 
riches of his kingdom and the 
splendid glory of his majesty. 

At the end of this period, the king 
gave a banquet for seven days in the 
court of the king’s palace garden for 
all the people who lived in the capital 
city, Shushan, high and low alike. 

[There were hangings of] white cotton 
and blue wool, held up by cords of 
fine linen and purple wool to silver 
rods and alabaster columns; and 
there were couches of gold and silver 
on a pavement of marble, alabaster, 
mother-of-pearl, and mosaics. 

Royal wine was served in abundance, 

י אֲֲחַַשְְׁוֵֵר֑֑וֹשׁ ה֣֣וּא אֲֲחַַשְְׁוֵֵר֗֗וֹשׁ הַַמֹֹּלֵֵךְ֙֙ ֣ י בִִּי�מֵ֣ ֖  וַַיְְ�הִ֖
ה׃ ֽ ה מְְדִִי�נָֽ ֖ ים וּמֵֵ�אָ֖ ֥ בַַע וְְעֶֶשְְׂ�רִ֥ ֛ דּוּ וְְעַַד־כּ֔֔וּשׁ �שֶׁ֛  מֵֵ�הֹ֣֣

ל לֶֶךְ אֲֲחַַשְְׁוֵֵר֗֗וֹשׁ �עַ֚֚ ֣ בֶֶת ׀ הַַ�מֶּ֣ ֣ ם כְְּ�שֶׁ֣ ֑ ים הָָ�הֵ֑ ֖  בַַּיָָּ�מִ֖
ה׃ ֽ ן הַַבִִּי�רָֽ ֥ ר בְְּשׁוּ�שַׁ֥ ֖ א מַַלְְכוּת֔֔וֹ אֲֲ�שֶׁ֖ ֣  כִִּ�סֵּ֣

יו ֑ יו וַַעֲֲבָָ�דָ֑ ֖ ה לְְכׇׇל־שָָׂ�רָ֖ ה מִִשְְׁ�תֶּ֔֔ ֣ ֤ת שָָׁלוֹשׁ֙֙ לְְמׇׇלְְכ֔֔וֹ עָָ�שָׂ֣  בִִּשְְׁ�נַ֤
יו׃ ֽ י הַַמְְּדִִינ֖֖וֹת לְְפָָ�נָֽ ֥ ים וְְשָָׂ�רֵ֥ ֛ פַַּרְְתְְּ�מִ֛ ֽ י �הַֽ ס וּמָָ�דַ֗֗ ֣ יל ׀ פָָּ�רַ֣ ֣  �חֵ֣

ר ת־יְְ�קָ֔֔ שֶֶׁ֙�עֹ֙ר֙֙ כְְּב֣֣וֹד מַַלְְכוּת֔֔וֹ וְְ�אֶ֨֨  בְְּהַַרְְאֹֹת֗֗וֹ אֶֶת־
ת יֽֽוֹם׃ ֖ ים וּמְְ�אַ֖ ֥ ים שְְׁמוֹ�נִ֥ ים רַַ�בִּ֔֔ ֣ רֶֶת גְְּדוּלָָּת֑֑וֹ יָָ�מִ֣ ֖  תִִּפְְ�אֶ֖

ם ֣ לֶֶךְ לְְכׇׇל־הָָ�עָ֣ ה הַַ�מֶּ֡֡ ֣ לֶֶּה עָָ�שָׂ֣ ים הָָ�אֵ֗֗ ֣  וּבִִמְְל֣֣וֹתא ׀ הַַיָָּ�מִ֣
ן ֛ ה לְְמִִגָָּד֧֧וֹל וְְעַַד־קָָטָ֛� ֜ ן הַַבִִּי�רָ֜  הַַנִִּמְְצְְאִִים֩֩ בְְּשׁוּ�שַׁ֨֨

לֶֶךְ׃ ֽ ן הַַ�מֶּֽ ֖ ֥ת בִִּי�תַ֖ ר גִִּ�נַּ֥ ים בַַּחֲֲ�צַ֕֕ ֑ ת יָָ�מִ֑ ֣ ה שִִׁבְְ�עַ֣ ֖  מִִשְְׁ�תֶּ֖

ן לֶֶת אָָחוּז֙֙ בְְּחַַבְְלֵֵי־ב֣֣וּץ וְְאַַרְְגָָּ�מָ֔֔ ס וּתְְ�כֵ֗֗ ֣  ח֣֣וּר ׀ כַַּרְְ�פַּ֣
ב ֣ שׁ מִִטּ֣֣וֹת ׀ זָָ�הָ֣ ֑ סֶֶף וְְעַַמּ֣֣וּדֵֵי �שֵׁ֑ ֖ ילֵֵי �כֶ֖ ֥  עַַל־גְְּ�לִ֥
רֶֶת׃ ֽ ר וְְסֹֹ�חָֽ ֥ שׁ וְְ�דַ֥ ֖ ת בַַּהַַט־וָָ�שֵׁ֖ ֥ צְְ�פַ֥ ֽ ל �רִֽ ֛ סֶֶף �עַ֛  וָָ�כֶ֗֗

ים ֣ ים מִִכֵֵּ�לִ֣ ֖ ב וְְכֵֵ�לִ֖ י זָָ�הָ֔֔ ֣  וְְהַַשְְׁקוֹת֙֙ בִִּכְְ�לֵ֣
לֶֶךְ׃ ֽ ד֥ הַַ�מֶּֽ ֖ב כְְּ�יַ֥ י֥ן מַַלְְכ֛֛וּת �רָ֖ ים וְְ�יֵ֥ ֑  שׁוֹ�נִ֑

ל לֶֶךְ �עַ֚֚ ד הַַ�מֶּ֗֗ ֣ ן ׀ יִִ�סַּ֣ ֣ ֑ס כִִּי־�כֵ֣ ין אֹֹ�נֵ֑ ֣ ֖ת �אֵ֣ ֥ה כַַ�דָּ֖  וְְהַַשְְּׁתִִ�יָּ֥
ישׁ׃ ֽ ֣ב בֵֵּית֔֔וֹ לַַעֲֲשׂ֖֖וֹת כִִּרְְצ֥֥וֹן אִִישׁ־וָָ�אִֽ  כׇׇּל־�רַ֣

ית ים �בֵּ֚֚ ֑ ה נָָ�שִׁ֑ ֣ ה מִִשְְׁ�תֵּ֣ ֖ ה עָָשְְׂ�תָ֖ י הַַמַַּלְְ�כָּ֔֔ ֣ ם וַַשְְׁ�תִּ֣  �גַּ֚֚
לֶֶךְ אֲֲחַַשְְׁוֵֵרֽֽוֹשׁ׃ ס ֥ ר לַַ�מֶּ֥ ֖         הַַמַַּלְְכ֔֔וּת אֲֲ�שֶׁ֖

ן מְְהוּ�מָ֠֠ ר �לִ֠֠ ֑יִִן אָָ�מַ֡֡ ��יָּ֑ לֶֶךְ בַַּ ֖ י כְְּט֥֥וֹב לֵֵב־הַַ�מֶּ֖  בַַּיּוֹם֙֙ הַַשְְּׁבִִי�עִ֔֔
ס שִִׁבְְעַַת֙֙ ר וְְכַַרְְ�כַּ֔֔ ֣ א וַַאֲֲבַַגְְתָָא֙֙ זֵֵ�תַ֣ ֤ א בִִּגְְ�תָ֤ א חַַרְְבוֹ�נָ֜֜  בִִּזְְּ�תָ֨֨
לֶֶךְ אֲֲחַַשְְׁוֵֵרֽֽוֹשׁ׃ ֥ ֖י הַַ�מֶּ֥ ים אֶֶת־פְְּ�נֵ֖ רְְ�תִ֔֔ ֣ ים הַַמְְ�שָׁ֣ רִִי�סִ֔֔ ֣  הַַ�סָּ֣

לֶֶךְ ֖ ֥י הַַ�מֶּ֖ ה לִִפְְ�נֵ֥ ֛ י הַַמַַּלְְ�כָּ֛ ֧ יא אֶֶת־וַַשְְׁ�תִּ֧ הָָ�בִ֠֠  �לְ֠֠
ים וְְהַַשָָּׂרִִים֙֙ ֤ עַַ�מִּ֤ ֽ תֶֶר מַַלְְכ֑֑וּת לְְהַַרְְא֨֨וֹת �הָֽ ֣  בְְּ�כֶ֣

יא׃ ֽ ה �הִֽ ֖ ת מַַרְְ�אֶ֖ ֥ י־טוֹ�בַ֥ ֽ הּ �כִּֽ  אֶֶת־יׇׇפְְ�יָ֔֔

ד֣ ר בְְּ�יַ֣ ֖ לֶֶךְ אֲֲ�שֶׁ֖ ר הַַ�מֶּ֔֔ ֣ י לָָבוֹא֙֙ בִִּדְְ�בַ֣ ה וַַשְְׁ�תִּ֗֗ ֣ ן הַַמַַּלְְ�כָּ֣  וַַתְְּמָָ�אֵ֞֞
֥ה בֽֽוֹ׃ ד וַַחֲֲמָָת֖֖וֹ בָָּעֲֲ�רָ֥ לֶֶךְ֙֙ מְְ�אֹ֔֔ ף הַַ�מֶּ֙֙ ים וַַיִִּקְְ�צֹ֤֤ ֑  הַַסָָּרִִי�סִ֑

ים כִִּי־כֵֵן֙֙ ֑ עִִ�תִּ֑ ֽ י �הָֽ ֣ ים יֹֹדְְ�עֵ֣ ֖ לֶֶךְ לַַחֲֲכָָ�מִ֖ אמֶֶר הַַ�מֶּ֔֔ �יֹּ֣֣  וַַ
ין׃ ֽ ֥ת וָָ�דִֽ י �דָּ֥ ֖ י כׇׇּל־יֹֹדְְ�עֵ֖ לֶֶךְ לִִפְְ�נֵ֕֕ ר הַַ�מֶּ֔֔ ֣  דְְּ�בַ֣

ישׁ תָָא תַַרְְ�שִׁ֔֔ ֣ ֤א שֵֵׁתָָר֙֙ אַַדְְ�מָ֣ יו כַַּרְְשְְׁ�נָ֤ ב אֵֵ�לָ֗֗  וְְהַַקָָּ�רֹ֣֣
י ס וּמָָ�דַ֗֗ ֣ י ׀ פָָּ�רַ֣ ֣ ת שָָׂ�רֵ֣ ן שִִׁבְְ�עַ֞֞ ֑ ֖א מְְמוּ�כָ֑ רֶֶס מַַרְְסְְ�נָ֖ ֥  �מֶ֥

Chapter 1
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as befits a king, in golden beakers, 
beakers of varied design. 

And the rule for the drinking was, 
“No restrictions!” For the king had 
given orders to every palace steward 
to comply with each man’s wishes. 

In addition, Queen Vashti gave a 
banquet for women, in the royal 
palace of King Ahashverosh. 

On the seventh day, when the king was 
merry with wine, he ordered Mehuman, 
Bizzetha, Harbona, Bigtha, Abagtha, 
Zethar, and Carcas, the seven eunuchs 
in attendance on King Ahashverosh, 

To bring Queen Vashti before the king 
wearing a royal diadem, to display her 
beauty to the peoples and the officials; 
for she was a beautiful woman. 

But Queen Vashti refused to come at 
the king’s command conveyed by the 
eunuchs. The king was greatly incensed, 
and his fury burned within him. 

Then the king consulted the sages 
learned in procedure. For it was the 
royal practice [to turn] to all who 
were versed in law and precedent. 

His closest advisers were Carshena, 
Shethar, Admatha, Tarshish, Meres, 
Marsena, and Memucan, the seven 
ministers of Persia and Media who 
had access to the royal presence and 
occupied the first place in the kingdom. 

“What,” [he asked,] “shall be 
done, according to law, to Queen 

Vashti for failing to obey the 
command of King Ahashverosh 
conveyed by the eunuchs?” 

Thereupon Memucan declared in the 
presence of the king and the ministers: 
“Queen Vashti has committed an 
offense not only against Your Majesty 
but also against all the officials and 
against all the peoples in all the 
provinces of King Ahashverosh. 

֖ה בַַּמַַּלְְכֽֽוּת׃ ים רִִשֹֹׁא�נָ֖ ֥ לֶֶךְ הַַיֹֹּשְְׁ�בִ֥ ֣י הַַ�מֶּ֔֔  רֹֹאֵֵי֙֙ פְְּ�נֵ֣

ה א־עָָשְְׂ�תָ֗֗ �לֹֽֽ ר  ֣ ל ׀ אֲֲ�שֶׁ֣ ֣ י �עַ֣ ֑ ה וַַשְְׁ�תִּ֑ ֖ ה־לַַּעֲֲשׂ֔֔וֹת בַַּמַַּלְְ�כָּ֖ ֽ  כְְּדָָת֙֙ �מַֽ
ים׃ פ ֽ ד֖ הַַסָָּרִִי�סִֽ לֶֶךְ אֲֲחַַשְְׁוֵֵר֔֔וֹשׁ בְְּ�יַ֖ ֣ ת־מַַאֲֲמַַר֙֙ הַַ�מֶּ֣ ֽ �אֶֽ

א �לֹ֤֤ ים  ֔ לֶֶךְ֙֙ וְְהַַשָָּׂ�רִ֔ י הַַ�מֶּ֙֙ ֤ ן[ לִִפְְ�נֵ֤ אמֶֶר )מומכן( ]מְְמוּ�כָ֗֗ �יֹּ֣֣  וַַ
י עַַל־כׇׇּל־הַַשָָּׂרִִים֙֙ ֤ ה �כִּ֤ ֑ י הַַמַַּלְְ�כָּ֑ ֣ ה וַַשְְׁ�תִּ֣ ֖ לֶֶךְ֙֙ לְְבַַדּ֔֔וֹ עָָוְְ�תָ֖  עַַל־הַַ�מֶּ֙֙

לֶֶךְ אֲֲחַַשְְׁוֵֵרֽֽוֹשׁ׃ ֥ ר בְְּכׇׇל־מְְדִִינ֖֖וֹת הַַ�מֶּ֥ ים אֲֲ�שֶׁ֕֕ עַַ�מִּ֔֔ ֣  וְְעַַל־כׇׇּל־�הָ֣

ים לְְהַַבְְז֥֥וֹת א דְְבַַר־הַַמַַּלְְכָָּה֙֙ עַַל־כׇׇּל־הַַנָָּ�שִׁ֔֔ ֤ י־יֵֵ�צֵ֤ ֽ  �כִּֽ
ר לֶֶךְ אֲֲחַַשְְׁוֵֵר֡֡וֹשׁ אָָ�מַ֞֞ ֣ ם הַַ�מֶּ֣ ֗ ן בְְּאׇׇמְְ�רָ֗ ֑ ן בְְּעֵֵינֵֵי�הֶ֑ ֖  בַַּעְְלֵֵי�הֶ֖

אָָה׃ ֽ ֖יו וְְלֹאֹ־�בָֽ ה לְְפָָ�נָ֖ ֛ י הַַמַַּלְְ�כָּ֛ ֧ יא אֶֶת־וַַשְְׁ�תִּ֧  לְְהָָ�בִ֨֨

מְְעוּ֙֙ ֽ ר �שָֽׁ ֤ י אֲֲ�שֶׁ֤ רַַס־וּמָָ�דַ֗֗ ֽ רְְנָָה ׀ שָָׂר֣֣וֹת �פָּֽ ֣ ה תֹּ�מַ֣א הַַיּ֨֨וֹם הַַ�זֶּ֜֜ ֽ  �וְֽ
צֶֶף׃ ֽ י בִִּזָָּי֥֥וֹן וָָ�קָֽ ֖ לֶֶךְ וּכְְ�דַ֖ ֑ י הַַ�מֶּ֑ ֣ ל שָָׂ�רֵ֣ ה לְְ�כֹ֖֖ ר הַַמַַּלְְ�כָּ֔֔ ֣  אֶֶת־דְְּ�בַ֣

יו א דְְבַַר־מַַלְְכוּת֙֙ מִִלְְּפָָ�נָ֔֔ ֤ לֶֶךְ ט֗֗וֹב יֵֵ�צֵ֤ ֣  אִִם־עַַל־הַַ�מֶּ֣
א־ �לֹֽֽ ר  א יַַעֲֲב֑֑וֹר אֲֲ�שֶׁ֨֨ �לֹ֣֣ י וְְ ֖ רַַס־וּמָָ�דַ֖ ֽ י �פָֽ ֥ ב בְְּדָָ�תֵ֥ ֛ וְְיִִכָָּ�תֵ֛

לֶֶךְ אֲֲחַַשְְׁוֵֵר֔֔וֹשׁ וּמַַלְְכוּתָָהּ֙֙ ֣ י לִִפְְנֵֵי֙֙ הַַ�מֶּ֣  תָָב֜֜וֹא וַַשְְׁ�תִּ֗֗
נָָּה׃ ֽ ה מִִ�מֶּֽ ֥ הּ הַַטּוֹ�בָ֥ ֖ לֶֶךְ לִִרְְעוּ�תָ֖ ן הַַ�מֶּ֔֔ ֣  יִִ�תֵּ֣

ה ֖ י רַַ�בָּ֖ ֥ ר־יַַעֲֲשֶֶׂה֙֙ בְְּכׇׇל־מַַלְְכוּת֔֔וֹ �כִּ֥ ֽ לֶֶךְ אֲֲ�שֶֽׁ ֤ ם הַַ�מֶּ֤  וְְנִִשְְׁמַַע֩֩ פִִּתְְ�גָ֨֨
ן׃ ֽ ן לְְמִִגָָּד֖֖וֹל וְְעַַד־קָָ�טָֽ ים יִִתְְּנ֤֤וּ יְְקָָר֙֙ לְְבַַעְְלֵֵי�הֶ֔֔ יא וְְכׇׇל־הַַנָָּ�שִׁ֗֗ ֑  �הִ֑

ים ֑ לֶֶךְ וְְהַַשָָּׂ�רִ֑ ֖ ֥י הַַ�מֶּ֖ ר בְְּעֵֵי�נֵ֥  וַַיִִּיטַַב֙֙ הַַדָָּ�בָ֔֔
ן׃ ֽ ר מְְמוּ�כָֽ ֥ לֶֶךְ כִִּדְְ�בַ֥ ֖ ֥עַַשׂ הַַ�מֶּ֖  וַַ�יַּ֥

֤ה לֶֶךְ אֶֶל־מְְדִִי�נָ֤ ח סְְפָָרִִים֙֙ אֶֶל־כׇׇּל־מְְדִִינ֣֣וֹת הַַ�מֶּ֔֔ ֤  וַַיִִּשְְׁ�לַ֤
ם כִִּלְְשׁוֹנ֑֑וֹ לִִהְְי֤֤וֹת ֖ ם וָָ�עָ֖ ֥ הּ וְְאֶֶל־�עַ֥  וּמְְדִִינָָה֙֙ כִִּכְְתָָ�בָ֔֔

ר כִִּלְְשׁ֥֥וֹן עַַמּֽֽוֹ׃ פ ֖ ר בְְּבֵֵית֔֔וֹ וּמְְדַַ�בֵּ֖ ֣ כׇׇּל־אִִישׁ֙֙ שֹׂ�רֵ֣
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I n a time long ago, Ahash-
verosh, a man of common 
lineage, rose to unprece-
dented power, ruling over 

127 provinces that spanned from India 
to Ethiopia. Unlike traditional rulers who 
inherited their thrones or expanded their 
kingdoms over time, Ahashverosh seized 
control through swift and aggressive mil-
itary conquest. His humble origins were 
quickly forgotten as his reign extended 
over a vast empire.

By marrying Vashti, the Babylonian prin-
cess and descendant of Nebuchadnezzar, 
Ahashverosh solidified his claim to the 
throne, though it cast ambiguity on 
the nature of his reign. As a conqueror, 
Ahashverosh strived for unlimited power, 

but as a husband of the heir to the throne, 
his power was limited to the precedent set 
by prior kings.

In order to establish himself as an absolute 
monarch, Ahashverosh made the strategic 
decision to move his palace from Babylon 
to Shushan, in Persia. By selecting Shushan 
as his capital, Ahashverosh defied tradition, 
declaring his independence from custom-
ary norms of royal succession and author-
ity. Sitting on his new throne, Ahashverosh 
cemented himself as a formidable ruler 
unbound by the constraints of history. 

These monumental changes occurred not 
after years of consolidation and accep-
tance, but from the very outset of his reign. 
In the third year of his reign, Ahashverosh 

For the queen’s behavior will make all 
wives despise their husbands, as they 
reflect that King Ahashverosh himself 
ordered Queen Vashti to be brought 
before him, but she would not come. 

This very day the ladies of Persia 
and Media, who have heard of the 
queen’s behavior, will cite it to all Your 
Majesty’s officials, and there will be 
no end of scorn and provocation! 

If it please Your Majesty, let a 
royal edict be issued by you, and 
let it be written into the laws of 
Persia and Media, so that it cannot 
be abrogated, that Vashti shall 
never enter the presence of King 
Ahashverosh. And let Your Majesty 

bestow her royal state upon another 
who is more worthy than she. 

Then will the judgment executed by 
Your Majesty resound throughout 
your realm, vast though it is; and 
all wives will treat their husbands 
with respect, high and low alike.” 

The proposal was approved by the 
king and the ministers, and the 
king did as Memucan proposed. 

Dispatches were sent to all the 
provinces of the king, to every province 
in its own script and to every nation 
in its own language, that every man 
should wield authority in his home and 
speak the language of his own people.
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held a grand banquet in an extravagant 
and unprecedented display of wealth and 
power. The banquet continued for a grand 
total of 180 days, where he showcased 
the incredible splendor and riches of his 
kingdom. 

The seating was carefully arranged as a dis-
play of power, with the king’s own officials 
and army seated at the forefront, followed 
by the governors and officials of Persia and 
Media. By prioritizing provincial leaders 
beneath his own servants, Ahashverosh 
emphasized his own supremacy and dimin-
ished their status. This calculated move 
helped establish a new order in the empire, 
where loyalty and service to Ahashverosh 
were valued above any previous regional 
prominence.

In a monarchy where the king is considered 
a custodian rather than the owner of the 
national treasury, such an extravagant ban-
quet went against tradition. This grandiose 
display was not simply a show of opulence, 
but a demonstration of ultimate power 
over everything in his realm.

After close to half a year of celebrating, 
King Ahashverosh made an unprecedented 
move. In contrast to the usual exclusive 
royal banquets attended by high-ranking 
officials and nobility, he hosted a second 
feast for all residents of Shushan, irrespec-
tive of social standing. The invitation read 
that all should attend “from the least to the 
greatest,” sending the clear message that in 
his kingdom, all were equal subjects under 
his authority. The subversion of social hier-
archies was a ploy intended to solidify his 
reign and reinforce his power over every 
individual, from the lowest peasant to the 
highest noble. 

King Ahashverosh held this banquet in the 
royal courtyard, against Persian tradition, 
as this was a place reserved only for the 
elite. This brash move allowed all resi-
dents of Shushan to attend, blurring the 
lines between social classes. By doing so, 
Ahashverosh demonstrated his belief that 
everyone was subservient to him, regard-
less of their personal status.

King Ahashverosh hosted the extravagant 
feast in the palace courtyard, free of the 
enclosure of walls or ceilings but overflow-
ing with magnificence. Elegantly crafted 
pavilions adorned the courtyard, made of 
white cotton and blue wool, their beauty 
further enhanced by cords of fine linen and 
purple wool. The columns of these tents 
were crafted from alabaster, a material 
highly valued for its beauty and rarity, and 
were supported by rods of silver. The seat-
ing arrangements were no less luxurious. 
Guests reclined on couches of gold and 
silver. The floor itself was a masterpiece, 
composed of marble, alabaster, mother-
of-pearl, and detailed mosaics. 

Each guest was treated to wine fit for a 
king, poured liberally from golden jugs 
adorned with intricate, unique designs. 
Decanters and goblets were provided to 
each guest, so no one had to pass or share. 
Unlike other feasts where limited vessels 
forced hasty consumption, each guest had 
their own golden vessel, allowing them to 
savor the wine. King Ahashverosh’s ban-
quet broke from tradition, as there were 
no restrictions on drinking. The copious 
flow of fine wine enticed the guests to cel-
ebrate, enhancing the king’s reputation as 
a generous and beloved ruler.

The king’s nontraditional approach to 
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the banquet was a deliberate departure 
from Persian customs, where the most 
distinguished guests received preferen-
tial treatment. In contrast, at this feast, 
all were equal in their freedom to drink 
as they wished, disregarding hierarchical 
protocols. This egalitarian gesture could 
have been viewed as disrespectful towards 
the higher-ranking guests. So to avoid 
any perceived offense, King Ahashverosh 
issued a directive to prioritize each indi-
vidual’s preferences over traditional honor 
and rank. By doing so, he ensured that his 
relaxed attitude toward drinking would not 
be viewed as an attempt to diminish the 
esteemed guests’ honor, but to promote 
inclusivity and personal choice.

At the lavish banquet, King Ahashverosh’s 
power and wealth were on full display. 
Meanwhile, Queen Vashti held a separate 
feast for women. Despite being a crucial 
figure in securing Ahashverosh’ claim to 
the throne through her royal heritage, 
Vashti was limited to entertaining female 
guests and was confined indoors to the 
king’s palace. 

On the seventh day of the lavish banquet, 
King Ahashverosh, under the influence of 
wine and in a state of reckless abandon, 
sent out an order that would put to test 
the true power dynamics within the court. 
He commanded Queen Vashti to appear 
before the gathering of various nations 
and peoples, with an implied demand for 
her to be unclothed. Not only was this a 
display of poor judgment, but it was also 
a calculated move to assert his authority 
and reduce Vashti to nothing more than an 
object on display.

The king’s eunuchs executed this 

command. It was customary for all 
high-ranking officials to escort a queen, 
but here the king chose to use his seven 
personal attendants. Instead of receiving 
the respect she was due as queen and heir 
to the throne, Vashti was summoned like a 
commoner. This action greatly diminished 
her role and underscored the king’s power 
over her. The summons thus cast into 
light that Vashti held no real authority as 
a co-regent. Rather, she was merely at the 
mercy of the king’s whims, more akin to a 
concubine than a true queen.

Queen Vashti was summoned by the king 
to display her beauty before the people 
and officials, wearing her royal diadem. 
This request revealed that her authority as 
queen was granted by the king, as she was 
only to put on the crown in his presence.

But Vashti boldly refused to obey King 
Ahashverosh’s command. Ahashverosh 
was infuriated by her refusal, not only on a 
personal level but also because it thwarted 
his attempts to secure absolute power.

Distraught, King Ahashverosh sought 
advice from his advisors. The counsel was 
comprised of his seven top advisers, care-
fully chosen for their knowledge of court 
life and their loyalty to the king. These 
were high-ranking ministers who held the 
king’s trust and were intimately familiar 
with his disposition. By involving them in 
this matter, the king aimed to keep the 
matter within a small, elite circle to avoid 
public scrutiny. Their presence signaled 
the importance and confidentiality of the 
issue at hand, allowing the king to maintain 
control over the crisis and minimize any 
political fallout.
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Through their close relationship with the 
king, these advisers were adept at deci-
phering his body language and interpret-
ing his true intentions. Despite his display 
of anger, they knew he may be considering 
reconciliation or justification for Vashti’s 
actions, which would greatly impact their 
recommendations.

The king wanted to consider both the legal 
and moral implications of her refusal, so he 
asked for the situation to be judged within 
the context of the law, distinguishing it 
from typical responses to rebellious com-
moners, where such legal considerations 
were ignored.

It was deemed disrespectful for Queen 
Vashti to be summoned by the king’s 
eunuchs, providing justification for her 
reluctance. The king cleverly incorporated 
this detail into the inquiry, offering a plau-
sible explanation for Vashti’s refusal, as 
a reaction to an affront to her dignity as 
queen, rather than a direct act of rebellion 
against his orders.

In blatant disregard for the king’s agenda, 
one of his advisors, Memucan, portrayed it 
as a personal insult to Ahashverosh. In addi-
tion, he argued, Vashti’s disobedience set a 
dangerous precedent for the kingdom. Her 
actions could be seen as a challenge to the 
established order of governance.

Memucan warned of the dangers of “scorn 
and provocation,” both of which could 
have dire consequences for the kingdom. 
“Scorn” means that wives would emu-
late Vashti’s rebellion, undermining the 
social fabric in each household, whereas 
“provocation” refers to the impact on the 
officials if the queen’s disobedience went 

unpunished, a sign of weakness in the 
king’s power.

Memucan presented a solution to King 
Ahashverosh, namely, an edict that 
addressed Vashti’s disobedience and 
amended the legal system. The new law 
would solidify the king’s direct control over 
rulings and make his decrees permanent 
in Persia and Media. The king’s authority 
would be strengthened by this change, 
ensuring every judgment remained a last-
ing part of the kingdom’s legal framework.

To prevent any future reconciliation with 
Vashti, the king would issue a permanent 
decree forbidding her to appear before 
him. This move would deter wives from 
copying Vashti’s example and disobeying 
their husbands. In fact, a law would be 
issued to reinforce the husbands’ authority 
in the household. As for finding a replace-
ment, the king would bestow Vashti’s royal 
position upon someone more deserving.

In order to rectify the recent distortions 
in the kingdom, a new authority would be 
established as law. Any royal decree would 
now be issued directly from the king with-
out requiring counsel from his ministers. 
This edict would grant King Ahashverosh 
unlimited power over the entire kingdom 
and make his decrees unassailable.

Memucan’s proposals pleased King 
Ahashverosh, but in order to attain the 
unlimited power he desired, he needed 
the consent of the ministers. Surprisingly 
the ministers agreed, despite the fact that 
they stood to lose power, leaving the gov-
ernance of law solely to the king. The king 
acted according to Memucan’s advice, and 
his absolute authority became law. 
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Dispatches were sent throughout the 
empire, to every province in its own script 
and to every nation in its own language, 
that every man should wield authority in 
his home and speak the language of his 
own people.

There was wisdom behind responding to 
the crisis with Vashti by instituting these 
two enactments. Regarding speaking the 
native language: Originally, proclamations 
issued from the king, as well as letters sent 
to the king from all nations under Persian 
rule, were required to be in the Persian lan-
guage. But now that Ahashverosh insisted 
that he was the supreme ruler and not 
Persia, there was no difference between 
Persia and other places under his rule; all 
were subjugated under Ahashverosh and 
served him equally. Therefore, there was 
no advantage to the Persian script and 
language over other languages. For this 
reason, the decrees were written to every 
nation in their own language.

Regarding the decree that every man 
should be master in his own house: Until 
then, under Persian law, the woman had to 
submit to her husband only to honor him. 
But now, Ahashverosh gave the decree 
that men should rule over their wives and 
govern them like a master over his maid-
servant, governing them as one would a 
material possession.

These two new decrees were intended to 
appease the subjects of the Persian empire, 
softening the impact of Memucan’s aspira-
tions for the king. To address the concern 
for the move to absolute authority, the 
decree was given that all languages should 
be equal, seemingly raising the stature 
of the individual nations and creeds to 
the same height as the Persian language. 
Similarly, every man now became a verita-
ble master in his own home, diminishing 
the impact of Ahashverosh’ rise to abso-
lutism by sharing power with all men in 
domestic matters.
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Chapter 2
KING AHASHVEROSH’ ADVISORS SUGGEST FINDING 
A NEW QUEEN. ESTHER IS CROWNED QUEEN, AND 
MORDECAI UNCOVERS A PLOT AGAINST THE KING.

Some time afterward, when the anger of 
King Ahashverosh subsided, he thought 
of Vashti and what she had done and 
what had been decreed against her. 

The king’s servants who attended 
him said, “Let beautiful young virgins 
be sought out for Your Majesty. 

Let Your Majesty appoint officers in every 
province of your realm to assemble all 
the beautiful young virgins at the captial 
city Shushan, in the harem under the 
supervision of Hege, the king’s eunuch, 
guardian of the women. Let them be 
provided with their cosmetics. 

And let the maiden who pleases 
Your Majesty be queen instead of 
Vashti.” The proposal pleased the 
king, and he acted upon it. 

In the captial city Shushan lived a Jew 
by the name of Mordecai, son of Jair son 
of Shimei son of Kish, a Benjaminite. 

[Kish] had been exiled from Jerusalem 
in the group that was carried into exile 
along with King Jeconiah of Judah, 
which had been driven into exile by 
King Nebuchadnezzar of Babylon. 

He was foster father to Hadassah – that is, 
Esther – his uncle’s daughter, for she had 
neither father nor mother. The maiden 
was shapely and beautiful; and when 
her father and mother died, Mordecai 
adopted her as his own daughter. 

ר  ֤ לֶֶךְ אֲֲחַַשְְׁוֵֵר֑֑וֹשׁ זָָ�כַ֤ ֣ ת הַַ�מֶּ֣ ֖ ךְ חֲֲ�מַ֖ לֶֶּה כְְּ�שֹׁ֕֕ ים הָָ�אֵ֔֔ ֣  אַַחַַר֙֙ הַַדְְּבָָ�רִ֣
יהָָ׃ ֽ ֖ר עָָ�לֶֽ ת אֲֲשֶֶׁר־נִִגְְ�זַ֖ ֥ תָָה וְְ�אֵ֥ ת אֲֲשֶֶׁר־עָָ�שָׂ֔֔ ֣  אֶֶת־וַַשְְׁתִִּי֙֙ וְְ�אֵ֣

לֶֶךְ ֛ יו יְְבַַקְְשׁ֥֥וּ לַַ�מֶּ֛ ֑ לֶֶךְ מְְשָָׁרְְ�תָ֑ ֖ י־הַַ�מֶּ֖ ֽ  וַַיֹּמְְאר֥֥וּ נַַעֲֲ�רֵֽ
ה׃ ֽ  נְְעָָר֥֥וֹת בְְּתוּל֖֖וֹת טוֹב֥֥וֹת מַַרְְ�אֶֽ

לֶֶךְ פְְּקִִידִִים֮֮ בְְּכׇׇל־מְְדִִינ֣֣וֹת מַַלְְכוּוֹ֒֒ת ֣ ד הַַ�מֶּ֣  וְְיַַפְְ�קֵ֨֨
ה ת מַַרְְ�אֶ֜֜ ה טוֹ�בַ֨֨ תוּ�לָ֠֠ ה־�בְ֠֠ ֽ  וְְיִִקְְבְְּצ֣֣וּ אֶֶת־כׇׇּל־נַַעֲֲ�רָֽ

֛א ד֥ הֵֵ�גֶ֛ ים אֶֶל־�יַ֥ ית הַַנָָּ�שִׁ֔֔ ֣ ן הַַבִִּירָָה֙֙ אֶֶל־�בֵּ֣ ֤  אֶֶל־שׁוּ�שַׁ֤
ן׃ ֽ ים וְְנָָת֖֖וֹן תַַּמְְרֻֻקֵֵי�הֶֽ ֑ ר הַַנָָּ�שִׁ֑ ֣ לֶֶךְ שֹֹׁ�מֵ֣ ֖ יס הַַ�מֶּ֖ ֥  סְְ�רִ֥

חַַת ֣ לֶֶךְ תִִּמְְלֹ֖֖ךְ �תַּ֣ ֣י הַַ�מֶּ֔֔ ר תִִּיטַַב֙֙ בְְּעֵֵי�נֵ֣ ֤ ה אֲֲ�שֶׁ֤ ֗ נַַּעֲֲ�רָ֗ ֽ  וְְ�הַֽ
ן׃ פ ֽ ֥עַַשׂ �כֵּֽ לֶֶךְ וַַ�יַּ֥ ֖ ֥י הַַ�מֶּ֖ ר בְְּעֵֵי�נֵ֥ ֛ ב הַַדָָּ�בָ֛ ֧ י וַַיִִּי�טַ֧ ֑ וַַשְְׁ�תִּ֑

י ֑ה וּשְְׁמ֣֣וֹ מׇׇרְְדֳֳּ�כַ֗֗ ן הַַבִִּי�רָ֑ ֣ ה֖ בְְּשׁוּ�שַׁ֣ י הָָ�יָ֖ ֔ ישׁ יְְהוּ�דִ֔ ֣  �אִ֣
י׃ ֽ ישׁ יְְמִִי�נִֽ ֥ ישׁ �אִ֥ ֖ י בֶֶּן־�קִ֖ ֛ יר בֶֶּן־שִִׁמְְ�עִ֛ ֧ ן יָָ�אִ֧ ֣  �בֶּ֣

ם ֖ ה �עִ֖ ר הׇׇגְְלְְ�תָ֔֔ ֣ יִִם עִִם־הַַגֹֹּלָָה֙֙ אֲֲ�שֶׁ֣ ר הׇׇגְְלָָה֙֙ מִִיר֣֣וּשָָׁ�לַ֔֔ ֤  אֲֲ�שֶׁ֤
ל׃ ֽ לֶֶךְ בָָּ�בֶֽ ֥ ר �מֶ֥ ֖ ה נְְבוּכַַדְְנֶֶצַּ֖� ר הֶֶגְְ�לָ֔֔ ֣ ֑ה אֲֲ�שֶׁ֣ לֶֶךְ־יְְהוּ�דָ֑ ֽ ה֣ �מֶֽ  יְְכׇׇנְְ�יָ֣

ין ֥ י �אֵ֥ ֛ יא אֶֶסְְתֵֵּר֙֙ בַַּת־דֹֹּד֔֔וֹ �כִּ֛ ֤ ה �הִ֤ ן אֶֶת־הֲֲדַַ�סָּ֗֗ י אֹֹ�מֵ֜֜  וַַיְְ�הִ֨֨
ה ת מַַרְְ�אֶ֔֔ ֣ אַַ֙�תֹּ֙ר֙֙ וְְטוֹ�בַ֣ ה יְְפַַת־ ֤ ם וְְהַַנַַּעֲֲ�רָ֤ ֑ ב וָָ�אֵ֑ ֣ ֖הּ �אָ֣  �לָ֖

ת׃ ֽ י ל֖֖וֹ לְְ�בַֽ ֛ הּ מׇׇרְְדֳֳּ�כַ֛ ֧ הּ לְְקָָ�חָ֧ י�הָ֙֙ וְְאִִ�מָּ֔֔  וּבְְמ֤֤וֹת אָָ�בִ֙֙

ץ נְְעָָר֥֥וֹת לֶֶךְ֙֙ וְְדָָת֔֔וֹ וּֽֽבְְהִִקָָּ�בֵ֞֞ ע דְְּבַַר־הַַ�מֶּ֙֙ ֤ י בְְּהִִשָָּׁ�מַ֤  וַַיְְ�הִ֗֗
ח אֶֶסְְתֵֵּר֙֙ ֤ ֑י וַַתִִּלָָּ�קַ֤ ד֣ הֵֵ�גָ֑ ֖ה אֶֶל־�יַ֣ ן הַַבִִּי�רָ֖ ֥  רַַבּ֛֛וֹת אֶֶל־שׁוּ�שַׁ֥

ים׃ ֽ ר הַַנָָּ�שִֽׁ ֥ ֖י שֹֹׁ�מֵ֥ ד֥ הֵֵ�גַ֖ לֶֶךְ אֶֶל־�יַ֥ ית הַַ�מֶּ֔֔ ֣  אֶֶל־�בֵּ֣

ל יְְבַַ�הֵ֠֠ סֶֶד לְְפָָנָָיו֒֒ �וַ֠֠ ֣ א �חֶ֣ ֣ ֣ה בְְעֵֵינָָיו֮֮ וַַתִִּ�שָּׂ֣ ב הַַנַַּעֲֲ�רָ֣  וַַתִִּי�טַ֨֨
הּ וְְאֵֵת֙֙ ת �לָ֔֔ ֣ �הָ֙֙ לָָ�תֵ֣ יהָָ וְְאֶֶת־מָָנוֹ�תֶ֙֙ ֤  אֶֶת־תַַּמְְרוּ�קֶ֤

לֶֶךְ ֑ ית הַַ�מֶּ֑ ֣ ֖הּ מִִ�בֵּ֣ תֶֶת־�לָ֖ ֽ בַַע הַַנְְּעָָר֔֔וֹת הָָרְְאֻֻי֥֥וֹת �לָֽ ֣  �שֶׁ֣
ים׃ ֽ ית הַַנָָּ�שִֽׁ ֥ יהָָ לְְט֖֖וֹב �בֵּ֥ ֛ ֧הָָ וְְאֶֶת־נַַעֲֲרוֹ�תֶ֛  וַַיְְשַַׁ�נֶּ֧

הּ ֑ הּ וְְאֶֶת־מֽֽוֹלַַדְְ�תָּ֑ ֖ ר אֶֶת־עַַ�מָּ֖ ידָָה אֶֶסְְ�תֵּ֔֔ ֣  לֹאֹ־הִִ�גִּ֣
יד׃ ס ֽ ר לֹאֹ־תַַ�גִּֽ ֥ יהָָ אֲֲ�שֶׁ֥ ֖ ֥ה עָָ�לֶ֖ י צִִ�וָּ֥ ֛ י מׇׇרְְדֳֳּ�כַ֛ ֧         �כִּ֧

ר בֵֵּית־ ֣ ֖י חֲֲ�צַ֣ ךְ לִִפְְ�נֵ֖ וּבְְכׇׇל־י֣֣וֹם וָָי֔֔וֹם מׇׇרְְדֳֳּכַַי֙֙ מִִתְְהַַ�לֵּ֔֔
הּ׃ ֽ ה �בָּֽ ֖ ר וּמַַה־יֵֵּעָָ�שֶׂ֖ עַַת֙֙ אֶֶת־שְְׁל֣֣וֹם אֶֶסְְ�תֵּ֔֔ ים לָָ�דַ֙֙ ֑  הַַנָָּ�שִׁ֑

לֶֶךְ אֲֲחַַשְְׁוֵֵר֗֗וֹשׁ ֣ ה לָָב֣֣וֹא ׀ אֶֶל־הַַ�מֶּ֣ ֜ ה וְְנַַעֲֲ�רָ֜ ֨ יעַַ תֹֹּר֩֩ נַַעֲֲ�רָ֨  וּבְְהַַ�גִּ֡֡
י ֛ דֶֶשׁ �כִּ֛ ר �חֹ֔֔ ֣ ֣ים עָָ�שָׂ֣ ת הַַנָָּשִִׁים֙֙ שְְׁ�נֵ֣ ֤ הּ כְְּ�דָ֤  מִִקֵֵּץ֩֩ הֱֱי֨֨וֹת �לָ֜֜

ר מֶֶן הַַ�מֹּ֔֔ ֣ ה חֳֳדָָשִִׁים֙֙ בְְּ�שֶׁ֣ ֤ ן שִִׁ�שָּׁ֤ ֑ י מְְרוּקֵֵי�הֶ֑ ֣ ן יִִמְְלְְא֖֖וּ יְְ�מֵ֣ ֥  �כֵּ֥
ים׃ ֽ י הַַנָָּ�שִֽׁ ֖ ים וּבְְתַַמְְרוּ�קֵ֖ ה חֳֳדָָשִִׁים֙֙ בַַּבְְּשָָׂ�מִ֔֔ ֤  וְְשִִׁ�שָּׁ֤

ר ר תֹּ�מַ֜א֜ לֶֶךְ אֵֵת֩֩ כׇׇּל־אֲֲ�שֶׁ֨֨ ֑ ה אֶֶל־הַַ�מֶּ֑ ֣ ֖ה בָָּ�אָ֣ נַַּעֲֲ�רָ֖ ֽ ה �הַֽ  וּבָָ�זֶ֕֕
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When the king’s order and edict was 
proclaimed, and when many girls 
were assembled in the captial city 
Shushan under the supervision of 
Hegai, Esther too was taken into the 
king’s palace under the supervision 
of Hegai, guardian of the women. 

The girl pleased him and won his 
favor, and he hastened to furnish her 
with her cosmetics and her rations, 
as well as with the seven maids who 
were her due from the king’s palace; 
and he treated her and her maids 
with special kindness in the harem. 

Esther did not reveal her people 
or her kindred, for Mordecai 
had told her not to reveal it. 

Every single day Mordecai would walk 
about in front of the court of the 
harem, to learn how Esther was faring 
and what was happening to her. 

When each girl’s turn came to go to 
King Ahashverosh at the end of the 
twelve months’ treatment prescribed 
for women (for that was the period 
spent on beautifying them: six months 
with oil of myrrh and six months with 
perfumes and women’s cosmetics, 

and it was after that that the girl would 
go to the king), whatever she asked for 
would be given her to take with her 
from the harem to the king’s palace. 

She would go in the evening and leave 
in the morning for a second harem 
in charge of Shaashgaz, the king’s 

eunuch, guardian of the concubines. 
She would not go again to the king 
unless the king wanted her, when 
she would be summoned by name. 

לֶֶךְ׃ ֽ ית הַַ�מֶּֽ ֥ ים עַַד־�בֵּ֥ ֖ ית הַַנָָּ�שִׁ֖ ֥ הּ מִִ�בֵּ֥ ן לָָהּ֙֙ לָָב֣֣וֹא עִִ�מָּ֔֔ ֽ �תֵֽ ֤  יִִ�נָּ֤

ית ֤ ה אֶֶל־�בֵּ֤ יא שָָׁ�בָ֞֞ ֣ קֶֶר �הִ֣ ה וּ֠֠בַַ�בֹּ֠֠ יא בָָ�אָ֗֗ ֣ רֶֶב ׀ �הִ֣ ֣  בָָּ�עֶ֣
לֶֶךְ ֖ יס הַַ�מֶּ֖ ֥ ֛ז סְְ�רִ֥ עַַשְְׁ�גַ֛ ֽ ֧ד �שַֽׁ י אֶֶל־�יַ֧  הַַנָָּשִִׁים֙֙ שֵֵׁ�נִ֔֔

לֶֶךְ ים לֹאֹ־תָָב֥֥וֹא עוֹד֙֙ אֶֶל־הַַ�מֶּ֔֔ ֑ ילַַגְְ�שִׁ֑ ֽ ר הַַ�פִּֽ ֣  שֹֹׁ�מֵ֣
ם׃ ֽ ה בְְ�שֵֽׁ ֥ לֶֶךְ וְְנִִקְְרְְ�אָ֥ ֖ הּ הַַ�מֶּ֖ ֛ ץ �בָּ֛ ֥ י אִִם־חָָ�פֵ֥ ֣  �כִּ֣

י אֲֲשֶֶׁר֩֩ ד מׇׇרְְדֳֳּ�כַ֡֡ יִִל �דֹּ֣֣ ֣ ר בַַּת־אֲֲבִִי�חַ֣ ֣ יעַַ תֹֹּר־אֶֶסְְ�תֵּ֣ ֣  וּבְְהַַ�גִּ֣
ר א בִִקְְשָָׁה֙֙ דָָּ�בָ֔֔ �לֹ֤֤ לֶֶךְ  ת לָָב֣֣וֹא אֶֶל־הַַ�מֶּ֗֗ ח־ל֨֨וֹ לְְ�בַ֜֜ ֽ  לָָ�קַֽ

ר ֣ לֶֶךְ שֹֹׁ�מֵ֣ ֖ ֥י סְְרִִיס־הַַ�מֶּ֖ ר הֵֵ�גַ֥ ֛ ר יֹ�מַ֛א ֥ ם אֶֶת־אֲֲ�שֶׁ֥ ֣ י �אִ֣  �כִּ֠֠
יהָָ׃ ֽ ֖י כׇׇּל־רֹֹ�אֶֽ ן בְְּעֵֵי�נֵ֖ תא �חֵ֔֔ ֣ י אֶֶסְְתֵֵּר֙֙ נֹֹ�שֵׂ֣ ֤ ים וַַתְְּ�הִ֤ ֑  הַַנָָּ�שִׁ֑

לֶֶךְ אֲֲחַַשְְׁוֵֵרוֹשׁ֙֙ ֤ ר אֶֶל־הַַ�מֶּ֤ ח אֶֶסְְ�תֵּ֜֜  וַַתִִּלָָּ�קַ֨֨
י הוּא־ ֖ דֶֶשׁ הָָעֲֲשִִׂי�רִ֖ ית מַַלְְכוּת֔֔וֹ בַַּ�חֹ֥֥ ֣ אֶֶל־�בֵּ֣

בַַע לְְמַַלְְכוּתֽֽוֹ׃ ֖ ת בִִּשְְׁנַַת־�שֶׁ֖ ֑ דֶֶשׁ טֵֵ�בֵ֑  �חֹ֣֣

ים לֶֶךְ אֶֶת־אֶֶסְְתֵֵּר֙֙ מִִכׇׇּל־הַַנָָּ�שִׁ֔֔ ֤ ב הַַ�מֶּ֤  וַַיֶֶּאֱֱ�הַ֨֨
שֶֶׂם ֤ ֖יו מִִכׇׇּל־הַַבְְּתוּל֑֑וֹת וַַ�יָּ֤ סֶֶד לְְפָָ�נָ֖ ֛ ן וָָ�חֶ֛ ֥  וַַתִִּשָָּׂא־�חֵ֥
י׃ ֽ חַַת וַַשְְׁ�תִּֽ ֥ הָָ �תַּ֥ ֖ הּ וַַיַַּמְְלִִי�כֶ֖ תֶֶר־מַַלְְכוּת֙֙ בְְּרֹ�שָׁ֔א֔ ֽ  �כֶּֽ

ה ֣ ת מִִשְְׁ�תֵּ֣ ֖ יו �אֵ֖ ה גָָד֗֗וֹל לְְכׇׇל־שָָׂרָָיו֙֙ וַַעֲֲבָָ�דָ֔֔ ֣ לֶֶךְ מִִשְְׁ�תֶּ֣ עַַשׂ הַַ�מֶּ֜֜  וַַ�יַּ֨֨
לֶֶךְ׃ ֽ ד֥ הַַ�מֶּֽ ת כְְּ�יַ֥ ֖ ן מַַשְְׂ�אֵ֖ ֥ ה וַַיִִּ�תֵּ֥ ה לַַמְְּדִִינוֹת֙֙ עָָ�שָׂ֔֔ ֤ ר וַַהֲֲנָָ�חָ֤ ֑  אֶֶסְְ�תֵּ֑

לֶֶךְ׃ ֽ עַַר־הַַ�מֶּֽ ֽ ב בְְּ�שַֽׁ ֥ י יֹֹ�שֵׁ֥ ֖ ית וּמׇׇרְְדֳֳּ�כַ֖ ֑ ץ בְְּתוּל֖֖וֹת שֵֵׁ�נִ֑ ֥  וּבְְהִִקָָּ�בֵ֥

ר ֛ הּ כַַּאֲֲ�שֶׁ֛ דֶֶ֤��גֶּ֤ת מֽֽוֹלַַדְְתָָּהּ֙֙ וְְאֶֶת־עַַ�מָּ֔֔  ר מַַ ין אֶֶסְְ�תֵּ֗֗ ֣  �אֵ֣
ר ֣ ר מׇׇרְְדֳֳּכַַי֙֙ אֶֶסְְ�תֵּ֣ ֤ י וְְאֶֶת־מַַאֲֲ�מַ֤ ֑ יהָָ מׇׇרְְדֳֳּ�כָ֑ ֖ ֥ה עָָ�לֶ֖  צִִ�וָּ֥

֖ה אִִתּֽֽוֹ׃ ס ה בְְאׇׇמְְ�נָ֖ ֥ ר הָָיְְ�תָ֥ ֛ ה כַַּאֲֲ�שֶׁ֛         עֹֹ�שָׂ֔֔

לֶֶךְ ֑ עַַר־הַַ�מֶּ֑ ֽ ב בְְּ�שַֽׁ ֣ י יוֹ�שֵׁ֣ ֖ ם וּמׇׇרְְדֳֳּ�כַ֖ ים הָָ�הֵ֔֔ ֣  בַַּיָָּ�מִ֣
י ֣ לֶֶךְ֙֙ מִִשֹֹּׁמְְ�רֵ֣ י הַַ�מֶּ֙֙ ֤ י־סָָרִִי�סֵ֤ ֽ רֶֶשׁ שְְׁ�נֵֽ ן וָָ�תֶ֜֜  קָָצַַף֩֩ בִִּגְְ�תָ֨֨

שׁ׃ לֶֶךְ אֲֲחַַשְְׁוֵֵ�רֹֽֽ ֖ ד בַַּ�מֶּ֖ ף וַַיְְבַַקְְוּ֙֙שׁ לִִשְְׁלֹ֣֣חַַ �יָ֔֔  הַַ�סַּ֔֔

ה ֑ ר הַַמַַּלְְ�כָּ֑ ֣ ֖ד לְְאֶֶסְְ�תֵּ֣ י וַַיַַּ�גֵּ֖ ע הַַדָָּבָָר֙֙ לְְמׇׇרְְדֳֳּ�כַ֔֔ ֤  וַַיִִּוָָּ�דַ֤
י׃ ֽ ם מׇׇרְְדֳֳּ�כָֽ ֥ לֶֶךְ בְְּ�שֵׁ֥ ֖ ר לַַ�מֶּ֖ ֛ אמֶֶר אֶֶסְְ�תֵּ֛  וַַ�תֹּ֧֧

ץ ֑ ם עַַל־�עֵ֑ ֖ א וַַיִִּתָָּל֥֥וּ שְְׁנֵֵי�הֶ֖ שׁ הַַדָָּבָָר֙֙ וַַיִִּמָָּ�צֵ֔֔ ֤  וַַיְְבֻֻ�קַּ֤
לֶֶךְ׃ פ ֽ ֥י הַַ�מֶּֽ ים לִִפְְ�נֵ֥ ֖ י הַַיָָּ�מִ֖ ֥ פֶֶר דִִּבְְ�רֵ֥ ֛ ב בְְּ�סֵ֛ וַַיִִּכָָּ�תֵ֗֗
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When the turn came for Esther 
daughter of Abihail – the uncle of 
Mordecai, who had adopted her as 
his own daughter – to go to the king, 
she did not ask for anything but what 
Hegai, the king’s eunuch, guardian of 
the women, advised. Yet Esther won 
the admiration of all who saw her. 

Esther was taken to King Ahashverosh, 
in his royal palace, in the tenth 
month, which is the month of Tebeth, 
in the seventh year of his reign. 

The king loved Esther more than all the 
other women, and she won his grace 
and favor more than all the virgins. So 
he set a royal diadem on her head and 
made her queen instead of Vashti. 

The king gave a great banquet for 
all his officials and courtiers, “the 
banquet of Esther.” He proclaimed a 
remission of taxes for the provinces 
and distributed gifts as befits a king. 

When the virgins were assembled 
a second time, Mordecai 
sat in the palace gate. 

But Esther still did not reveal her 
kindred or her people, as Mordecai 
had instructed her; for Esther obeyed 
Mordecai’s bidding, as she had done 
when she was under his care. 

At that time, when Mordecai was 
sitting in the palace gate, Bigthan 
and Teresh, two of the king’s 
eunuchs who guarded the threshold, 
became angry, and plotted to do 
away with King Ahashverosh. 

Mordecai learned of it and told it to 
Queen Esther, and Esther reported 
it to the king in Mordecai’s name. 

The matter was investigated and 
found to be so, and the two were 
hanged on the gallows. This was 
recorded in the book of chronicles 
in the presence of the king.

K ing Ahashverosh’s 
temper subsided, leav-
ing him in a reflective 
state of mind. He 

couldn’t help but ponder the fate of Vashti 
and the decree of exile he had passed 
against her. Memories of her beauty, noble 
heritage, and virtues flooded his thoughts, 
stirring a sense of longing and regret for 
overlooking these qualities in his anger.

Sensing his discomfort, the king’s servants 
came forward with a proposal. “Your 

Majesty,” they began cautiously, “it may 
be wise to seek out beautiful young maid-
ens for you. Let them be chosen for their 
appearance, not their lineage or status.” 
Lineage is immaterial for a ruler as exalted 
as Ahashverosh, they reasoned.

The advisors suggested that the king 
appoint officers across his vast realm to 
gather all the beautiful young virgins and 
bring them to the capital city of Shushan. 
There they would be placed under the 
supervision of Hegai, one of the king’s 
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eunuchs and trusted guardian of his harem.

Initially the approach was to attract willing 
candidates, showcasing the opportunity 
to become part of the royal household. 
However, the situation escalated with a 
second decree, mandating the forceful 
gathering of young women. This sec-
ond decree carried a serious penalty for 
non-compliance.

In the capital city of Shushan, there lived a 
Jew from an illustrious background named 
Mordecai. Mordecai had assumed the role 
of foster parent to Esther, his cousin, who 
was affectionately known as Hadassah 
for her good deeds and qualities. As he 
had taken her in after her parents’ death, 
Mordecai held significant influence and 
responsibility over the young lady. He pro-
tected and guided her like a father.

Mordecai’s preeminence is emphasized by 
his name, lineage, and tribal affiliation: the 
son of Jair, son of Shimei, son of Kish, a man 
from the tribe of Benjamin. Descending 
from the royal line of Saul, the first king of 
Israel, Mordecai commanded respect and 
recognition. 

Mordecai concealed the beautiful young 
lady from the imperial search for a queen. 
This was a bold act of self sacrifice, as living 
in Shushan, the king’s capital, such defiance 
put Mordecai at great risk. Had he lived 
elsewhere, he could plead ignorance. But 
in Shushan, where the king’s decrees were 
well-known, that excuse was implausible. 

Esther was beautiful of form and appear-
ance, further increasing the peril of con-
cealing her from the royal search. If it were 
discovered that Mordecai had hidden such 
a beautiful maiden, the consequences 

would be severe.

The presence of so many maidens in 
Shushan highlights the gravity and urgency 
of the king’s decree, as anyone who con-
cealed a woman, especially one as beau-
tiful as Esther, faced grave consequences. 
Despite this, the righteous Mordecai and 
Esther did not willingly participate in the 
process.

Under the authority of the royal edict, 
many girls were assembled in the fortress 
of Shushan. Esther too was found and 
taken to the king’s palace and placed under 
Hegai’s supervision. Despite the forceful 
circumstances of her arrival, Hegai recog-
nized Esther’s potential for the monarchy, 
inclining him to forgive her reluctance. 

Realizing the real possibility of Esther 
becoming the future queen, Hegai took 
exceptional steps for her. Unlike other 
women, she received cosmetics immedi-
ately, accelerating the usual twelve-month 
preparation process before meeting the 
king. She was also given special provisions, 
including seven maidens as attendants, 
a service typically provided only for the 
queen. Also, Hegai enhanced the living 
conditions for Esther and her maidens in 
the harem. They were allocated more spa-
cious rooms and provided with superior 
food and amenities. Nevertheless, despite 
the special treatment and honor she 
received, Esther’s heart was not swayed, 
and she had no desire to partake in the 
forced marriage. 

Esther, under the guidance of Mordecai, 
chose not to reveal her people or her 
kindred. He hoped to save Esther by her 
being rejected by the king as someone of 
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uncertain or common birth, rendering her 
unfit for queenship. Mordecai thought that 
as a result, the king would expel her from 
his palace, for he would not take a woman 
without any acknowledgment of her pedi-
gree. It would be like taking as his queen 
one who was abandoned at birth and left 
in the marketplace. 

Mordecai, driven by his deep concern for 
Esther’s well-being, would walk in front of 
the court of the harem every day to learn 
how Esther was faring. 

Every woman underwent a year-long beau-
tification process. The six winter months 
were spent being anointed with myrrh oil, 
which warms the limbs, and in the summer 
months, they were accustomed with per-
fumes and women’s cosmetics.

After completing the lengthy beautification 
process, each young lady was granted the 
privilege to request anything she desired 
to take with her to the king’s palace. 

She would go before the king in the eve-
ning and then leave to a second harem 
overseen by Shaashgaz, the eunuch in 
charge of royal concubines. After the initial 
encounter with the king, the young lady 
would not return to him unless he specif-
ically desired her presence and called for 
her by name. 

When Esther, the daughter of Abihail, who 
was the uncle of Mordecai, was chosen to 
go before King Ahashverosh she chose 
to ask for nothing to take with her to the 
king except what Hegai, the king’s eunuch, 
advised. This decision contrasts with the 
lavish, personal requests of the others, in 
a desperate attempt to impress the king. 

Esther was taken to King Ahashverosh, in 
his royal palace, in the tenth month, which 
is the month of Tebeth, in the seventh year 
of his reign. Despite the grandeur and 
prestige associated with being taken to 
the royal chamber, Esther felt nothing but 
forced. 

When the king saw Esther, he loved her 
more than all the others, and she won his 
highest grace and favor. His affection was 
so great that it compelled him to personally 
place the crown on her head, a gesture sig-
nifying her immediate elevation to queen.

The king hosted a grand banquet for all 
his officials and courtiers, and called it “the 
banquet of Esther.” This was not merely a 
celebration of her ascension to the throne 
but a strategic maneuver. Despite her new 
status as queen, Esther’s national and 
familial origins remained a mystery to the 
king. To uncover these details, he employed 
three subtle yet calculated strategies.

Firstly he named the banquet in her honor 
to kindle Esther’s pride. Secondly he issued 
a decree to alleviate taxes throughout his 
provinces, for surely Esther would want her 
hometown to be included in the tax relief. 
Finally, the king distributed gifts, suggest-
ing that her nation would receive special 
gifts and favors from the king if only she 
would reveal it.

After Esther’s coronation as queen, the 
remaining maidens were assembled a 
second time, but only to be sent back to 
their homes. The dismissal of the maidens 
was meant to reassure Esther that she 
would not be replaced by another and to 
convince her of the permanence of her 
position. Surely now the king would accept 
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her heritage, even if it was not illustrious. 
But despite all the king’s calculated moves, 
Esther remained true to Mordecai’s instruc-
tions and kept her origins a secret. 

Meanwhile, Mordecai was appointed to sit 
at the king’s gate as one of the ministers of 
justice, an honor granted to him because 
the beautiful Esther had been discovered in 
his house. At that time, Bigthan and Teresh, 
two of the king’s eunuchs who served as 
guards of the threshold, became disen-
franchised with the king, and plotted to do 
away with him. 

Mordecai learned of the assassination 
attempt and told Queen Esther. Mordecai 
did not explicitly instruct Esther to report 
this to the king in his name. Yet Esther, 
chose to relate that information to the 
king, explicitly crediting Mordecai.

The plot to kill the king was investigated 
and found to be true, and the rebellious 
eunuchs, Bigthan and Teresh, were hanged 
on a gallows.. However, Mordecai’s act of 
loyalty to the king was not immediately 
rewarded, but noted in the official chron-
icles in the presence of the king. 
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Chapter 3
HAMAN CONNIVES HIS WAY TO THE HIGHEST 
OFFICE IN PERSIA. MORDECAI’S REFUSAL TO 
BOW TO HIM SPARKS HAMAN’S HATRED AND 
HIS SUBSEQUENT PLOT AGAINST THE JEWISH 
PEOPLE.

Some time afterward, King 
Ahashverosh promoted Haman son 
of Hammedatha the Agagite; he 
advanced him and seated him higher 
than any of his fellow officials.

All the king’s courtiers in the 
palace gate knelt and bowed low 
to Haman, for such was the king’s 
order concerning him; but Mordecai 
would not kneel or bow low.

Then the king’s courtiers who were in 
the palace gate said to Mordecai, “Why 
do you disobey the king’s command?”

When they spoke to him day after 
day and he would not listen to 
them, they told Haman, in order 
to see whether Mordecai’s resolve 
would prevail; for he had explained 
to them that he was a Jew.

When Haman saw that Mordecai 
would not kneel or bow low to 
him, Haman was filled with rage.

But he disdained to lay hands on 
Mordecai alone; having been told 
who Mordecai’s people were, Haman 
plotted to do away with all the Jews, 
Mordecai’s people, throughout 
the kingdom of Ahashverosh.

In the first month, that is, the month 
of Nisan, in the twelfth year of King 

לֶֶךְ אֲֲחַַשְְׁוֵֵר֜֜וֹשׁ לֶֶּה גִִּדַַּל֩֩ הַַ�מֶּ֨֨ ים הָָ�אֵ֗֗ ֣ ר ׀ הַַדְְּבָָ�רִ֣ ֣  אַַ�חַ֣
שֶֶׂם֙֙ הוּ וַַ�יָּ֙֙ ֑ יְְֽ��וַֽנַַשְְּׂ�אֵ֑  י  ֖ תָָא הָָאֲֲגָָ�גִ֖ ֛ ן־הַַמְְּ�דָ֛ ֽ ן �בֶּֽ ֧  אֶֶת־הָָ�מָ֧

ר אִִתּֽֽוֹ׃ ֥ ים אֲֲ�שֶׁ֥ ֖ ל כׇׇּל־הַַשָָּׂ�רִ֖ אֶֶת־כִִּסְְא֔֔וֹ מֵֵ�עַ֕֕

ים ֤ לֶֶךְ כֹֹּרְְ�עִ֤ עַַר הַַ�מֶּ֗֗ ֣ לֶֶךְ אֲֲשֶֶׁר־בְְּ�שַׁ֣ י הַַ�מֶּ֜֜  וְְכׇׇל־עַַבְְ�דֵ֨֨
לֶֶךְ ֑ ן צִִוָָּה־ל֣֣וֹ הַַ�מֶּ֑ ֖ ן כִִּי־�כֵ֖ שְְׁתַַּחֲֲוִִים֙֙ לְְהָָ�מָ֔֔ ֽ  וּ�מִֽ

ֽה׃ שְְׁתַַּחֲֲ�וֶֽ ֽ א �יִֽ �לֹ֥֥ ע וְְ ֖ א יִִכְְ�רַ֖ �לֹ֥֥ י  רְְדֳֳּ�כַ֔֔ וּ�מׇ֨֨

י ֑ לֶֶךְ לְְמׇׇרְְדֳֳּ�כָ֑ ֖ עַַר הַַ�מֶּ֖ ֥ לֶֶךְ אֲֲשֶֶׁר־בְְּ�שַׁ֥ ֛ י הַַ�מֶּ֛ ֥ מְְאר֜֜וּ עַַבְְ�דֵ֥ �יֹּ֨֨  וַַ
לֶֶךְ׃ ֽ ת֥ הַַ�מֶּֽ ת מִִצְְ�וַ֥ ֖ ר �אֵ֖ ה עוֹ�בֵ֔֔ ֣ מַַדּ֙֙וּ�עַ֙֙ אַַ�תָּ֣

א �לֹ֥֥ ם[ אֵֵלָָיו֙֙ י֣֣וֹם וָָי֔֔וֹם וְְ ֤ י )במארם( ]כְְּאׇׇמְְ�רָ֤  וַַיְְ�הִ֗֗
י ֣ עַַמְְוּ֙֙ד דִִּבְְ�רֵ֣ ֽ ן לִִרְְאוֹת֙֙ הֲֲ�יַֽ ידוּ לְְהָָ�מָ֗֗ ֣ ם וַַיַַּ�גִּ֣ ֑ ע אֲֲלֵֵי�הֶ֑ ֖  שָָׁ�מַ֖

י׃ ֽ ם אֲֲשֶֶׁר־ה֥֥וּא יְְהוּ�דִֽ ֖ יד לָָ�הֶ֖ ֥ י־הִִ�גִּ֥ ֽ י �כִּֽ מׇׇרְְדֳֳּ�כַ֔֔

עַַ ֥ י כֹֹּ�רֵ֥ ין מׇׇרְְדֳֳּ�כַ֔֔ ֣ ן כִִּי־�אֵ֣ רְְ֣��יַּ֣א הָָ�מָ֔֔   וַַ
ה׃ ֽ ן חֵֵ�מָֽ ֖ א הָָ�מָ֖ ֥ ה֖ ל֑֑וֹ וַַיִִּמָָּ�לֵ֥ שְְׁתַַּחֲֲ�וֶ֖ ֽ וּ�מִֽ

ידוּ ל֖֖וֹ ֥ י־הִִ�גִּ֥ ֽ י לְְבַַדּ֔֔וֹ �כִּֽ ֣ יו לִִשְְׁלֹ֤֤חַַ יָָד֙֙ בְְּמׇׇרְְדֳֳּ�כַ֣ בֶֶז בְְּעֵֵי�נָ֗֗ ֣  וַַ�יִּ֣
יד אֶֶת־כׇׇּל־ ֧ ן לְְהַַשְְׁ�מִ֧ שׁ הָָ�מָ֗֗ ֣ י וַַיְְבַַ�קֵּ֣ ֑ ם מׇׇרְְדֳֳּ�כָ֑ ֣ אֶֶת־�עַ֣

י׃ ֽ ם מׇׇרְְדֳֳּ�כָֽ ֥ ר בְְּכׇׇל־מַַלְְכ֥֥וּת אֲֲחַַשְְׁוֵֵר֖֖וֹשׁ �עַ֥ ֛ ים אֲֲ�שֶׁ֛ ֛ הַַיְְּהוּ�דִ֛

ן בִִּשְְׁנַַת֙֙ דֶֶשׁ נִִי�סָ֔֔ דֶֶשׁ הָָרִִשׁאוֹן֙֙ הוּא־�חֹ֣֣  בַַּ�חֹ֤֤
יל פּוּר֩֩ ֣ לֶֶךְ אֲֲחַַשְְׁוֵֵר֑֑וֹשׁ הִִ�פִּ֣ ֖ ה לַַ�מֶּ֖ ֔ ים עֶֶשְְׂ�רֵ֔ ֣  שְְׁ�תֵּ֣
דֶֶשׁ ן מִִיּ֧֧וֹם ׀ לְְי֛֛וֹם וּמֵֵ�חֹ֛֛ ֣י הָָ�מָ֗֗ ל לִִפְְ�נֵ֣ ֜  ה֨֨וּא הַַגּוֹ�רָ֜

ר׃ ס ֽ דֶֶשׁ אֲֲ�דָֽ ר הוּא־�חֹ֥֥ ֖ דֶֶשׁ שְְׁנֵֵים־עָָ�שָׂ֖        לְְ�חֹ֥֥

ד לֶֶךְ אֲֲחַַשְְׁוֵֵר֔֔וֹשׁ יֶֶשְְׁנ֣֣וֹ עַַם־אֶֶ�חָ֗֗ ֣ אמֶֶר הָָמָָן֙֙ לַַ�מֶּ֣ �יֹּ֤֤  וַַ
ךָ ֑ ל מְְדִִינ֣֣וֹת מַַלְְכוּ�תֶ֑ ים בְְּ�כֹ֖֖ עַַ�מִּ֔֔ ֽ ין �הָֽ ֣ ר וּמְְפֹֹרָָד֙֙ �בֵּ֣ ֤  מְְפֻֻ�זָּ֤

לֶֶךְ֙֙ י הַַ�מֶּ֙֙ ֤ ם וְְאֶֶת־דָָּ�תֵ֤ ם שֹֹׁנ֣֣וֹת מִִכׇׇּל־�עָ֗֗  וְְדָָתֵֵי�הֶ֞֞
ם׃ ֽ ה֖ לְְהַַנִִּי�חָֽ לֶֶךְ אֵֵין־שֹֹׁ�וֶ֖ ֥ ים וְְלַַ�מֶּ֥ ֣ם עֹֹ�שִׂ֔֔ אֵֵי�נָ֣

רֶֶת ם וַַעֲֲ�שֶׂ֨֨ ֑ ב לְְאַַבְְּ�דָ֑ ֖ לֶֶךְ ט֔֔וֹב יִִכָָּ�תֵ֖ ֣  אִִם־עַַל־הַַ�מֶּ֣
י ֣ סֶֶף אֶֶשְְׁקוֹל֙֙ עַַל־יְְדֵֵי֙֙ עֹֹ�שֵׂ֣ ים כִִּכַַּר־�כֶּ֗֗  אֲֲלָָ�פִ֜֜

לֶֶךְ׃ ֽ ֥י הַַ�מֶּֽ יא אֶֶל־גִִּנְְ�זֵ֥ ֖ ה לְְהָָ�בִ֖ הַַמְְּלָָ�כָ֔א֔

הּ יִִּֽ��וַֽתְְּ�נָ֗֗  ל יָָד֑֑וֹ  ֣ לֶֶךְ אֶֶת־טַַבַַּעְְתּ֖֖וֹ מֵֵ�עַ֣ ֛ סַַר הַַ�מֶּ֛ ֧  וַַ�יָּ֧
ים׃ ֽ ר הַַיְְּהוּ�דִֽ ֥ י צֹֹ�רֵ֥ ֖ תָָא הָָאֲֲגָָ�גִ֖ ֛ ן־הַַמְְּ�דָ֛ ֽ ן �בֶּֽ ֧ לְְהָָ�מָ֧

֑ךְ סֶֶף נָָת֣֣וּן �לָ֑ ֖ ן הַַ�כֶּ֖ לֶֶךְ֙֙ לְְהָָ�מָ֔֔ אמֶֶר הַַ�מֶּ֙֙ �יֹּ֤֤  וַַ
יךָ׃ ֽ ם לַַעֲֲשׂ֥֥וֹת בּ֖֖וֹ כַַּטּ֥֥וֹב בְְּעֵֵי�נֶֽ וְְהָָ�עָ֕֕

ה דֶֶשׁ הָָרִִשׁ֗֗אוֹן בִִּשְְׁלוֹ�שָׁ֨֨ לֶֶךְ בַַּ�חֹ֣֣ י הַַ�מֶּ֜֜ ֨  וַַיִִּקָָּרְְוּ֩֩א סֹֹפְְ�רֵ֨
ן ֣ה הָָ�מָ֡֡ כׇׇל־אֲֲשֶֶׁר־צִִ�וָּ֣ ֽ ב �כְּֽ ֣ ר יוֹם֮֮ וֹ֒֒בּ וַַיִִּכָָּ�תֵ֣ ֣  עָָ�שָׂ֣
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Ahashverosh, pur – which means 
“the lot” – was cast before Haman 
concerning every day and every 
month, [until it fell on] the twelfth 
month, that is, the month of Adar.

Haman then said to King Ahashverosh, 
“There is a certain people, scattered 
and dispersed among the other peoples 
in all the provinces of your realm, 
whose laws are different from those of 
any other people and who do not obey 
the king’s laws; and it is not in Your 
Majesty’s interest to tolerate them.

If it please Your Majesty, let an 
edict be drawn for their destruction, 
and I will pay ten thousand talents 
of silver to the stewards for 
deposit in the royal treasury.”

Thereupon the king removed his 
signet ring from his hand and gave 
it to Haman son of Hammedatha 
the Agagite, the foe of the Jews.

And the king said, “The money 
and the people are yours to 
do with as you see fit.”

On the thirteenth day of the first 
month, the king’s scribes were 
summoned and a decree was issued, 
as Haman directed, to the king’s 
satraps, to the governors of every 
province, and to the officials of every 
people, to every province in its own 
script and to every people in its own 
language. The orders were issued 
in the name of King Ahashverosh 

and sealed with the king’s signet.

Accordingly, written instructions were 
dispatched by couriers to all the king’s 
provinces to destroy, massacre, and 
exterminate all the Jews, young and 
old, children and women, on a single 
day, on the thirteenth day of the 
twelfth month – that is, the month of 
Adar – and to plunder their possessions.

The content of the document was to the 
effect that a law should be proclaimed 
in every single province; it was to be 
publicly displayed to all the peoples, so 
that they might be ready for that day.

The couriers went out posthaste on 
the royal mission, and the decree 
was proclaimed in the captial city 
Shushan. The king and Haman 
sat down to feast, but the city of 
Shushan was dumfounded.

ר ׀ ֣ אֶֶל־הַַפַַּח֞֞וֹת אֲֲ�שֶׁ֣ ֽ לֶֶךְ �וְֽ �מֶּ֠֠ י־�הַ֠֠ ֽ ל אֲֲחַַשְְׁדַַּרְְפְְּ�נֵֽ ֣  �אֶ֣
֤ה ם מְְדִִי�נָ֤ רֵֵי עַַם֙֙ וָָ�עָ֔֔ ֤ ה וְְאֶֶל־�שָׂ֤ ֣ה וּמְְדִִי�נָ֗֗  עַַל־מְְדִִי�נָ֣

לֶֶךְ ֤ ם הַַ�מֶּ֤ ם כִִּלְְשׁוֹנ֑֑וֹ בְְּ�שֵׁ֨֨ ֖ ם וָָ�עָ֖ ֥ הּ וְְ�עַ֥  וּמְְדִִינָָה֙֙ כִִּכְְתָָ�בָ֔֔
לֶֶךְ׃ ֽ עַַת הַַ�מֶּֽ ֥ ם בְְּטַַ�בַּ֥ ֖ ב וְְנֶֶחְְ�תָּ֖ אֲֲחַַשְְׁוֵֵרֹֹשׁ֙֙ נִִכְְ�תָּ֔֔

לֶֶךְ֒֒ ד֣ הָָרָָצִִים֮֮ אֶֶל־כׇׇּל־מְְדִִינ֣֣וֹת הַַ�מֶּ֒֒ ים בְְּ�יַ֣ ֜  וְְנִִשְְׁל֨֨וֹחַַ סְְפָָ�רִ֜
עַַר ים מִִ�נַּ֨֨ יְְּהוּ�דִ֠֠ ד אֶֶת־כׇׇּל־�הַ֠֠ ֣ ג וּלְְאַַ�בֵּ֣ יד לַַהֲֲ�רֹ֣֣  לְְהַַשְְׁ�מִ֡֡
ר ֛ ה עָָ�שָׂ֛ ֥ ד בִִּשְְׁלוֹ�שָׁ֥ ף וְְנָָשִִׁים֙֙ בְְּי֣֣וֹם אֶֶ�חָ֔֔ ֤ ן �טַ֤  וְְעַַד־זָָ�קֵ֜֜

֖ם לָָבֽֽוֹז׃ ר וּשְְׁלָָ�לָ֖ ֑ דֶֶשׁ אֲֲ�דָ֑ ר הוּא־�חֹ֣֣ ֖ דֶֶשׁ שְְׁנֵֵים־עָָ�שָׂ֖ לְְ�חֹ֥֥

ה ֣ה וּמְְדִִי�נָ֔֔ ן דָָּת֙֙ בְְּכׇׇל־מְְדִִי�נָ֣ ֽ �תֵֽ ֤ ב לְְהִִ�נָּ֤ גֶֶן הַַכְְּ�תָ֗֗ ֣  פַַּתְְ�שֶׁ֣
ה׃ ֽ ים לַַיּ֥֥וֹם הַַ�זֶּֽ ֖ ים לִִהְְי֥֥וֹת עֲֲתִִ�דִ֖ ֑ עַַ�מִּ֑ ֽ גָָּל֖֖וּי לְְכׇׇל־�הָֽ

֥ת לֶֶךְ וְְהַַ�דָּ֥ ר הַַ�מֶּ֔֔ ֣ ים יָָצְְא֤֤וּ דְְחוּפִִים֙֙ בִִּדְְ�בַ֣ רָָ�צִ֞֞ ֽ  �הָֽ
לֶֶךְ וְְהָָמָָן֙֙ יָָשְְׁב֣֣וּ ֤ ֑ה וְְהַַ�מֶּ֤ ן הַַבִִּי�רָ֑ ֣ ֖ה בְְּשׁוּ�שַׁ֣  נִִתְְּ�נָ֖

ן נָָבֽֽוֹכָָה׃ ס ֖ יר שׁוּ�שָׁ֖ ֥        לִִשְְׁתּ֔֔וֹת וְְהָָ�עִ֥
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A fter the assassination 
plot was foiled, King 
Ahashverosh forgot 
about Mordecai’s role 

in saving his life. Out of misplaced grati-
tude, and in failing to determine how to 
reward Esther for bringing the matter to his 
attention, Ahashverosh sought to reward 
those responsible for advising the search 
for the new queen. The one who first intro-
duced the idea was the eunuch, Mehuman. 
As a result, King Achashverosh promoted 
him, but soon forgot what he had done to 
earn it. 

Amidst the confusion, it was easy for the 
shrewd and opportunistic Haman to step 
in. Through crafty manipulations, Haman 
intimated to the king that it was he who had 
saved his life. Haman’s plan worked and 
the king elevated him gradually through 
the ranks until he became the head of all 
ministers, the king’s right hand.

Ahashverosh bestowed another honor 
upon Haman – all courtiers in the palace 
who held positions at the king’s gate were 
required to bow and prostrate themselves 
before him. This was a great privilege, as 
typically such honor is reserved solely 
for the king, not one of his servants. 
But Ahashverosh waived this tradition 
and commanded that even at the king’s 
gate, Haman should be shown this sign 
of respect and reverence. Nevertheless, 
Mordecai staunchly refused to bow.

The reason why Mordecai was so deter-
mined not to bow is because this act of 
prostration was intended to be idolatrous, 
as ancient pagan cultures attributed divin-
ity to anyone of great stature claiming that 
they were touched by the gods. Being a 

monotheistic Jew, Mordecai refused to 
bow to avoid any association with this 
idolatrous practice.

Secondly, the king’s decree only applied to 
those who met two conditions: being a ser-
vant of the king and holding office at the 
king’s gate. Even though Mordecai met the 
condition of having a position at the king’s 
gate, he was technically not a servant of 
the king. That is, according to Persian law 
at the time, Jews were not accepted as ser-
vants of the king.

Upon witnessing Mordecai’s refusal to 
bow, the king’s courtiers at the palace 
gate asked him, “Why do you disobey the 
king’s command?” They warned Mordecai 
repeatedly, day after day, before finally 
informing Haman that Mordecai would not 
bow to him due to his Jewish faith.

When Haman saw that Mordecai refused 
to bow he was filled with rage. Haman’s 
malevolence and pride led him to expand 
his anger beyond Mordecai. The very men-
tion of connecting Mordecai’s stubborn-
ness with a religious imperative ignited his 
hatred towards all Jews and their faith. He 
sought to eradicate all Jews because they 
were Mordecai’s people and shared his 
religion.

Driven by vengeance towards Mordecai 
and to the Jewish faith, during the twelfth 
year of King Ahashverosh’s reign, Haman 
began formulating his plan of genocide. 
It was the first month, Nisan, when a lot, 
called pur, was cast before Haman to deter-
mine which date would be most auspicious 
to seal the fate of the Jewish people.

The lot was cast on the thirteenth of 
Nisan, but that day came up in the lot as 
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unpropitious. He cast lots for the fifteenth 
and sixteenth of Nisan, but the lot kept on 
dismissing each day, until Haman reached 
the end of the month.

So Haman started from the first day of the 
following month, Iyar, but again the lot 
rejected each day until the last possible 
day. That is, Haman started with the 14th 
of Nissan, then tried each day until he 
reached the 30th of Nisan, then he started 
from the 1st of Iyar and continued until he 
came to the thirteenth of Iyar, the last day 
it could have come out on, as one day of a 
month must be selected according to the 
system. The suggestion was that Haman 
would have to wait an entire year, until 
the next year on the thirteenth of Nisan, to 
proceed with his diabolical plan.

So Haman thought that perhaps it is the 
month that was inopportune. So he began 
casting lots for the other months, starting 
with Nisan, but the lot negated that sug-
gestion. The lot rejected every outcome, 
postponing the date from month to month 
until the final month of the year, which is 
Adar.

Haman did not cast lots for the days of 
the month again, as the thirteenth day had 
already been selected in the first casting. 
Thus, the lot fell on the thirteenth of Adar, 
eleven months away. The lot first post-
poned his plans from day to day, to the last 
possible outcome, and then from month to 
month, until the most distant month. 

In any event, from the uncanny results 
of the lot casting, Haman should have 
recognized God’s hand at work, setting 
everything in motion in a way that would 
provide time for the salvation of the Jewish 

people. Therefore, the Book of Esther refers 
to “the lot before Haman,” as this lot had 
been prepared in advance from On High 
for the sake of Haman’s downfall.

Haman proposed his plan of genocide to 
King Ahashverosh but deceived him by 
withholding crucial information. If the king 
had known that the people he was being 
persuaded to harm were the Jews, known 
for their wisdom and distinction, he would 
not have consented. Even if it were an 
inferior or despised people, Haman’s plan 
of annihilation would not have swayed the 
king. But Haman shrewdly skirted around 
their identity, referring to them as a vague 
and unknown group. He falsely accused 
the Jewish people of causing harm to all 
peoples, in matters of faith and politics.

Haman declared the Jewish people to be 
dispersed and spread out, suggesting they 
do not have a specific country, and they 
reside in various neighborhoods rather 
than designated cities. Furthermore, their 
presence extends beyond a few coun-
tries; they encompass all provinces of 
the empire. This dispersion allows their 
influence to permeate every community, 
causing widespread harm.

Their unique laws and customs, Haman 
explained to the king, set them apart from 
all other religions, with a multitude of 
diverse commandments that make their 
religion seem like many religions in one. 
Not only is their law different, but also their 
way of life, including food, clothing, and 
behavior, making them a source of discord 
within the empire.

Haman also accused them of not obey-
ing the king’s laws. This accusation was 
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particularly manipulative, suggesting that 
their religious laws led them to disregard 
even the king’s non-religious decrees, 
potentially inciting rebellion among other 
peoples. He contended that there was no 
benefit in tolerating them that could pos-
sibly outweigh the harm they purportedly 
caused.

Haman said to King Ahashverosh, “If it 
pleases Your Majesty, let an edict be drawn 
for their destruction, and I will pay ten 
thousand talents of silver to the stewards 
for deposit in the royal treasury.” Haman, 
did not outright reveal his intention to 
exterminate the Jewish people physically. 
Instead he used language that suggested 
a desire to “destroy” them, ambiguously 
implying the eradication of their distinct 
identity and religious practices. This subtle 
use of language masked his true intent, 
which was far more sinister.

Haman’s suggestion to the king cleverly 
avoided the impression of a direct financial 
burden on the royal treasury. He presented 
his scheme as one that would not only 
be self-funding but would also generate 
a considerable sum for the royal coffers. 
Haman claimed that those who would 
carry out his plan would do so with such 
enthusiasm and commitment to the cause 
that they would willingly contribute money 
to the royal treasury.

Believing that Haman was engaged in 
improving the kingdom by addressing 
what he sees as the need to bring a reck-
oning upon the Jewish people by wiping 
out their religious beliefs and practices. 
The king placed the money and manpower 
in Haman’s hands to do what seemed right 
in his eyes, for the presumed betterment 

of the empire. Then the king handed over 
his signet ring to Haman giving Haman 
the power to seal documents in the 
king’s name. Exploiting this trust, Haman 
authored edicts for the extermination of 
the Jews.

On the thirteenth day of the first month, 
fearing that King Ahashverosh might learn 
the truth about the Jews and reconsider 
his decision, Haman had the letters drafted 
and sent out on that very day. These let-
ters were not based on the king’s specific 
instructions but on Haman’s dictation. Yet 
the orders were issued in the name of King 
Ahashverosh and sealed with the royal 
signet ring. This swift action was a strategic 
move to prevent any possibility of the king 
retracting the decree, as once a royal edict 
written in the king’s name is issued, it can-
not be revoked. 

The letters were delivered by couriers to all 
the king’s provinces to destroy, massacre, 
and exterminate all the Jews, young and 
old, children and women, on the thirteenth 
day of Adar. Haman chose for the general 
destruction to happen in all provinces on 
the same day to ensure that there would 
be nowhere for survivors to seek refuge.

Haman deliberately avoids mentioning in 
his letters that the decree applies to all 
provinces in order to lead each governor 
and satrap to believe that the edict is spe-
cific to their province. This was to reduce 
the guilt of partaking in such a largescale 
genocide while simultaneously increasing 
their compliance and fear of deviating 
from an order targeting their province 
specifically.

The document sent to the provincial 



35



36

leaders was sealed with the king’s signet, 
marked on the outside not to be opened 
until the 13th of Adar. Along with these 
sealed letters, open letters were sent, dis-
played to all peoples, readying them for an 
attack on the 13th of Adar. But only on that 
day would the sealed letters be opened 
and the targeted group would be named.

This secrecy prevented the Jews from seek-
ing help or intervention at the king’s court, 
and ensured they wouldn’t flee or hide, as 
they wouldn’t know that they were to be 
the victims of the impending threat. Once 
the letters were opened, the local popula-
tions would rise up against the Jews, who 
would be caught unprepared when the 
true nature of the decree is revealed.

After the decree was sent out, Haman and 
the king sat down to feast in celebration. 
This is further evidence that Ahashverosh 
was unaware of Haman’s secret plan to 
annihilate all the Jewish people, for had he 
been aware of issuing a decree to destroy 
an entire nation, how could he sit down to 
feast? Among judges, it is customary not 
to drink wine on the day a death sentence 
is pronounced for even one individual. 
Certainly, when an entire nation was sold 
out for destruction, how could the king 
feast?

The people of Shushan were perplexed by 
the sealed documents, allowing in their 
ignorance the devious plan to proceed.
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Chapter 4
AWARE OF HAMAN’S PLOT AGAINST THE 
JEWS, MORDECAI PUBLICLY MOURNS, 
PROMPTING WIDESPREAD FASTING. HE URGES 
QUEEN ESTHER TO INTERCEDE WITH KING 
AHASHVEROSH DESPITE THE RISK When 
Mordecai learned all that had happened, 
Mordecai tore his clothes and put on 
sackcloth and ashes. He went through 
the city, crying out loudly and bitterly,

until he came in front of the palace 
gate; for one could not enter the 
palace gate wearing sackcloth. – 

Also, in every province that the king’s 
command and decree reached, there 
was great mourning among the Jews, 
with fasting, weeping, and wailing, and 
everybody lay in sackcloth and ashes. – 

When Esther’s maidens and eunuchs 
came and informed her, the queen was 
greatly agitated. She sent clothing for 
Mordecai to wear, so that he might 
take off his sackcloth; but he refused.

Thereupon Esther summoned 
Hathach, one of the eunuchs whom 
the king had appointed to serve her, 
and sent him to Mordecai to learn 
the why and wherefore of it all.

Hathach went out to Mordecai in the 
city square in front of the palace gate;

and Mordecai told him all that had 
happened to him, and all about the 
money that Haman had offered 
to pay into the royal treasury for 
the destruction of the Jews.

He also gave him the written text of 

ע ֤ ה וַַיִִּקְְ�רַ֤ ר נַַעֲֲ�שָׂ֔֔ ֣ י יָָדַַע֙֙ אֶֶת־כׇׇּל־אֲֲ�שֶׁ֣  וּמׇׇרְְדֳֳּ�כַ֗֗
פֶֶר וַַיֵֵּצֵֵא֙֙ ֑ ק וָָ�אֵ֑ ֖ שׁ �שַׂ֖ ֥ יו וַַיִִּלְְ�בַּ֥  מׇׇרְְדֳֳּכַַי֙֙ אֶֶת־בְְּגָָ�דָ֔֔

ה׃ ֽ ֖ה וּמָָ�רָֽ ה גְְדוֹ�לָ֖ ֥ ק זְְעָָ�קָ֥ ֛ יר וַַיִִּזְְ�עַ֛ בְְּת֣֣וֹךְ הָָ�עִ֔֔

ין לָָב֛֛וֹא ֥ י �אֵ֥ ֣ לֶֶךְ �כִּ֣ ֑ עַַר־הַַ�מֶּ֑ ֽ ֣י �שַֽׁ ד לִִפְְ�נֵ֣ ֖  וַַיָָּב֕֕וֹא �עַ֖
ק׃ ֽ לֶֶךְ בִִּלְְב֥֥וּשׁ �שָֽׂ ֖ עַַר הַַ�מֶּ֖ ֥ אֶֶל־�שַׁ֥

ר דְְּבַַר־ ה מְְקוֹם֙֙ אֲֲ�שֶׁ֨֨ ֣ה וּמְְדִִי�נָ֗֗ וּבְְכׇׇל־מְְדִִי�נָ֣
ים וְְצ֥֥וֹם בֶֶל גָָּדוֹל֙֙ לַַיְְּהוּ�דִ֔֔ ֤ יעַַ �אֵ֤ לֶֶךְ וְְדָָוֹ֙֙ת מַַ�גִּ֔֔ ֤  הַַ�מֶּ֤

ים׃ ֽ רַַ�בִּֽ ֽ ע �לָֽ ֖ פֶֶר יֻצַֻּ֖� ק וָָ�אֵ֔֔ ֣ ד �שַׂ֣ ֑ י וּמִִסְְ�פֵּ֑ ֖ וּבְְ�כִ֖

( י�הָ֙֙ ר וְְסָָרִִי�סֶ֙֙ ֤ תָָּב֠֠וֹנָָאה[ נַַעֲֲר֨֨וֹת אֶֶסְְ�תֵּ֤  תובאוינה( ]�וַ֠֠
ים ח בְְּגָָ�דִ֜֜ ד וַַתִִּשְְׁ�לַ֨֨ ה מְְ�אֹ֑֑ ֖ ל הַַמַַּלְְ�כָּ֖ ֥ הּ וַַתִִּתְְחַַלְְ�חַ֥ ידוּ �לָ֔֔ ֣  וַַיַַּ�גִּ֣

ל׃ ֽ א קִִ�בֵּֽ �לֹ֥֥ יו וְְ ֖ יר שַַׂקּ֛֛וֹ מֵֵעָָ�לָ֖ ֥ י וּלְְהָָ�סִ֥ ת־מׇׇרְְדֳֳּ�כַ֗֗ ֽ ישׁ �אֶֽ ֣ לְְהַַלְְ�בִּ֣

יד ֣ ר הֶֶעֱֱ�מִ֣ ֣ לֶֶךְ֙֙ אֲֲ�שֶׁ֣ י הַַ�מֶּ֙֙ ֤ ךְ מִִסָָּרִִי�סֵ֤ ר לַַהֲֲ�תָ֜֜  וַַתִִּקְְרָָא֩֩ אֶֶסְְ�תֵּ֨֨
ה׃ ֽ ה וְְעַַל־מַַה־�זֶּֽ ֖ עַַת מַַה־�זֶּ֖ ֥ י לָָ�דַ֥ ֑ ל־מׇׇרְְדֳֳּ�כָ֑ ֽ ֖הוּ �עַֽ יהָָ וַַתְְּצַַ�וֵּ֖ לְְפָָ�נֶ֔֔

יר י אֶֶל־רְְח֣֣וֹב הָָ�עִ֔֔ ֑ ל־מׇׇרְְדֳֳּ�כָ֑ ֽ ךְ �אֶֽ ֖ א הֲֲ�תָ֖ ֥  וַַיֵֵּ�צֵ֥
לֶֶךְ׃ ֽ עַַר־הַַ�מֶּֽ ֽ ֥י �שַֽׁ ר לִִפְְ�נֵ֥ ֖ אֲֲ�שֶׁ֖

ת ׀ ֣ ֑הוּ וְְ�אֵ֣ ר קָָ�רָ֑ ֣ ת כׇׇּל־אֲֲ�שֶׁ֣ ֖ י �אֵ֖  וַַיַַּגֶֶּד־ל֣֣וֹ מׇׇרְְדֳֳּ�כַ֔֔
֥י שְְׁק֠֠וֹל עַַל־גִִּנְְ�זֵ֥ ר הָָמָָן֙֙ �לִ֠֠ ֤ ר אָָ�מַ֤ סֶֶף אֲֲ�שֶׁ֨֨ ת הַַ�כֶּ֗֗ ֣  פָָּרָָ�שַׁ֣

ם׃ ֽ ים[ לְְאַַבְְּ�דָֽ ֖ לֶֶךְ )בידוהיים( ]בַַּיְְּהוּ�דִ֖ ֛ הַַ�מֶּ֛

ן לְְהַַשְְׁמִִידָָם֙֙ ֤ ן בְְּשׁוּ�שָׁ֤ ת אֲֲשֶֶׁר־נִִ�תַּ֨֨ �דָּ֠֠ ב־�הַ֠֠ ֽ גֶֶן כְְּ�תָֽ ֣  וְְאֶֶת־פַַּתְְ�שֶׁ֣
יהָָ ֑הּ וּלְְצַַוּ֣֣וֹת עָָ�לֶ֗֗ יד �לָ֑ ֣ ר וּלְְהַַ�גִּ֣ ֖ ֣תַַן ל֔֔וֹ לְְהַַרְְא֥֥וֹת אֶֶת־אֶֶסְְ�תֵּ֖  �נָ֣

הּ׃ ֽ ֖יו עַַל־עַַ�מָּֽ שׁ מִִלְְּפָָ�נָ֖ ֥ תְְחַַנֶֶּן־ל֛֛וֹ וּלְְבַַ�קֵּ֥ ֽ לֶֶךְ לְְ�הִֽ ֧ לָָב֨֨וֹא אֶֶל־הַַ�מֶּ֧

י׃ ֽ י מׇׇרְְדֳֳּ�כָֽ ֥ ת דִִּבְְ�רֵ֥ ֖ ר �אֵ֖ ֣ד לְְאֶֶסְְ�תֵּ֔֔ ךְ וַַיַַּ�גֵּ֣ ֑ וַַיָָּב֖֖וֹא הֲֲ�תָ֑

י׃ ֽ ל־מׇׇרְְדֳֳּ�כָֽ ֽ ֖הוּ �אֶֽ ךְ וַַתְְּצַַ�וֵּ֖ אמֶֶר אֶֶסְְתֵֵּר֙֙ לַַהֲֲ�תָ֔֔ וַַ�תֹּ֤֤

ר ֣ ים אֲֲ�שֶׁ֣ דְְ�עִ֗֗ לֶֶךְ �יֹֽֽ לֶֶךְ וְְעַַם־מְְדִִינ֨֨וֹת הַַ�מֶּ֜֜ י הַַ�מֶּ֡֡ ֣  כׇׇּל־עַַבְְ�דֵ֣
ר לֶֶךְ֩֩ אֶֶל־הֶֶחָָ�צֵ֨֨ ר יָָבֽֽוֹא־אֶֶל־הַַ�מֶּ֩֩ ֣ ה אֲֲ�שֶׁ֣ ישׁ וְְאִִ�שָּׁ֡֡ ֣  כׇׇּל־�אִ֣
ד �בַ֠֠ ית �לְ֠֠ ת דָָּוֹ֙֙ת לְְהָָ�מִ֔֔ ֤ א אַַ�חַ֤ ֗ א־יִִקָָּ�רֵ֗ �לֹֽֽ ר  ֣ ית אֲֲ�שֶׁ֣  הַַפְְּנִִי�מִ֜֜

י ה֑ וַַאֲֲ�נִ֗֗ ב וְְחָָ�יָ֑ ֖ יט הַַזָָּ�הָ֖ ֥ לֶֶךְ אֶֶת־שַַׁרְְ�בִ֥ ֛ ר יֽֽוֹשִִׁיט־ל֥֥וֹ הַַ�מֶּ֛  מֵֵאֲֲ�שֶׁ֨֨
ים יֽֽוֹם׃ ֥ ֖ה שְְׁלוֹ�שִׁ֥ לֶֶךְ �זֶ֖ תִִאי֙֙ לָָב֣֣וֹא אֶֶל־הַַ�מֶּ֔֔ ֙ א נִִקְְ�רֵ֙ �לֹ֤֤

ר׃ פ ֽ י אֶֶסְְ�תֵּֽ ֥ ת דִִּבְְ�רֵ֥ ֖ י �אֵ֖ ידוּ לְְמׇׇרְְדֳֳּ�כָ֔֔ ֣ וַַיַַּ�גִּ֣

י ֣ ר אַַל־תְְּדַַ�מִּ֣ ֑ יב אֶֶל־אֶֶסְְ�תֵּ֑ ֣ י לְְהָָ�שִׁ֣ ֖ אמֶֶר מׇׇרְְדֳֳּ�כַ֖ �יֹּ֥֥  וַַ
ים׃ ֽ לֶֶךְ מִִכׇׇּל־הַַיְְּהוּ�דִֽ ֖ ט בֵֵּית־הַַ�מֶּ֖ ֥ ךְ לְְהִִמָָּ�לֵ֥ בְְנַַפְְ�שֵׁ֔֔

ה וַַח וְְהַַצָָּ�לָ֞֞ ֣ ת הַַזֹּת֒֒א �רֶ֣ ֣ ישִִׁי֮֮ בָָּ�עֵ֣ ֘ שׁ תַַּחֲֲ�רִ֘ ֣ י אִִם־הַַחֲֲ�רֵ֣ ֣  �כִּ֣
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the law that had been proclaimed 
in Shushan for their destruction. 
[He bade him] show it to Esther and 
inform her, and charge her to go to 
the king and to appeal to him and 
to plead with him for her people.

When Hathach came and delivered 
Mordecai’s message to Esther,

Esther told Hathach to take back 
to Mordecai the following reply:

“All the king’s courtiers and the people 
of the king’s provinces know that if 
any person, man or woman, enters 
the king’s presence in the inner court 
without having been summoned, there 
is but one law for him – that he be put 
to death. Only if the king extends the 
golden scepter to him may he live. 
Now I have not been summoned to 
visit the king for the last thirty days.”

When Mordecai was told 
what Esther had said,

Mordecai had this message delivered 
to Esther: “Do not imagine that you, 
of all the Jews, will escape with your 
life by being in the king’s palace.

On the contrary, if you keep silent 

in this crisis, relief and deliverance 
will come to the Jews from another 
quarter, while you and your father’s 
house will perish. And who knows, 
perhaps you have attained this royal 
position for just such a crisis.”

Then Esther sent back this 
answer to Mordecai:

“Go, assemble all the Jews who live 
in Shushan, and fast on my behalf; do 
not eat or drink for three days, night 
or day. I and my maidens will observe 
the same fast. Then I shall go to the 
king, though it is contrary to the law; 
and if I am to perish, I shall perish!”

So Mordecai went about [the city] and 
did just as Esther had commanded him.

יךְ ֖ תְְּ וּבֵֵית־אָָ�בִ֖ ֥ ר וְְ�אַ֥  יַַעֲֲמ֤֤וֹד לַַיְְּהוּדִִים֙֙ מִִמָָּק֣֣וֹם אַַ�חֵ֔֔
֖עַַתְְּ לַַמַַּלְְכֽֽוּת׃ תא הִִ�גַּ֖ �זֹ֔֔ ת כָָּ ֣ עַַ אִִם־לְְ�עֵ֣ י יוֹ�דֵ֔֔ ֣ דוּ וּ�מִ֣ ֑ תֹּ�בֵ֑א

י׃ ֽ ל־מׇׇרְְדֳֳּ�כָֽ ֽ יב �אֶֽ ֥ ר לְְהָָ�שִׁ֥ ֖ אמֶֶר אֶֶסְְ�תֵּ֖ וַַ�תֹּ֥֥

ן ים בְְּשׁוּ�שָׁ֗֗ ֣ נִִּמְְצְְ�אִ֣ ֽ ים �הַֽ  לֵֵךְ֩֩ כְְּנ֨֨וֹס אֶֶת־כׇׇּל־הַַיְְּהוּ�דִ֜֜
י וְְאַַל־תֹּכְְאל֨֨וּ וְְאַַל־תִִּשְְׁתּ֜֜וּ שְְׁלֹ֤֤שֶֶׁת יָָמִִים֙֙ �לַ֠֠  וְְצ֣֣וּמוּ �עָ֠֠

ן אָָב֤֤וֹא ן וּבְְ�כֵ֞֞ ֑ י אָָצ֣֣וּם �כֵּ֑ ֖ י וְְנַַעֲֲרֹֹ�תַ֖ ֥ יְְלָָה וָָי֔֔וֹם גַַּם־אֲֲ�נִ֥ ֣  �לַ֣
דְְתִִּי׃ ֽ דְְתִִּי אָָ�בָֽ ֖ ר אָָ�בַ֖ ֥ ת וְְכַַאֲֲ�שֶׁ֥ א־כַַ�דָּ֔֔ �לֹֽֽ ר  ֣ לֶֶךְ֙֙ אֲֲ�שֶׁ֣ אֶֶל־הַַ�מֶּ֙֙

ר׃ ס ֽ יו אֶֶסְְ�תֵּֽ ֖ ה עָָ�לָ֖ ֥ ל אֲֲשֶֶׁר־צִִוְְּ�תָ֥ עַַשׂ כְְּ�כֹ֛֛ י וַַ�יַּ֕֕ ֑ ר מׇׇרְְדֳֳּ�כָ֑ יַַּֽ��וַֽעֲֲ�בֹ֖֖         
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D espite Haman’s 
attempts to keep the 
plan a secret, every-
thing was revealed to 

Mordecai through divine oversight. This 
knowledge led Mordecai to prepare in 
two ways. Mordecai mournfully tore his 
clothes and dressed in sackcloth and ashes. 
These acts of repentance and prayer were 
intended to appeal directly to God, for it is 
He who controls the hearts of kings.

And in his efforts to overturn the decree 
through natural means, Mordecai planned 
to make the situation known to all nations 
and the king himself in order to rally sup-
port for the plight of the Jewish people. 
To do so, Mordecai took to the streets, 
dressed in sackcloth and ashes, and 
publicly mourned, crying out loudly and 
bitterly.

Mordecai took his vigil as far as the palace 
gate, a deliberate and conspicuous act 
aimed at attracting the attention of the 
royal court. Adhering to the rule against 
entering the palace gate in mourning 
attire, Mordecai went no further than the 
gate.

Mordecai’s public outcry was the catalyst 
for spreading this devastating news to all 
the Jews throughout the kingdom. Upon 
hearing about the crisis the Jews experi-
enced profound grief. They immediately 
took to fasting, weeping, and wailing, and 
everybody wore sackcloth and ashes. 

Queen Esther’s maidens and eunuchs 
informed her of Mordecai’s mournful 
behavior and attire. Deeply troubled she 
sent a messenger with clothing for him to 
appear presentable enough to enter the 

king’s gate. However, Mordecai refused 
the clothing, not wanting to rely on human 
contrivance in any way that would detract 
from his direct appeal to God.

Realizing that Mordecai was keeping a 
secret, Esther sent her trusted confidant, 
Hathach, a eunuch appointed to her. She 
commanded Hathach to discreetly investi-
gate the nature and cause of the matter. 
Hathach went out, and Mordecai informed 
him of all the events that had befallen him, 
starting with the reason behind it, which 
was his refusal to bow down to Haman. 
He also revealed the hefty sum offered by 
Haman to finance the extermination of the 
Jews.

Mordecai handed Hathach a copy of the 
public notice, which referenced the future 
date when the sealed document calling 
for the extermination of the Jewish people 
would be made known to all. Mordecai 
asked Hathach to show the public notice 
to Esther and inform her about Haman’s 
decree. In this way, Mordecai urged Esther 
to go to the king and to plead with him for 
her people

Esther’s message in reply to Mordecai was: 
“All the king’s courtiers and the people 
of the king’s provinces know that if any 
person, man or woman, enters the king’s 
presence in the inner court without having 
been summoned, they are to be put to 
death. Only if the king extends the golden 
scepter to the uninvited visitor may he or 
she live. Now I have not been summoned 
to visit the king for the last thirty days.”

Esther’s message was meant to commu-
nicate her two concerns: Firstly, entering 
without being summoned poses a risk 
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of death, and even if the king chooses to 
spare her, it would be seen as an act of 
grace rather than justice. This would limit 
her ability to advocate or plead on behalf 
of her people effectively. 

Secondly, she suggests that a safer, more 
opportune moment for her to approach 
the king is likely to arise soon, given that 
she is usually called upon regularly. Hence, 
it would be more prudent to wait for a for-
mal summons than to risk death and the 
loss of any chance to help her people.

Mordecai replied with this message to 
Esther: “Do not imagine that you, of all the 
Jews, will escape with your life by being 
in the king’s palace.” There are several 
ideas he draws to Esther’s attention in his 
response. 

Firstly, whenever we encounter events 
that deviate from the norm, it is incum-
bent upon us to recognize that they may 
be orchestrated by God for a specific 
purpose. Esther’s ascent from her humble 
origins to the palace was extraordinary and 
seemed to be part of God’s plan. Given 
the concurrent crisis facing the Jewish 
people, it appeared that Esther’s elevation 
was divinely intended to offer a means of 
salvation.

Secondly, every tribulation that befalls the 
Jewish people has a destined predeter-
mined moment for salvation. Esther’s pres-
ence in the palace was solely to facilitate 
the salvation of Israel. This did not mean 
that the entire salvation depended solely 
on her. If she were to fail, other means of 

deliverance would surely arise. Therefore, 
Mordecai told her, “If you remain silent 
at this time, relief and deliverance for the 
Jews will arise from another place.”

Mordecai continued, “And who knows, 
perhaps you have attained royalty for just 
such a time as this.” Meaning that perhaps 
God appointed her for this specific time. If 
she waited until tomorrow, her time would 
have passed, as God would have arranged 
another means. Esther’s position would 
thus become redundant, and she would 
“perish along with her father’s house.” That 
is, her elevated status would no longer 
serve its purpose.

Then Esther sent back this answer to 
Mordecai: “Go, assemble all the Jews who 
live in Shushan, and fast on my behalf; do 
not eat or drink for three days, night or day. 
I and my maidens will observe the same 
fast. Then I shall go to the king, though it 
is contrary to the law; and if I am to perish, 
I shall perish!”

By saying “And if I perish, I perish,” Esther 
is acknowledging that the Jews would ulti-
mately be saved by God, regardless of her 
actions, and that her involvement would 
merely expedite their deliverance, she 
resolved to proceed, trusting that even if 
she were to be executed, it would not spell 
the end of hope; salvation for the Jews 
would still arise through other means.

So Mordecai went about all the Jewish 
neighborhoods in Shushan and did as 
Esther had commanded him.
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Chapter 5
ESTHER APPROACHES KING AHASHVEROSH, 
GAINING HIS FAVOR. HAMAN RAGES AT 
MORDECAI’S REFUSAL TO BOW TO HIM, 
LEADING HIM TO CONSTRUCT A GALLOWS FOR 
MORDECAI’S EXECUTION.

On the third day, Esther put on royal 
apparel and stood in the inner court 
of the king’s palace, facing the king’s 
palace, while the king was sitting on 
his royal throne in the throne room 
facing the entrance of the palace.

As soon as the king saw Queen Esther 
standing in the court, she won his 
favor. The king extended to Esther 
the golden scepter which he had in 
his hand, and Esther approached 
and touched the tip of the scepter.

“What troubles you, Queen Esther?” 
the king asked her. “And what is your 
request? Even to half the kingdom, 
it shall be granted to you.”

“If it please Your Majesty,” Esther 
replied, “let Your Majesty and 
Haman come today to the feast 
that I have prepared for him.”

The king commanded, “Tell Haman 
to hurry and do Esther’s bidding.” 
So the king and Haman came to the 
feast that Esther had prepared.

At the wine feast, the king asked 
Esther, “What is your wish? It shall 
be granted to you. And what is 
your request? Even to half the 
kingdom, it shall be fulfilled.”

“My wish,” replied Esther, 

שׁ אֶֶסְְתֵֵּר֙֙ מַַלְְכ֔֔וּת ֤ י וַַתִִּלְְ�בַּ֤ י ׀ בַַּיּ֣֣וֹם הַַשְְּׁלִִי�שִׁ֗֗ ֣  וַַיְְ�הִ֣
כַַח ית �נֹ֖֖ לֶֶךְ֙֙ הַַפְְּנִִי�מִ֔֔ ר בֵֵּית־הַַ�מֶּ֙֙ ֤ ד בַַּחֲֲ�צַ֤ תַַּעֲֲ�מֹ֞֞ ֽ  �וַֽ

א מַַלְְכוּוֹ֙֙ת ֤ ב עַַל־כִִּ�סֵּ֤ לֶֶךְ יוֹ�שֵׁ֞֞ הַַ�מֶּ֠֠ לֶֶךְ �וְ֠֠ ֑ ית הַַ�מֶּ֑ ֣  �בֵּ֣
יִִת׃ ֽ תַַח הַַ�בָּֽ ֥ כַַח �פֶּ֥ ית הַַמַַּלְְכ֔֔וּת �נֹ֖֖ ֣ בְְּ�בֵ֣

ה ר הַַמַַּלְְ�כָּ֗֗ ֣ לֶֶךְ אֶֶת־אֶֶסְְ�תֵּ֣  וַַיְְהִִי֩֩ כִִרְְא֨֨וֹת הַַ�מֶּ֜֜
לֶֶךְ ֑יו וַַיּ֨֨וֹשֶֶׁט הַַ�מֶּ֜֜ ן בְְּעֵֵי�נָ֑ ֖ ה �חֵ֖ ֥ ר נָָשְְׂ�אָ֥ חָָ�צֵ֔֔ ֽ דֶֶת֙֙ �בֶּֽ  עֹֹ�מֶ֙֙

֣ב ר בְְּיָָד֔֔וֹ וַַתִִּקְְ�רַ֣ ֣ יט הַַזָָּהָָב֙֙ אֲֲ�שֶׁ֣ ֤ ר אֶֶת־שַַׁרְְ�בִ֤  לְְאֶֶסְְ�תֵּ֗֗
יט׃ ס ֽ שׁא הַַשַַּׁרְְ�בִֽ �רֹ֥֥ ֖ע בְְּ ר וַַתִִּ�גַּ֖   אֶֶסְְ�תֵּ֔֔

ה ֑ ר הַַמַַּלְְ�כָּ֑ ֣ ֖ךְ אֶֶסְְ�תֵּ֣ לֶֶךְ מַַה־�לָּ֖ אמֶֶר לָָהּ֙֙ הַַ�מֶּ֔֔ �יֹּ֤֤  וַַ
ךְ׃ ֽ ן �לָֽ ֽ ֥�תֵֽ י הַַמַַּלְְכ֖֖וּת וְְיִִ�נָּ֥ ֥ ךְ עַַד־חֲֲ�צִ֥ ֛ וּמַַה־בַַּקָָּשָָׁ�תֵ֛

לֶֶךְ ֤ לֶֶךְ ט֑֑וֹב יָָב֨֨וֹא הַַ�מֶּ֤ ֖ ר אִִם־עַַל־הַַ�מֶּ֖ אמֶֶר אֶֶסְְ�תֵּ֔֔  וַַ�תֹּ֣֣
יתִִי לֽֽוֹ׃ ֥ ה אֲֲשֶֶׁר־עָָ�שִׂ֥ ֖ וְְהָָמָָן֙֙ הַַיּ֔֔וֹם אֶֶל־הַַמִִּשְְׁ�תֶּ֖

ר ֑ ר אֶֶסְְ�תֵּ֑ ֣ ן לַַעֲֲשׂ֖֖וֹת אֶֶת־דְְּ�בַ֣ לֶֶךְ מַַהֲֲרוּ֙֙ אֶֶת־הָָ�מָ֔֔ אמֶֶר הַַ�מֶּ֔֔ �יֹּ֣֣  וַַ
ר׃ ֽ ה אֶֶסְְ�תֵּֽ ֥ ה אֲֲשֶֶׁר־עָָשְְׂ�תָ֥ ֖ ן אֶֶל־הַַמִִּשְְׁ�תֶּ֖ לֶֶךְ֙֙ וְְהָָ�מָ֔֔ א הַַ�מֶּ֙֙ �בֹ֤֤ וַַיָָּ

ךְ ֖ יִִן מַַה־שְְּׁאֵֵלָָ�תֵ֖ ה הַַ�יַּ֔֔ ֣ לֶֶךְ לְְאֶֶסְְתֵֵּר֙֙ בְְּמִִשְְׁ�תֵּ֣ ֤ אמֶֶר הַַ�מֶּ֤ �יֹּ֨֨  וַַ
שׂ׃ ֽ י הַַמַַּלְְכ֖֖וּת וְְתֵֵ�עָֽ ֥ ךְ עַַד־חֲֲ�צִ֥ ֛ ֑ךְ וּמַַה־בַַּקָָּשָָׁ�תֵ֛ ן �לָ֑ ֽ ֣�תֵֽ וְְיִִ�נָּ֣

י׃ ֽ י וּבַַקָָּשָָׁ�תִֽ ֖ ר שְְׁאֵֵלָָ�תִ֖ ֑ ר וַַתֹּ�מַ֑א ֖ עַַן אֶֶסְְ�תֵּ֖ ֥ וַַ�תַּ֥

לֶֶךְ֙֙ ט֔֔וֹב לָָתֵֵת֙֙ לֶֶךְ וְְאִִם־עַַל־הַַ�מֶּ֙֙ ֣י הַַ�מֶּ֗֗ ן בְְּעֵֵי�נֵ֣ תִִאי �חֵ֜֜  אִִם־מָָ�צָ֨֨
ן אֶֶל־ לֶֶךְ וְְהָָ�מָ֗֗ ֣ י יָָב֧֧וֹא הַַ�מֶּ֣ ֑ י וְְלַַעֲֲשׂ֖֖וֹת אֶֶת־בַַּקָָּשָָׁ�תִ֑ לָָ�תִ֔֔ ֣ אֶֶת־שְְׁ�אֵ֣
לֶֶךְ׃ ֽ ר הַַ�מֶּֽ ֥ ה כִִּדְְ�בַ֥ ֖ עֱֱ�שֶׂ֖ ֽ ר �אֶֽ ֥ ם וּמָָ�חָ֥ ה לָָ�הֶ֔֔ ֣ עֱֱ�שֶׂ֣ ֽ ר �אֶֽ ֣ הַַמִִּשְְׁתֶֶּה֙֙ אֲֲ�שֶׁ֣

֑ב וְְכִִרְְאוֹת֩֩ חַַ וְְט֣֣וֹב �לֵ֑ ֖ א הָָמָָן֙֙ בַַּיּ֣֣וֹם הַַה֔֔וּא שָָׂ�מֵ֖ ֤  וַַיֵֵּ�צֵ֤
לֶֶךְ וְְלֹאֹ־קָָם֙֙ וְְלֹאֹ־ עַַר הַַ�מֶּ֗֗ ֣ י בְְּ�שַׁ֣ ת־מׇׇרְְדֳֳּ�כַ֜֜ ֽ ן �אֶֽ הָָ�מָ֨֨

ה׃ ֽ י חֵֵ�מָֽ ֖ ל־מׇׇרְְדֳֳּ�כַ֖ ֽ ן �עַֽ ֛ א הָָ�מָ֛ ֥ נּוּ וַַיִִּמָָּ�לֵ֥ ֣ע מִִ�מֶּ֔֔ �זָ֣

֛ח ן וַַיָָּב֖֖וֹא אֶֶל־בֵֵּית֑֑וֹ וַַיִִּשְְׁ�לַ֛ ק הָָ�מָ֔֔ ֣  וַַיִִּתְְאַַ�פַּ֣
רֶֶ֥��זֶ֥שׁ אִִשְְׁתּֽֽוֹ׃ יו וְְאֶֶת־ ֖ א אֶֶת־אֹֹהֲֲ�בָ֖ ֥ וַַיָָּ�בֵ֥

ר ֑יו וְְאֵֵת֩֩ כׇׇּל־אֲֲ�שֶׁ֨֨ ב בָָּ�נָ֑ ן אֶֶת־כְְּב֥֥וֹד עׇׇשְְׁר֖֖וֹ וְְ�רֹ֣֣ ֛ ם הָָ�מָ֛ ֥ ר לָָ�הֶ֥  וַַיְְסַַ�פֵּ֨֨
לֶֶךְ׃ ֽ י הַַ�מֶּֽ ֥ ים וְְעַַבְְ�דֵ֥ ֖ ר נִִשְְּׂא֔֔וֹ עַַל־הַַשָָּׂ�רִ֖ ֣ ת אֲֲ�שֶׁ֣ ֣ לֶֶךְ֙֙ וְְ�אֵ֣ גִִּדְְּל֤֤וֹ הַַ�מֶּ֙֙

ה ֧ ר הַַמַַּלְְ�כָּ֧ יאָָה֩֩ אֶֶסְְ�תֵּ֨֨ ף לֹאֹ־הֵֵ�בִ֩֩ ֣ אמֶֶר֮֮ הָָמָָן֒֒ �אַ֣ �יֹּ֘֘  וַַ
י אִִם־ ֣ תָָה �כִּ֣ ֖ ה אֲֲשֶֶׁר־עָָ�שָׂ֖ ֥ לֶֶךְ אֶֶל־הַַמִִּשְְׁ�תֶּ֥ ֛ עִִם־הַַ�מֶּ֛

לֶֶךְ׃ ֽ ֖הּ עִִם־הַַ�מֶּֽ רוּא־�לָ֖ ֽ י �קָֽ ֥ ר אֲֲ�נִ֥ ֛ י וְְגַַם־לְְמָָ�חָ֛ ֑ אוֹ�תִ֑

י רֹֹאֶֶה֙֙ ֤ ר אֲֲ�נִ֤ ת אֲֲ�שֶׁ֨֨ י בְְּכׇׇל־�עֵ֗֗ ֑ ה֖ �לִ֑ ֥נּוּ שֹֹׁ�וֶ֖ ה אֵֵי�נֶ֥  וְְכׇׇל־�זֶ֕֕
לֶֶךְ׃ ֽ עַַר הַַ�מֶּֽ ֥ ב בְְּ�שַׁ֥ ֖ י יוֹ�שֵׁ֖ ֔ י הַַיְְּהוּ�דִ֔ ֣ אֶֶת־מׇׇרְְדֳֳּ�כַ֣
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“my request – 

if Your Majesty will do me the 
favor, if it please Your Majesty to 
grant my wish and accede to my 
request – let Your Majesty and 
Haman come to the feast which I will 
prepare for them; and tomorrow I 
will do Your Majesty’s bidding.”

That day Haman went out happy 
and lighthearted. But when Haman 
saw Mordecai in the palace gate, 
and Mordecai did not rise or 
even stir on his account, Haman 
was filled with rage at him.

Nevertheless, Haman controlled 
himself and went home. He sent for 
his friends and his wife Zeresh,

and Haman told them about his great 
wealth and his many sons, and all 
about how the king had promoted 
him and advanced him above the 

officials and the king’s courtiers.

“What is more,” said Haman, “Queen 
Esther held a feast, and besides the 
king she did not invite anyone but 
me. And tomorrow as well I am 
invited by her along with the king.

Yet all this means nothing to me 
every time I see that Jew Mordecai 
sitting in the palace gate.”

Then his wife Zeresh and all his friends 
said to him, “Let a gallows be erected, 
fifty cubits high, and in the morning 
ask the king to have Mordecai hanged 
on it. Then you can go happily with the 
king to the feast.” The proposal pleased 
Haman, and he erected the gallows.

O n the third day, Esther put 
on royal garments. Esther’s 
role as queen suited her 
perfectly and her appear-

ance was so majestic that all who saw her 
recognized that she was fit for royalty, as if 
she was clothed in righteousness itself.

Esther positioned herself in front of the 
king’s personal chambers, but by divine 
providence, the king happened to be 
sitting in the royal house with his throne 
facing the entrance, enabling him to see 

Esther immediately.

As soon as the king saw Queen Esther 
standing in the court, she won his favor. 
The king’s affection for Esther was so great 
that he never considered that the rule that 
no one could enter the inner court of the 
king without permission would apply to 
Esther. His love for her was such that her 
presence in his royal house was always a 
joy and a privilege, and he never enter-
tained the thought that she would need to 
stand in the court waiting for the scepter to 

ֽעֲֲשׂוּ־עֵֵץ֮֮ יו �יַֽ הֲֲ�בָ֗֗ רֶֶשׁ אִִשְְׁתּ֜֜וֹ וְְכׇׇל־�אֹֽֽ אמֶֶר וֹ֩֩ל �זֶ֨֨  וַַ�תֹּ֣֣
לֶֶךְ וְְיִִתְְל֤֤וּ ר לַַ�מֶּ֗֗ קֶֶר ׀ אֱֱ�מֹ֣֣ ים אַַמָָּה֒֒ וּבַַ�בֹּ֣֣ ֣ הַַּ חֲֲמִִ�שִּׁ֣  גָָּ�בֹ֣֣
ה ֖ לֶֶךְ אֶֶל־הַַמִִּשְְׁ�תֶּ֖ ֥ א־עִִם־הַַ�מֶּ֥ �בֹֽֽ יו וּ ת־מׇׇרְְדֳֳּכַַי֙֙ עָָ�לָ֔֔ ֽ  �אֶֽ

ץ׃ ס ֽ ֥עַַשׂ הָָ�עֵֽ ן וַַ�יַּ֥ ֖ ֥י הָָ�מָ֖ ר לִִפְְ�נֵ֥ ֛ ב הַַדָָּ�בָ֛ ֧ חַַ וַַיִִּי�טַ֧ ֑   שָָׂ�מֵ֑
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be extended to her.

Therefore, when the king saw her humbly 
standing in the courtyard and not enter-
ing, even though she was his beloved 
queen and the decree should not have 
applied to her, this further gained his 
favor. Ahashverosh saw her unassuming 
presentation as a reflection of her genuine 
modesty. Moved by his affection, the king 
willingly extended to Esther the golden 
scepter, which by divine providence he 
had in his hand. Esther approached and 
touched the tip of the scepter. 

King Ahashverosh asked, “What troubles 
you, Queen Esther?” and “What is your 
request?” Ahashverosh assured her, “Even 
to half the kingdom, it shall be granted to 
you,”

“If it pleases Your Majesty,” Esther replied, 
“let Your Majesty and Haman come today 
to the feast that I have prepared for him.” 
Inviting Haman allowed for the opportu-
nity to catch him off guard, depriving him 
of the opportunity to prepare a defense, 
potentially leading to the king’s swift and 
impassioned judgment in Esther’s favor 
during the feast.

Furthermore, Esther understood the cycli-
cal nature of fortune, especially for the 
wicked. Seeing Haman’s success at its peak 
suggested his imminent downfall. By invit-
ing him, Esther heightened his perceived 
triumph, ironically setting the stage for his 
demise.

The king commanded, “Tell Haman to 
hurry and do Esther’s bidding.” So the king 
and Haman came to the feast that Esther 
had prepared.

At the wine feast, the king asked Esther, 
“What is your wish? And it shall be granted 
to you. And what is your request? Even up 
to half the kingdom, it shall be fulfilled.”

“My wish,” replied Esther, “my request...” 
“If Your Majesty will do me the favor, if it 
pleases Your Majesty to grant my wish and 
accede to my request, let Your Majesty and 
Haman come to the feast which I will pre-
pare for them; and tomorrow I will do Your 
Majesty’s bidding.”

Haman left the wine party feeling happy 
and lighthearted. Until that day, despite 
all his achievements, Haman had never 
truly been happy or content. Each time he 
advanced in prestige and power, he longed 
for what was still out of reach, diminishing 
the value he attributed to his previous 
achievements. But on that particular day, 
having reached the pinnacle of greatness 
and honor, and seemingly on par with the 
king, this was the first time he felt satisfied.

But when Haman saw Mordecai in the 
palace gate, and Mordecai did not rise or 
even stir on his account, and showed no 
fear despite knowing his life was at stake, 
Haman became filled with rage at him. 

Haman wanted to immediately return to 
the king and accuse Mordecai and push for 
his execution, but he managed to control 
his anger and go home instead. He sum-
moned his friends and his wife Zeresh to 
discuss the matter with them.

Haman bragged to them about his great 
wealth and his many sons, and all about 
how the king had promoted him and 
advanced him above all the other officials 
and courtiers. Haman’s decision to recount 
his great wealth, numerous sons, and his 
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high status was rooted in a problem he had 
due to his perceived greatness. Until then, 
Haman had refrained from acting against 
Mordecai due to the perceived indignity of 
having a dispute or legal action against a 
Jew who was, in Haman’s opinion, beneath 
his dignity to even notice. This sense of 
self-importance made Mordecai’s disre-
spect seem more egregious, but simulta-
neously preventing Haman from retaliating 
directly, as doing so would diminish his 
own honor.

“What is more,” Haman continued, “Queen 
Esther held a feast, and besides the king 
she did not invite anyone but me. And 
tomorrow as well I am invited by her along 
with the king.” Haman noted that Queen 
Esther only invited him to her feast, which 
is significant because typically such a feast 
would call for all the king’s officials to be 
present. It is unheard of to have a feast for 
just one or two individuals. Haman’s per-
sonal invitation, therefore implied, that he 
was as significant as all the king’s officials 
combined in the queen’s eyes.

He further emphasized that he was also 
invited for the next day, again acknowledg-
ing his importance. Haman interpreted this 
as the queen recognizing his influence over 
the king, believing she invited him so that 
he might support her in her request to the 

king. This, in Haman’s perspective, demon-
strated that he held greater power than 
even the queen herself, as she seemed to 
rely on his favor.

“Yet all this means nothing to me every 
time I see that Jew Mordecai sitting in the 
palace gate!” he yelled in a fury.

Then his wife Zeresh and all his friends 
said to him, “Let a gallows be erected, fifty 
cubits high, and in the morning, ask the 
king to have Mordecai hanged on it. Then 
you can go gaily with the king to the feast.” 
This advice was was shrewd, paving a path 
whereby Haman could avenge Mordecai 
without compromising his own dignity. 
If Haman were to punish Mordecai solely 
for not bowing to him, it would be seen 
as a petty personal vendetta, diminishing 
Haman’s stature. However, if the punish-
ment is framed as a royal decree against 
rebellion, it would not reflect poorly on 
Haman. In such cases, the person cho-
sen for punishment is typically the most 
despised, and the execution is done in a 
highly visible manner. By hanging Mordecai 
on a tall gallows, fifty cubits high, it would 
serve as a warning and spectacle, showing 
the consequences of defiance.

The proposal pleased Haman, and he 
erected the gallows.



49



50

Chapter 6
AHASHVEROSH DISCOVERS MORDECAI’S 
UNACKNOWLEDGED ACT OF SAVING HIS LIFE. 
WHEN HAMAN COMES TO SEEK MORDECAI’S 
EXECUTION, THE KING INSTEAD ORDERS 
HAMAN TO PUBLICLY HONOR MORDECAI. 

That night, sleep deserted the king, 
and he ordered the book of records, 
the chronicles, to be brought; 
and it was read to the king.

There it was found written that 
Mordecai had denounced Bigthana and 
Teresh, two of the king’s eunuchs who 
guarded the threshold, who had plotted 
to do away with King Ahashverosh.

“What honor or advancement has 
been conferred on Mordecai for 
this?” the king inquired. “Nothing 
at all has been done for him,” 
replied the king’s servants who 
were in attendance on him.

“Who is in the court?” the king 
asked. For Haman had just entered 
the outer court of the royal palace, 
to speak to the king about having 
Mordecai hanged on the gallows 
he had prepared for him.

“It is Haman standing in the court,” 
the king’s servants answered him. 
“Let him enter,” said the king.

Haman entered, and the king asked 
him, “What should be done for 
a man whom the king desires to 
honor?” Haman said to himself, 
“Whom would the king desire 
to honor more than me?”

So Haman said to the king, “For the 

פֶֶר ֤ יא אֶֶת־�סֵ֤ אמֶֶר לְְהָָ�בִ֞֞ �יֹּ֗֗ לֶֶךְ וַַ ֑ ֣ת הַַ�מֶּ֑ ֖ה שְְׁ�נַ֣ יְְלָָה הַַה֔֔וּא נָָדְְ�דָ֖ ֣  בַַּ�לַּ֣
לֶֶךְ׃ ֽ ֥י הַַ�מֶּֽ ים לִִפְְ�נֵ֥ ֖ ים וַַיִִּהְְי֥֥וּ נִִקְְרָָ�אִ֖ י הַַיָָּ�מִ֔֔ ֣ הַַזִִּכְְרֹֹנוֹת֙֙ דִִּבְְ�רֵ֣

נָָא ֣ י עַַל־בִִּגְְ�תָ֣ יד מׇׇרְְדֳֳּ�כַ֜֜ א כָָת֗֗וּב אֲֲשֶֶׁר֩֩ הִִ�גִּ֨֨ ֣  וַַיִִּמָָּ�צֵ֣
ר ֤ ף אֲֲ�שֶׁ֤ ֑ י הַַ�סַּ֑ ֖ לֶֶךְ מִִשֹֹּׁמְְ�רֵ֖ י הַַ�מֶּ֔֔ ֣ רֶֶשׁ שְְׁנֵֵי֙֙ סָָרִִי�סֵ֣  וָָ�תֶ֗֗

לֶֶךְ אֲֲחַַשְְׁוֵֵרֽֽוֹשׁ׃ ֖ ד בַַּ�מֶּ֖ בִִּקְְוּ֙֙שׁ לִִשְְׁלֹ֣֣חַַ �יָ֔֔

֑ה י עַַל־�זֶ֑ ֖ ֛ה לְְמׇׇרְְדֳֳּ�כַ֖ ר וּגְְדוּ�לָּ֛ ֧ ה יְְ�קָ֧ ה־נַַּעֲֲ�שָׂ֞֞ ֽ לֶֶךְ �מַֽ אמֶֶר הַַ�מֶּ֔֔ �יֹּ֣֣  וַַ
ר׃ ֽ ה עִִמּ֖֖וֹ דָָּ�בָֽ ֥ יו לֹאֹ־נַַעֲֲ�שָׂ֥ רְְ�תָ֔֔ ֣ לֶֶךְ֙֙ מְְ�שָׁ֣ י הַַ�מֶּ֙֙ ֤ מְְאר֜֜וּ נַַעֲֲ�רֵ֤ �יֹּ֨֨ וַַ

ר ֤ א לַַחֲֲ�צַ֤ ן �בָּ֗֗ ֣ ר וְְהָָ�מָ֣ ֑ י בֶֶחָָ�צֵ֑ ֣ לֶֶךְ �מִ֣ ֖ אמֶֶר הַַ�מֶּ֖ �יֹּ֥֥  וַַ
לֶֶךְ לִִתְְלוֹת֙֙ ר לַַ�מֶּ֔֔ ה לֵֵ�מֹ֣א֣ יצוֹ�נָ֔֔ ֣ לֶֶךְ֙֙ הַַ�חִ֣  בֵֵּית־הַַ�מֶּ֙֙

ין לֽֽוֹ׃ ֥ ץ אֲֲשֶֶׁר־הֵֵ�כִ֥ ֖ י עַַל־הָָ�עֵ֖ ת־מׇׇרְְדֳֳּ�כַ֔֔ ֽ �אֶֽ

ן ֖ ֥ה הָָ�מָ֖ יו הִִ�נֵּ֥ לֶֶךְ֙֙ אֵֵ�לָ֔֔ י הַַ�מֶּ֙֙ ֤ מְְאר֜֜וּ נַַעֲֲ�רֵ֤ �יֹּ֨֨  וַַ
לֶֶךְ יָָבֽֽוֹא׃ ֖ אמֶֶר הַַ�מֶּ֖ �יֹּ֥֥ ר וַַ ֑ ד בֶֶּחָָ�צֵ֑ ֣ עֹֹ�מֵ֣

ישׁ לֶֶךְ מַַה־לַַּעֲֲשׂ֕֕וֹת בָָּ�אִ֕֕ אמֶֶר וֹ֙֙ל הַַ�מֶּ֔֔ �יֹּ֤֤  וַַיָָּבוֹא֮֮ הָָמָָן֒֒ וַַ
י אמֶֶר הָָמָָן֙֙ בְְּלִִבּ֔֔וֹ לְְ�מִ֞֞ �יֹּ֤֤ ץ בִִּיקָָר֑֑וֹ וַַ ֣ לֶֶךְ חָָ�פֵ֣ ֖ ר הַַ�מֶּ֖ ֥  אֲֲ�שֶׁ֥

נִִּי׃ ֽ ר מִִ�מֶּֽ ֥ ר יוֹ�תֵ֥ ֖ לֶֶךְ לַַעֲֲשׂ֥֥וֹת יְְ�קָ֖ ֛ ץ הַַ�מֶּ֛ יַַחְְ�פֹּ֥֥

ץ בִִּיקָָרֽֽוֹ׃ ֥ לֶֶךְ חָָ�פֵ֥ ֖ ר הַַ�מֶּ֖ ֥ ישׁ אֲֲ�שֶׁ֥ לֶֶךְ �אִ֕֕ ֑ ן אֶֶל־הַַ�מֶּ֑ ֖ אמֶֶר הָָ�מָ֖ �יֹּ֥֥ וַַ

ר לֶֶךְ וְְס֗֗וּס אֲֲ�שֶׁ֨֨ ֑ בַַשׁ־בּ֖֖וֹ הַַ�מֶּ֑ ֽ ר �לָֽ ֥ יוּ֙֙א לְְב֣֣וּשׁ מַַלְְכ֔֔וּת אֲֲ�שֶׁ֥  יָָ�בִ֙֙
תֶֶר מַַלְְכ֖֖וּת בְְּרֹשֽֽׁאוֹ׃ ֥ ן �כֶּ֥ ֛ ר נִִ�תַּ֛ ֥ לֶֶךְ וַַאֲֲ�שֶׁ֥ ב עָָלָָיו֙֙ הַַ�מֶּ֔֔ ֤ רָָ�כַ֤

לֶֶךְ֙֙ י הַַ�מֶּ֙֙ ֤ ישׁ מִִשָָּׂ�רֵ֤  וְְנָָת֨֨וֹן הַַלְְּב֜֜וּשׁ וְְהַַסּ֗֗וּס עַַל־יַַד־�אִ֞֞
ץ ֣ לֶֶךְ חָָ�פֵ֣ ֖ ר הַַ�מֶּ֖ ֥ ישׁ אֲֲ�שֶׁ֥ יוּ֙֙שׁ אֶֶת־הָָ�אִ֔֔ ים וְְהִִלְְ�בִּ֙֙ פַַּרְְתְְּ�מִ֔֔ ֽ  �הַֽ

יר וְְקָָרְְא֣֣וּ הוּ עַַל־הַַסּוּס֙֙ בִִּרְְח֣֣וֹב הָָ�עִ֔֔ ֤ יקָָר֑֑וֹ וְְהִִרְְכִִּי�בֻ֤ ֽ  �בִּֽ
ץ בִִּיקָָרֽֽוֹ׃ ֥ לֶֶךְ חָָ�פֵ֥ ֖ ר הַַ�מֶּ֖ ֥ ישׁ אֲֲ�שֶׁ֥ ה לָָ�אִ֔֔ ֣ כָָה יֵֵעָָ�שֶׂ֣ יו �כָּ֚֚ לְְפָָ�נָ֔֔

ח אֶֶת־הַַלְְּב֤֤וּשׁ וְְאֶֶת־הַַסּוּס֙֙ ֣ ר �קַ֣ �הֵ֠֠ ן �מַ֠֠ לֶֶךְ לְְהָָ�מָ֗֗ אמֶֶר הַַ�מֶּ֜֜ �יֹּ֨֨  וַַ
ב ֖ י הַַיּוֹ�שֵׁ֖ ֔ י הַַיְְּהוּ�דִ֔ ֣ עֲֲשֵֵׂה־כֵֵן֙֙ לְְמׇׇרְְדֳֳּ�כַ֣ ֽ רְְתָָּ �וַֽ ר דִִּ�בַּ֔֔ ֣  כַַּאֲֲ�שֶׁ֣

רְְתָָּ׃ ֽ ר דִִּ�בַּֽ ֥ ל אֲֲ�שֶׁ֥ ר מִִ�כֹּ֖֖ ל דָָּ�בָ֔֔ ֣ לֶֶךְ אַַל־תַַּ�פֵּ֣ ֑ עַַר הַַ�מֶּ֑ ֣ בְְּ�שַׁ֣

שׁ ֖ ח הָָמָָן֙֙ אֶֶת־הַַלְְּב֣֣וּשׁ וְְאֶֶת־הַַסּ֔֔וּס וַַיַַּלְְ�בֵּ֖ ֤  וַַיִִּ�קַּ֤
יו א לְְפָָ�נָ֔֔ ֣ יר וַַיִִּקְְ�רָ֣ וּ֙֙ה בִִּרְְח֣֣וֹב הָָ�עִ֔֔ י וַַיַַּרְְכִִּי�בֵ֙֙ ֑ ת־מׇׇרְְדֳֳּ�כָ֑ ֽ  �אֶֽ

ץ בִִּיקָָרֽֽוֹ׃ ֥ לֶֶךְ חָָ�פֵ֥ ֖ ר הַַ�מֶּ֖ ֥ ישׁ אֲֲ�שֶׁ֥ ה לָָ�אִ֔֔ ֣ כָָה יֵֵעָָ�שֶׂ֣ �כָּ֚֚

לֶֶךְ וְְהָָמָָן֙֙ ֑ עַַר הַַ�מֶּ֑ ֣ י אֶֶל־�שַׁ֣ ֖ ֥שׇׇׁב מׇׇרְְדֳֳּ�כַ֖  וַַ�יָּ֥
שׁא׃ �רֹֽֽ ל וַַחֲֲפ֥֥וּי  ֖ ף אֶֶל־בֵֵּית֔֔וֹ אָָ�בֵ֖ ֣ נִִדְְ�חַ֣

ת ֖ יו �אֵ֖ הֲֲ�בָ֔֔ רֶֶ֤��זֶ֤שׁ אִִשְְׁוֹ֙֙תּ וּלְְכׇׇל־�אֹ֣֣  ן לְְ ר הָָ�מָ֜֜  וַַיְְסַַ�פֵּ֨֨
רֶֶ֣��זֶ֣שׁ אִִשְְׁתּ֗֗וֹ יו וְְ מְְארוּ֩֩ ל֨֨וֹ חֲֲכָָ�מָ֜֜ �יֹּ֩֩ ֑הוּ וַַ ר קָָ�רָ֑ ֣  כׇׇּל־אֲֲ�שֶׁ֣

ל י אֲֲשֶֶׁר֩֩ הַַחִִלּ֨֨וֹתָָ לִִנְְ�פֹּ֤֤ ים מׇׇרְְדֳֳּ�כַ֞֞ רַַ֣��זֶּ֣ע הַַיְְּהוּ�דִ֡֡  ם מִִ ֣  �אִ֣
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man whom the king desires to honor,

let royal garb which the king has worn 
be brought, and a horse on which 
the king has ridden and on whose 
head a royal diadem has been set;

and let the attire and the horse be put 
in the charge of one of the king’s noble 
courtiers. And let the man whom the 
king desires to honor be attired and 
paraded on the horse through the city 
square, while they proclaim before 
him: This is what is done for the man 
whom the king desires to honor!”

“Quick, then!” said the king to Haman. 
“Get the garb and the horse, as you 
have said, and do this to Mordecai the 
Jew, who sits in the king’s gate. Omit 
nothing of all you have proposed.”

So Haman took the garb and the 
horse and arrayed Mordecai and 
paraded him through the city square; 
and he proclaimed before him: 

This is what is done for the man 
whom the king desires to honor!

Then Mordecai returned to the king’s 
gate, while Haman hurried home, 
his head covered in mourning.

There Haman told his wife Zeresh 
and all his friends everything that 
had befallen him. His advisors and 
his wife Zeresh said to him, “If 
Mordecai, before whom you have 
begun to fall, is of Jewish stock, 
you will not overcome him; you 
will fall before him to your ruin.”

While they were still speaking with 
him, the king’s eunuchs arrived and 
hurriedly brought Haman to the 
banquet which Esther had prepared.

יו׃ ֽ י־נָָפ֥֥וֹל תִִּפּ֖֖וֹל לְְפָָ�נָֽ ֽ ל ל֔֔וֹ �כִּֽ ֣ לְְפָָנָָיו֙֙ לֹאֹ־תוּ�כַ֣

וּ֙֙ל יעוּ וַַיַַּבְְ�הִ֙֙ ֑ לֶֶךְ הִִ�גִּ֑ ֖ י הַַ�מֶּ֖ ֥ ים עִִמּ֔֔וֹ וְְסָָרִִי�סֵ֥ ֣  עוֹדָָם֙֙ מְְדַַבְְּ�רִ֣
ר׃ ֽ ה אֶֶסְְ�תֵּֽ ֥ ה אֲֲשֶֶׁר־עָָשְְׂ�תָ֥ ֖ ן אֶֶל־הַַמִִּשְְׁ�תֶּ֖ יא אֶֶת־הָָ�מָ֔֔ ֣ לְְהָָ�בִ֣

T hat night, sleep deserted 
the king, and he ordered the 
book of records, the chron-
icles, to be brought. During 

that sleepless night, the king realized the 
gravity of Esther’s request. Aware of her 
repeated emphasis on finding favor in his 
eyes, he sensed an unfulfilled obligation 
on his part, likely towards someone who 
had benefited him greatly. This led him to 
order the book of records to be brought 
and read before him.

There it was found written that it was not 
Haman who had informed the king of the 
assassination attempt, but Mordecai. This 
revelation corrected the king’s miscon-
ception that had led to Haman’s elevation, 
when in truth this honor belonged to 
Mordecai.

The king inquired, “What honor or advance-
ment has been conferred on Mordecai for 
this?” This reflects his expectation of two 
distinct acknowledgments for Mordecai’s 
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deed: immediate honor for the act of sav-
ing the king’s life and future promotion to 
a higher position among the officials.

“Nothing at all has been done for him,” 
replied the king’s servants who were in 
attendance.

“Who is in the court?” the king asked. By 
divine providence at that moment, Haman 
had just entered the outer courtyard of the 
royal palace, in order to speak to the king 
about having Mordecai hanged on the gal-
lows he had prepared for him.

“It is Haman standing in the court,” the 
king’s servants responded. 

“Let him enter,” said the king.

Haman entered, and the king asked him, 
“What should be done for a man whom the 
king desires to honor?” The king cleverly 
orchestrated the scenario, knowing Haman 
would presume the honor was meant for 
himself. King Ahashverosh intended to use 
Haman’s vanity to benefit Mordecai, the 
rightful recipient of this honor.

By inquiring specifically about the honor 
and not mentioning greater elevation or 
status, Ahashverosh ensured that Haman 
would not realize the king’s thoughts were 
not actually about him. Haman had already 
achieved the highest status among the 
king’s officials. Thus, by focusing on honor 
alone, the king misled Haman to propose 
lavish honors, which Ahashverosh planned 
to bestow upon Mordecai instead. This 
strategy was part of the king’s larger plan 
to transfer the high status and honors from 
Haman to Mordecai, who truly deserved 
them.

Haman thought to himself, “Whom would 

the king desire to honor more than me?” 
Accordingly he responded “For the man 
whom the king desires to honor, let royal 
garb which the king has worn be brought, 
and a horse on which the king has ridden 
and on whose head a royal diadem has 
been set. And let the attire and the horse 
be put in the charge of one of the king’s 
noble courtiers. And let the man whom 
the king desires to honor be attired and 
paraded on the horse through the city 
square, while they proclaim before him: 
This is what is done for the man whom the 
king desires to honor!”

Haman envisioned himself as the recipient 
of this honor. His use of plural language 
in the suggestion indicates that he wanted 
multiple esteemed individuals to carry out 
this lavish display of honor, further mag-
nifying the significance and reach of the 
celebration. 

The king, realizing that Haman’s rise to 
greatness was undeserved, was struck by 
Haman’s extreme arrogance. In his eyes 
this was tantamount to Haman confessing 
that he wanted to take the king’s scepter, 
seeking nothing less than the kingship 
itself. 

“Quick, then!” said the king to Haman in a 
fit of rage. “Get the garb and the horse, as 
you have said, and do this to Mordecai the 
Jew, who sits in the king’s gate. Omit noth-
ing of all you have proposed.” The king 
insisted, for everything should be done by 
Haman himself without assistance from 
other courtiers. It was fitting for Haman 
himself to do this, as he had claimed such 
unwarranted greatness.

So Haman took the garb and the horse 
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and arrayed Mordecai and paraded him 
through the city square; and he proclaimed 
before him: “This is what is done for the 
man whom the king desires to honor!”

Then Mordecai returned to the king’s gate, 
while Haman hurried home, his head cov-
ered in mourning. Thus, Mordecai returned 
to his elevated status, while Haman 
descended towards his downfall.

When he arrived at home, Haman told his 
wife Zeresh and all his friends everything 
that had befallen him. This was an attempt 
to to reasure them that the incident was 
just a coincidence, and there was still hope 
that he might later succeed in executing 
Mordecai.

However, his advisors and his wife Zeresh 
cautioned him for his own good, “If 
Mordecai, before whom you have begun 
to fall, is of Jewish stock, you will not over-
come him; you will fall before him to your 
ruin.” If Mordecai was of Jewish descent, 
they reasoned, a people under God’s 

special providence, then it was clear that 
these events were not happenstance but 
divine intervention.

Therefore, they suggested that Haman 
could only succeed if he humbled himself 
before Mordecai, causing Mordecai to 
cease his prayers and repentance, thus 
allowing Haman to prevail. However, as 
long as Haman continued his aggression, 
Mordecai would intensify his service of 
God, and the Israelites would prevail.

While they were still speaking with him, 
the king’s eunuchs arrived and hurriedly 
brought Haman to the banquet Esther had 
prepared. This too was under divine super-
vision. The eunuchs arrived in the middle of 
the conversation, hearing what was being 
discussed among them, including Haman’s 
intention to further persuade the king to 
have Mordecai executed. It was during this 
revealing moment that Charbonah, one of 
the eunuchs present, became aware of the 
gallows Haman had prepared for Mordecai.
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Chapter 7
UPON LEARNING OF HAMAN’S PLOT TO 
DESTROY ESTHER AND THE JEWISH PEOPLE, 
KING AHASHVEROSH ORDERS HIS EXECUTION 
ON THE VERY GALLOWS HAMAN HAD 
PREPARED FOR MORDECAI.

So the king and Haman came 
to feast with Queen Esther.

On the second day, the king again 
asked Esther at the wine feast, 
“What is your wish, Queen Esther? 
It shall be granted to you. And what 
is your request? Even to half the 
kingdom, it shall be fulfilled.”

Queen Esther replied: “If Your 
Majesty will do me the favor, and 
if it pleases Your Majesty, let my 
life be granted me as my wish, 
and my people as my request.

For we have been sold, my people and 
I, to be destroyed, massacred, and 
exterminated. Had we only been sold 
as bondmen and bondwomen, I would 
have kept silent; for the adversary is 
not worthy of the king’s trouble.”

Thereupon King Ahashverosh 
demanded of Queen Esther, “Who is he 
and where is he who dared to do this?”

“The adversary and enemy,” replied 
Esther, “is this evil Haman!” And 
Haman cringed in terror before 
the king and the queen.

The king, in his fury, left the wine 
feast for the palace garden, while 
Haman remained to plead with Queen 
Esther for his life; for he saw that the 

king had resolved to destroy him.

When the king returned from the 
palace garden to the banquet room, 
Haman was lying prostrate on the 

ה׃  ֽ ר הַַמַַּלְְ�כָּֽ ֥ ן לִִשְְׁתּ֖֖וֹת עִִם־אֶֶסְְ�תֵּ֥ לֶֶךְ֙֙ וְְהָָ�מָ֔֔ א הַַ�מֶּ֙֙ �בֹ֤֤ וַַיָָּ

ה ֣ ֣ם בַַּיּ֤֤וֹם הַַשֵֵּׁנִִי֙֙ בְְּמִִשְְׁ�תֵּ֣ ר �גַּ֣ לֶֶךְ לְְאֶֶסְְ�תֵּ֜֜ אמֶֶר֩֩ הַַ�מֶּ֨֨ �יֹּ֩֩  וַַ
֑ךְ ן �לָ֑ ֽ ֣�תֵֽ ה וְְתִִ�נָּ֣ ֖ ר הַַמַַּלְְ�כָּ֖ ֥ ךְ אֶֶסְְ�תֵּ֥ ֛ יִִן מַַה־שְְּׁאֵֵלָָ�תֵ֛  הַַ�יַּ֔֔

שׂ׃ ֽ י הַַמַַּלְְכ֖֖וּת וְְתֵֵ�עָֽ ֥ ךְ עַַד־חֲֲ�צִ֥ ֛ וּמַַה־בַַּקָָּשָָׁ�תֵ֛

תִִאי ר אִִם־מָָ�צָ֨֨ ר הַַמַַּלְְכָָּה֙֙ וַַתֹּ�מַ֔א֔ ֤ עַַן אֶֶסְְ�תֵּ֤  וַַ�תַּ֨֨
תֶֶן־ ֽ לֶֶךְ ט֑֑וֹב תִִּ�נָּֽ ֖ לֶֶךְ וְְאִִם־עַַל־הַַ�מֶּ֖ יךָ֙֙ הַַ�מֶּ֔֔ ן בְְּעֵֵי�נֶ֙֙ ֤ �חֵ֤

י׃ ֽ י בְְּבַַקָָּשָָׁ�תִֽ ֖ י וְְעַַ�מִּ֖ לָָ�תִ֔֔ ֣ י נַַפְְשִִׁי֙֙ בִִּשְְׁ�אֵ֣ ֤ �לִ֤

ד ֑ יד לַַהֲֲר֣֣וֹג וּלְְאַַ�בֵּ֑ ֖ י לְְהַַשְְׁ�מִ֖ י וְְעַַ�מִּ֔֔ ֣ רְְנוּ֙֙ אֲֲ�נִ֣ י נִִמְְ�כַּ֙֙ ֤  �כִּ֤
שְְׁתִִּי ֔ רְְנוּ֙֙ הֶֶחֱֱ�רַ֔ ים וְְלִִשְְׁפָָח֤֤וֹת נִִמְְ�כַּ֙֙ אִִלּ֠֠וּ לַַעֲֲבָָ�דִ֨֨  �וְ֠֠

לֶֶךְ׃ ס ֽ זֶֶ֥��נֵ֥ק הַַ�מֶּֽ ה֖ בְְּ ר שֹֹׁ�וֶ֖ ֛ ין הַַ�צָּ֛ ֥ י �אֵ֥ ֣   �כִּ֣

י ֣ ה �מִ֣ ֑ ר הַַמַַּלְְ�כָּ֑ ֣ אמֶֶר לְְאֶֶסְְ�תֵּ֣ �יֹּ֖֖ לֶֶךְ אֲֲחַַשְְׁוֵֵר֔֔וֹשׁ וַַ ֣ אמֶֶר֙֙ הַַ�מֶּ֣ �יֹּ֙֙  וַַ
ן׃ ֽ ֣ה ה֔֔וּא אֲֲשֶֶׁר־מְְלָָא֥֥וֹ לִִבּ֖֖וֹ לַַעֲֲשׂ֥֥וֹת �כֵּֽ י־�זֶ֣ ֽ ה֥֥וּא זֶֶה֙֙ וְְ�אֵֽ

ה ֑ ע הַַ�זֶּ֑ ֖ ן הָָ�רָ֖ ֥ ב הָָ�מָ֥ ר וְְאוֹ�יֵ֔֔ ֣ ישׁ �צַ֣ ר �אִ֚֚ אמֶֶר אֶֶסְְ�תֵּ֔֔  וַַ�תֹּ֣֣
ה׃ ֽ לֶֶךְ וְְהַַמַַּלְְ�כָּֽ ֖ ֥י הַַ�מֶּ֖ ת מִִלִִּפְְ�נֵ֥ ן נִִבְְ�עַ֔֔ ֣ וְְהָָ�מָ֣

ן ֑ ֖ת הַַבִִּי�תָ֑ יִִן אֶֶל־גִִּ�נַּ֖ ה הַַ�יַּ֔֔ ֣ ם בַַּחֲֲמָָוֹ֙֙ת מִִמִִּשְְׁ�תֵּ֣ ֤ לֶֶךְ �קָ֤  וְְהַַ�מֶּ֜֜
ה ר הַַמַַּלְְ�כָּ֔֔ ֣ אֶֶסְְ�תֵּ֣ ֽ שׁ עַַל־נַַפְְוֹ֙֙שׁ �מֵֽ ֤ ד לְְבַַ�קֵּ֤ ן עָָ�מַ֗֗ ֣  וְְהָָ�מָ֣

לֶֶךְ׃ ֽ ת הַַ�מֶּֽ ֥ ה מֵֵ�אֵ֥ ֖ יו הָָרָָ�עָ֖ ֛ ה אֵֵ�לָ֛ ֥ י־כָָלְְ�תָ֥ ֽ ה �כִּֽ י רָָ�אָ֔֔ ֣ �כִּ֣

יִִן ה הַַ�יַּ֗֗ ֣ ית ׀ מִִשְְׁ�תֵּ֣ ֣ ן אֶֶל־�בֵּ֣ ת הַַבִִּי�תָ֜֜ לֶֶךְ שָָׁב֩֩ מִִגִִּ�נַּ֨֨  וְְהַַ�מֶּ֡֡
אמֶֶר �יֹּ֣֣ יהָָ וַַ ר עָָ�לֶ֔֔ ֣ ר אֶֶסְְ�תֵּ֣ ֣ ל עַַל־הַַמִִּטָָּה֙֙ אֲֲ�שֶׁ֣  וְְהָָמָָן֙֙ נֹֹ�פֵ֗֗

יִִת ֑ י בַַּ�בָּ֑ ֖ ה עִִ�מִּ֖ ֛ ם לִִכְְבּ֧֧וֹשׁ אֶֶת־הַַמַַּלְְ�כָּ֛ �גַ֠֠ לֶֶךְ �הֲ֠֠  הַַ�מֶּ֔֔
ן חָָפֽֽוּ׃ ס ֖ ֥י הָָ�מָ֖ לֶֶךְ וּפְְ�נֵ֥ י הַַ�מֶּ֔֔ ֣ ר יָָצָָא֙֙ מִִ�פִּ֣   הַַדָָּ�בָ֗֗

לֶֶךְ ֣י הַַ�מֶּ֗֗ ים לִִפְְ�נֵ֣ ד מִִן־הַַסָָּרִִי�סִ֜֜ ה אֶֶ�חָ֨֨ רְְבוֹ�נָ֠֠ אמֶֶר �חַ֠֠ �יֹּ֣֣  וַַ
ר ֧ י אֲֲ�שֶׁ֧ מׇׇרְְדֳֳּ�כַ֞֞ ֽ ן �לְֽ ה הָָ�מָ֟֟ ֪ ץ אֲֲשֶֶׁר־עָָ�שָׂ֪ ֣ ֣ם הִִנֵֵּה־הָָ�עֵ֣  �גַּ֣

הַַּ ן גָָּ�בֹ֖֖ ית הָָ�מָ֔֔ ֣ לֶֶךְ עֹֹמֵֵד֙֙ בְְּ�בֵ֣  דִִּבֶֶּר־ט֣֣וֹב עַַל־הַַ�מֶּ֗֗
יו׃ ֽ ה֥וּ עָָ�לָֽ לֶֶךְ תְְּ�לֻ֥ ֖ אמֶֶר הַַ�מֶּ֖ �יֹּ֥֥ ה וַַ ֑ ים אַַ�מָּ֑ ֣ חֲֲמִִ�שִּׁ֣

ין ֣ ץ אֲֲשֶֶׁר־הֵֵ�כִ֣ ֖ ן עַַל־הָָ�עֵ֖  וַַיִִּתְְוּ֙֙ל אֶֶת־הָָ�מָ֔֔
כָָה׃פ  ֽ לֶֶךְ שָָׁ�כָֽ ֖ ת הַַ�מֶּ֖ ֥ י וַַחֲֲ�מַ֥ ֑ לְְמׇׇרְְדֳֳּ�כָ֑



57

couch on which Esther reclined. “Does 
he mean,” cried the king, “to ravish the 
queen in my own palace?” No sooner 
did these words leave the king’s lips 
than Haman’s face was covered.

Then Harbonah, one of the eunuchs 
in attendance on the king, said, 
“What is more, a gallows is standing 

at Haman’s house, fifty cubits high, 
which Haman made for Mordecai – the 
man whose words saved the king.” 
“Hang him on it!” the king ordered.

So they hanged Haman on the gallows 
which he had put up for Mordecai, 
and the king’s fury abated.

T he king and Haman came 
to feast with Queen Esther. 
On the second day, the 
king again asked Esther at 

the wine feast, “What is your wish, Queen 
Esther? It shall be granted to you. And what 
is your request? Even to half the kingdom, 
it shall be fulfilled.”

Achashverosh adds the title “Queen Esther” 
when referring to her here, signifying the 
king’s increased affection. The suggestion 
is that even if she asks for something grand, 
befitting her status as queen, he would 
grant it to her in this auspicious moment.

Queen Esther replied: “If Your Majesty will 
do me the favor, and if it pleases Your 
Majesty, let my life be granted me as my 
wish, and my people as my request.” As 
explained earlier, the “wish” is what one 
asks for their own needs, while the “request” 
is for the benefit of others. Esther is saying 
that her personal need is nothing other 
than her own life. Likewise, her request for 
her people is not wealth or honor, but their 
salvation from annihilation.

Esther’s plea implies that saving her peo-
ple’s lives is so paramount that she would 

sacrifice her own life, if necessary, to ensure 
their safety. Her approach to the king is 
framed in a personal context – her inability 
to endure the destruction of her people 
and homeland – yet the essence and ulti-
mate purpose of her plea is the salvation 
of her people.

Ahashverosh might have misunderstood 
Esther’s request for her people when she 
said, “How can I endure to see the evil that 
will come to my people?” implying the 
primary concern was for herself, unable 
to witness the destruction of her people 
and homeland. However, Esther valued 
her people’s survival so highly that she 
would agree to perish alone as long as her 
people were saved. In this way, her “wish” 
to the king is about herself, as in “How 
can I endure to see,” but the core of her 
“request” and its ultimate goal is about her 
people.

“For we have been sold, my people and 
I, to be destroyed, massacred, and exter-
minated.” Here Esther presents two argu-
ments: Firstly, she was the primary reason 
for the decree against her people. That is, 
Haman’s main intention was to destroy her, 
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and he found a pretext against her people 
so he could later claim she was doomed 
to death and kill her as well. Secondly, 
the nature of the “sale” itself was not for 
the purpose of enslavement but for sheer 
destruction and extermination.

Esther clarifies to the king how Haman 
deceived him in two ways: First, Haman 
told the king, “There is one people,” 
implying a seemingly insignificant nation, 
while it was actually her people, the nation 
among whom she belonged, which Haman 
should have disclosed. Second, in saying 
“let it be written to destroy them,” Haman 
misled the king to think it was just about 
abolishing their nation and religion, not 
their physical destruction, as he in fact sold 
them for massacre and annihilation.

Therefore, Esther continues: “Had we only 
been sold as bondmen and bondwomen, I 
would have kept silent; for the adversary is 
not worthy of the king’s trouble.” However, 
since the sale was for their destruction, and 
was based on deceit, it necessitated her 
intervention.

Countering Haman’s claim that the Jews 
were detrimental to the king, Esther main-
tained that Haman does not justify the 
harm he inflicts upon the king’s realm. In 
essence, Haman’s existence is more dam-
aging than the alleged harm from the Jews.

Thereupon King Ahashverosh demanded 
of Queen Esther, “Who is he and where is 
he who dared to do this?” In his enquiry, 
the king first addressed everyone present 
in the house, including Haman, expressing 
his astonishment about the identity of the 
person who would commit such an atrocity.

When no one responded, he specifically 

asked Queen Esther to identify the man. He 
inquired about two things: first, the identity 
of the man who committed such an out-
rage, and second, the reason that incited 
him to act. This is why he says, “where is 
he,” meaning what was the directive or 
motive that filled that man’s heart to act in 
such a treasonous manner.

“The adversary and enemy,” replied Esther, 
“is this evil Haman!” And Haman cringed in 
terror before the king and the queen.

Esther responds to the king’s question 
about the motive behind the atrocious 
act by stating that it was because Haman 
is both an adversary and an enemy. She 
emphasizes these two terms because an 
adversary actively oppresses another per-
son, while an enemy wishes ill on some-
one but might not act on it. An adversary 
actively oppresses another, while an 
enemy harbors ill will but may not act on it. 
Typically, someone excessively cruel can be 
an enemy before becoming an adversary, 
with enmity usually fading after vengeance. 
However, Haman’s cruelty was such that 
he remained an enemy even after causing 
harm, driven by his deep-seated hatred to 
oppress the Israelites.

Haman’s reaction of cringing in terror 
before the king and queen illustrates 
his dilemma. He could have justified his 
actions to the king, claiming his accusa-
tions against the Jews were factual and 
not borne of enmity. But this would have 
intensified Esther’s anger. Alternatively, 
pleading with Esther, asserting that he was 
unaware of her Jewish identity, and prom-
ising to advocate for the Jews would have 
only increased the king’s wrath. This would 
suggest Haman’s actions were not rooted 
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in truth but in fear of Esther’s reaction, 
leaving Haman terrified and speechless in 
the presence of both the king and queen.

The king, in his fury, left the feast for the 
palace garden, while Haman remained to 
plead with Queen Esther for his life, for he 
saw that the king had resolved to destroy 
him.

When the king left for the palace garden, 
Haman saw it as a favorable moment and 
an immediate opportunity to plead for his 
life directly with Esther. When the king 
returned from the palace garden to the 
banquet room, Haman was lying prostrate 
on the couch on which Esther reclined. 
The king, already enraged, now perceived 
Haman’s actions as an additional immedi-
ate threat to Esther. “Does he mean,” cried 
the king in astonishment, “to ravish the 
queen in my own palace?”

No sooner did these words leave the king’s 
lips than Haman’s face was covered, which 
was a Persian custom to cover the face of 
someone the king is angry with, to quell 
the king’s wrath.

Then Harbonah, one of the eunuchs in 
attendance, said, “What is more, a gallows 
is standing at Haman’s house, fifty cubits 
high, which Haman made for Mordecai – 
the man whose words saved the king.”

Harbonah, who had gone to call Haman 
to the feast and overheard Haman’s plot, 
knew about the gallows. Haman had 
erected a gallows to hang Mordecai, who 
was found guilty of no crime. This provided 
additional proof of Haman meddling, 
for Mordecai had only brought benefit 
to the king, informing on the would-be 
assassins and saving the king’s life. It was 
Mordecai’s’ fortune and heroism, rather, 
that angered Haman, prompting his plot to 
have Mordecai hanged.

It is suggested here that Haman was com-
plicit in conspiring against the king. The 
mention of the fifty cubit-high gallows 
on Haman’s property suggests that it 
remained standing and visible to all, which 
would be seen as a huge insult to the king. 
While Mordecai was given royal clothing 
and praised by the king, the gallows for his 
execution remained on display, indicating 
that the very person being honored by 
the king is actually destined to be hanged. 
There could be no greater rebellion than 
this!

Recognizing the severity of Haman’s 
betrayal, the king ordered Haman to be 
hanged on the very gallows he had pre-
pared for Mordecai, symbolizing the fate of 
all who oppose the king. So they hanged 
Haman on the gallows which he had put up 
for Mordecai, and the king’s fury abated.
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KING AHASHVEROSH GIVES HAMAN’S 
PROPERTY TO QUEEN ESTHER. MORDECAI IS 
PUBLICLY HONORED AND ESTHER PLEADS 
WITH THE KING TO COUNTERMAND HAMAN’S 
DECREE AGAINST THE JEWS. 

That very day King Ahashverosh 
gave the property of Haman, the 
enemy of the Jews, to Queen Esther. 
Mordecai presented himself to 
the king, for Esther had revealed 
how he was related to her.

The king removed his ring, which he 
had taken back from Haman, and gave 
it to Mordecai; and Esther put Mordecai 
in charge of Haman’s property.

Esther spoke to the king again, falling 
at his feet and weeping, and beseeching 
him to avert the evil plotted by 
Haman the Agagite against the Jews.

The king extended the golden 
scepter to Esther, and Esther arose 
and stood before the king.

“If it pleases Your Majesty,” she said, 
“and if I have won your favor and the 
proposal seems right to Your Majesty, 
and if I am pleasing to you – let 
dispatches be written countermanding 
those which were written by Haman 
son of Hammedatha the Agagite, 
containing his plot to annihilate the 
Jews throughout the king’s provinces.

For how can I bear to see the 
disaster which will befall my 
people! And how can I bear to see 
the destruction of my kindred!”

Chapter 8
ה ר הַַמַַּלְְ�כָּ֔֔ ֣ לֶֶךְ אֲֲחַַשְְׁוֵֵרוֹשׁ֙֙ לְְאֶֶסְְ�תֵּ֣ ֤ ן הַַ�מֶּ֤  בַַּיּ֣֣וֹם הַַה֗֗וּא נָָ�תַ֞֞
י ים[ וּמׇׇרְְדֳֳּ�כַ֗֗ ֑ ר )הידוהיים( ]הַַיְְּהוּ�דִ֑ ֣ ן צֹֹ�רֵ֣ ֖ ית הָָ�מָ֖ ֥  אֶֶת־�בֵּ֥

הּ׃ ֽ ה הוּא־�לָֽ ֥ ר �מַ֥ ֖ ידָָה אֶֶסְְ�תֵּ֖ ֥ י־הִִ�גִּ֥ ֽ לֶֶךְ �כִּֽ ֣י הַַ�מֶּ֔֔ א לִִפְְ�נֵ֣ �בָּ֚֚

֖הּ יִִּֽ��וַֽתְְּ�נָ֖  ן  הָָ�מָ֔֔ ֽ עֱֱבִִיר֙֙ �מֵֽ ֽ ר �הֶֽ ֤ לֶֶךְ אֶֶת־טַַבַַּעְְתּ֗֗וֹ אֲֲ�שֶׁ֤ סַַר הַַ�מֶּ֜֜  וַַ�יָּ֨֨
ן׃ ס ֽ ית הָָ�מָֽ ֥ י עַַל־�בֵּ֥ ֖ ת־מׇׇרְְדֳֳּ�כַ֖ ֽ ר �אֶֽ ֛ שֶֶׂם אֶֶסְְ�תֵּ֛ ֧ י וַַ�תָּ֧ ֑   לְְמׇׇרְְדֳֳּ�כָ֑

֣י ל לִִפְְ�נֵ֣ לֶֶךְ וַַתִִּ�פֹּ֖֖ ֣י הַַ�מֶּ֔֔ ר וַַתְְּדַַבֵֵּר֙֙ לִִפְְ�נֵ֣  וַַתּ֣֣וֹסֶֶף אֶֶסְְ�תֵּ֗֗
ן ֣ עֲֲבִִיר֙֙ אֶֶת־רָָעַַת֙֙ הָָ�מָ֣ ֽ בְְךְְּ וַַתִִּתְְחַַנֶֶּן־ל֗֗וֹ לְְ�הַֽ ֣ יו וַַ�תֵּ֣ ֑  רַַגְְ�לָ֑

ים׃ ֽ ב עַַל־הַַיְְּהוּ�דִֽ ֖ ר חָָ�שַׁ֖ ֥ חֲֲשַַׁבְְתּ֔֔וֹ אֲֲ�שֶׁ֥ ֽ י וְְאֵֵת֙֙ �מַֽ אֲֲגָָ�גִ֔֔ ֽ �הָֽ

ב ֑ ט הַַזָָּ�הָ֑ ֣ ת שַַׁרְְ�בִ֣ ֖ ר �אֵ֖ לֶֶךְ֙֙ לְְאֶֶסְְ�תֵּ֔֔  וַַיּ֤֤וֹשֶֶׁט הַַ�מֶּ֙֙
לֶֶךְ׃ ֽ ֥י הַַ�מֶּֽ ד לִִפְְ�נֵ֥ תַַּעֲֲ�מֹ֖֖ ֽ ר �וַֽ קׇׇם אֶֶסְְ�תֵּ֔֔ ֣ וַַ�תָּ֣

ר ֤ יו וְְכָָ�שֵׁ֤ ן לְְפָָ�נָ֗֗ ֣ תִִאי �חֵ֣ ֧ לֶֶךְ ט֜֜וֹב וְְאִִם־מָָ�צָ֧ אמֶֶר אִִם־עַַל־הַַ�מֶּ֨֨ �תֹּ֠֠  �וַ֠֠
יב ֣ ב לְְהָָ�שִׁ֣ ֑יו יִִכָָּ�תֵ֞֞ י בְְּעֵֵי�נָ֑ ֖ ה אֲֲ�נִ֖ ֥ לֶֶךְ וְְטוֹ�בָ֥ ֣י הַַ�מֶּ֔֔  הַַדָָּבָָר֙֙ לִִפְְ�נֵ֣

ר ֣ י אֲֲ�שֶׁ֣ תָָא֙֙ הָָאֲֲגָָ�גִ֔֔ ן־הַַמְְּ�דָ֙֙ ֽ ן �בֶּֽ ֤ בֶֶת הָָ�מָ֤ ים מַַחֲֲ�שֶׁ֜֜ ֗  אֶֶת־הַַסְְּפָָ�רִ֗
לֶֶךְ׃ ֽ ר בְְּכׇׇל־מְְדִִינ֥֥וֹת הַַ�מֶּֽ ֖ ים אֲֲ�שֶׁ֖ ב לְְאַַבֵֵּד֙֙ אֶֶת־הַַיְְּהוּ�דִ֔֔ כָָּ�תַ֗֗

א אֶֶת־ ֣ ה אֲֲשֶֶׁר־יִִמְְ�צָ֣ ֖ יתִִי בָָּרָָ�עָ֖ רָָ�אִ֔֔ ֽ ה אוּכַַל֙֙ �וְֽ ֤ י אֵֵיכָָ�כָ֤ �כִּ֠֠
י׃ ס ֽ ן מוֹלַַדְְ�תִּֽ ֖ יתִִי בְְּאׇׇבְְ�דַ֖ רָָ�אִ֔֔ ֽ ה אוּכַַל֙֙ �וְֽ ֤ יכָָ�כָ֤ ֽ י וְְ�אֵֽ ֑   עַַ�מִּ֑

י ֖ ה וּֽֽלְְמׇׇרְְדֳֳּ�כַ֖ ר הַַמַַּלְְ�כָּ֔֔ ֣ לֶֶךְ אֲֲחַַשְְׁוֵֵרֹֹשׁ֙֙ לְְאֶֶסְְ�תֵּ֣ ֤ אמֶֶר הַַ�מֶּ֤ �יֹּ֨֨  וַַ
ר וְְאֹֹוֹ֙֙ת תָָּל֣֣וּ תִִּי לְְאֶֶסְְ�תֵּ֗֗ ֣ ן נָָ�תַ֣ ה בֵֵית־הָָ�מָ֜֜ י הִִ�נֵּ֨֨ ֑  הַַיְְּהוּ�דִ֑

ים[׃ ֽ ֥ח יָָד֖֖וֹ )בידוהיים( ]בַַּיְְּהוּ�דִֽ ל אֲֲשֶֶׁר־שָָׁ�לַ֥ ֛ ץ �עַ֛ עַַל־הָָ�עֵ֔֔

ם ֣ ינֵֵיכֶֶם֙֙ בְְּ�שֵׁ֣ ֽ ים כַַּטּ֤֤וֹב בְְּ�עֵֽ ם כִִּתְְב֨֨וּ עַַל־הַַיְְּהוּ�דִ֜֜ אַַ�תֶּ֠֠  �וְ֠֠
ב ֣ ב אֲֲשֶֶׁר־נִִכְְ�תָּ֣ י־כְְ�תָ֞֞ ֽ לֶֶךְ �כִּֽ ֑ עַַת הַַ�מֶּ֑ ֣ לֶֶךְ וְְחִִתְְמ֖֖וּ בְְּטַַ�בַּ֣  הַַ�מֶּ֔֔
יב׃ ֽ ין לְְהָָ�שִֽׁ ֥ לֶֶךְ �אֵ֥ ֖ עַַת הַַ�מֶּ֖ ֥ לֶֶךְ וְְנַַחְְתּ֛֛וֹם בְְּטַַ�בַּ֥ בְְּשֵֵׁם־הַַ�מֶּ֗֗

י דֶֶשׁ הַַשְְּׁלִִי�שִׁ֜֜ יא בַַּ�חֹ֨֨ �הִ֠֠ עֵֵת־�הַ֠֠ ֽ לֶֶךְ �בָּֽ ֣ י־הַַ�מֶּ֣ ֽ  וַַיִִּקָָּרְְא֣֣וּ סֹֹפְְ�רֵֽ
כׇׇל־ ֽ ב �כְּֽ ֣ ה וְְעֶֶשְְׂרִִים֮֮ וֹ֒֒בּ וַַיִִּכָָּ�תֵ֣ ֣ ן בִִּשְְׁלוֹ�שָׁ֣ דֶֶשׁ סִִי�וָ֗֗ הוּא־�חֹ֣֣

ים־ ֽ ל הָָאֲֲחַַשְְׁדַַּרְְפְְּ�נִֽ ֣ ים וְְ�אֶ֣ י אֶֶל־הַַיְְּהוּ�דִ֡֡ ֣ ֣ה מׇׇרְְדֳֳּ�כַ֣ אֲֲשֶֶׁר־צִִ�וָּ֣
דּוּ וְְעַַד־כּ֗֗וּשׁ ר ׀ מֵֵ�הֹ֣֣ ֣ י הַַמְְּדִִינ֜֜וֹת אֲֲ�שֶׁ֣ ֨  וְְהַַפַַּחוֹת֩֩ וְְשָָׂ�רֵ֨

הּ ֤ה וּמְְדִִינָָה֙֙ כִִּכְְתָָ�בָ֔֔ ה מְְדִִי�נָ֤ ים וּמֵֵאָָה֙֙ מְְדִִי�נָ֔֔ ֤ בַַע וְְעֶֶשְְׂ�רִ֤ ֣  �שֶׁ֣
ם׃ ֽ ם וְְכִִלְְשׁוֹ�נָֽ ֖ ים כִִּכְְתָָ�בָ֖ ל־הַַיְְּהוּ�דִ֔֔ ם כִִּלְְשֹֹׁנ֑֑וֹ וְְ�אֶ֨֨ ֖ ם וָָ�עָ֖ ֥ וְְ�עַ֥

עַַת ֣ ם בְְּטַַ�בַּ֣ שׁ וַַיַַּחְְ�תֹּ֖֖ לֶֶךְ אֲֲחַַשְְׁוֵֵ�רֹ֔֔ ֣ ב בְְּשֵֵׁם֙֙ הַַ�מֶּ֣  וַַיִִּכְְ�תֹּ֗֗
ים ים בַַּסּוּ�סִ֜֜ ים בְְּיַַד֩֩ הָָרָָ�צִ֨֨ ֡ ֣ח סְְפָָ�רִ֡ לֶֶךְ וַַיִִּשְְׁ�לַ֣ ֑  הַַ�מֶּ֑

ים׃ ֽ רַַמָָּ�כִֽ ֽ ֖י �הָֽ ים בְְּ�נֵ֖ אֲֲחַַשְְׁתְְּרָָ�נִ֔֔ ֽ כֶֶשׁ֙֙ �הָֽ ֙ י הָָ�רֶ֙ ֤ רֹֹכְְ�בֵ֤

֮ יר לְְהִִקָָּהֵֵל֮ ר בְְּכׇׇל־עִִיר־וָָ�עִ֗֗ ֣ ים ׀ אֲֲ�שֶׁ֣ ֣ לֶֶךְ לַַיְְּהוּ�דִ֣ ן הַַ�מֶּ֜֜  אֲֲשֶֶׁר֩֩ נָָ�תַ֨֨
יל ד אֶֶת־כׇׇּל־�חֵ֨֨ ג וּלְְאַַ�בֵּ֜֜ ד עַַל־נַַפְְשָָׁם֒֒ לְְהַַשְְׁמִִיד֩֩ וְְלַַהֲֲ�רֹ֨֨  וְְלַַעֲֲ�מֹ֣֣

֖ם לָָבֽֽוֹז׃ ים וּשְְׁלָָ�לָ֖ ֑ ף וְְנָָ�שִׁ֑ ֣ ם �טַ֣ ֖ ים אֹֹ�תָ֖ ֥ ֛ה הַַצָָּ�רִ֥ ם וּמְְדִִי�נָ֛ ֧ �עַ֧
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Then King Ahashverosh said to Queen 
Esther and Mordecai the Jew, “I have 
given Haman’s property to Esther, and 
he has been hanged on the gallows 
for scheming against the Jews.

And you may further write with 
regard to the Jews as you see fit. 
[Write it] in the king’s name and 
seal it with the king’s signet, for an 
edict that has been written in the 
king’s name and sealed with the 
king’s signet may not be revoked.”

So the king’s scribes were summoned 
at that time, on the twenty-third day 
of the third month, that is, the month 
of Sivan; and letters were written, 
at Mordecai’s dictation, to the Jews 
and to the satraps, the governors 
and the officials of the one hundred 
and twenty-seven provinces from 
India to Nubia: to every province in 
its own script and to every people 
in its own language, and to the Jews 
in their own script and language.

He had them written in the name 
of King Ahashverosh and sealed 
with the king’s signet. Letters were 
dispatched by mounted couriers, 
riding steeds used in the king’s 
service, bred of the royal stud,

to this effect: The king has 
permitted the Jews of every city to 
assemble and fight for their lives; 
if any people or province attacks 
them, they may destroy, massacre, 
and exterminate its armed force 

together with women and children, 
and plunder their possessions – 

on a single day in all the provinces 
of King Ahashverosh, namely, on 
the thirteenth day of the twelfth 
month, that is, the month of Adar.

The text of the document was to be 
issued as a law in every single province: 
it was to be publicly displayed to all 
the peoples, so that the Jews should 
be ready for that day to avenge 
themselves on their enemies.

The couriers, mounted on royal 
steeds, went out in urgent haste at the 
king’s command; and the decree was 
proclaimed in the captial city Shushan.

Mordecai left the king’s presence in 

ה ֥ לֶֶךְ אֲֲחַַשְְׁוֵֵר֑֑וֹשׁ בִִּשְְׁלוֹ�שָׁ֥ ֣ ד בְְּכׇׇל־מְְדִִינ֖֖וֹת הַַ�מֶּ֣  בְְּי֣֣וֹם אֶֶ�חָ֔֔
ר׃ ֽ דֶֶשׁ אֲֲ�דָֽ ר הוּא־�חֹ֥֥ ֖ דֶֶשׁ שְְׁנֵֵים־עָָ�שָׂ֖ ר לְְ�חֹ֥֥ ֛ עָָ�שָׂ֛

ה ֣ה וּמְְדִִי�נָ֔֔ ן דָָּת֙֙ בְְּכׇׇל־מְְדִִי�נָ֣ ֽ �תֵֽ ֤ ב לְְהִִ�נָּ֤ גֶֶן הַַכְְּ�תָ֗֗ ֣  פַַּתְְ�שֶׁ֣
ים[ ֤ ים וְְלִִהְְי֨֨וֹת )הידוהיים( ]הַַיְְּהוּ�דִ֤ ֑  גָָּל֖֖וּי לְְכׇׇל־הָָעַַ�מִּ֑

ם׃ ֽ ם מֵֵאֹֹיְְבֵֵי�הֶֽ ֖ ה לְְהִִנָָּ�קֵ֖ )עדותים( ]עֲֲתִִידִִים֙֙[ לַַיּ֣֣וֹם הַַ�זֶּ֔֔

ים ֥ צְְ֥א֛֛וּ מְְבֹֹהָָ�לִ֥ ים �יָ֥ אֲֲחַַשְְׁתְְּרָָ�נִ֔֔ ֽ כֶֶשׁ֙֙ �הָֽ ֙ י הָָ�רֶ֙ ֤ ים רֹֹכְְ�בֵ֤  הָָרָָ�צִ֞֞
ה׃ ס ֽ ן הַַבִִּי�רָֽ ֥ ֖ה בְְּשׁוּ�שַׁ֥ ֥ת נִִתְְּ�נָ֖ לֶֶךְ וְְהַַ�דָּ֥ ֑ ר הַַ�מֶּ֑ ֣ ים בִִּדְְ�בַ֣ ֖   וּדְְחוּ�פִ֖

לֶֶךְ בִִּלְְב֤֤וּשׁ מַַלְְכוּת֙֙ ֣י הַַ�מֶּ֗֗ א ׀ מִִלִִּפְְ�נֵ֣ ֣ י יָָ�צָ֣  וּמׇׇרְְדֳֳּ�כַ֞֞
יךְ בּ֖֖וּץ ֥ ה וְְתַַכְְ�רִ֥ רֶֶת זָָהָָב֙֙ גְְּדוֹ�לָ֔֔ ֤ לֶֶת וָָח֔֔וּר וַַעֲֲ�טֶ֤ ֣  תְְּ�כֵ֣

חָָה׃ ֽ ֖ה וְְשָָׂ�מֵֽ ן צָָהֲֲ�לָ֖ יר שׁוּ�שָׁ֔֔ ֣ ן וְְהָָ�עִ֣ ֑ וְְאַַרְְגָָּ�מָ֑

ר׃ ֽ ן וִִי�קָֽ ה וְְשָָׂ�שֹׂ֖֖ ֑ ֖ה וְְשִִׂמְְ�חָ֑ ה אוֹ�רָ֖ ֥ יְְ�תָ֥ ֽ ים �הָֽ לַַיְְּהוּ�דִ֕֕

יר מְְקוֹם֙֙ יר וָָ�עִ֗֗ ֣ ה וּבְְכׇׇל־�עִ֣ ה וּמְְדִִי�נָ֜֜  וּבְְכׇׇל־מְְדִִי�נָ֨֨
ה וְְשָָׂשׂוֹן֙֙ ֤ יעַַ שִִׂמְְ�חָ֤ לֶֶךְ וְְדָָוֹ֙֙ת מַַ�גִּ֔֔ ֤ ר דְְּבַַר־הַַ�מֶּ֤  אֲֲ�שֶׁ֨֨

רֶֶץ֙֙ י הָָ�אָ֙֙ ֤ עַַ�מֵּ֤ ֽ ים �מֵֽ ה וְְי֣֣וֹם ט֑֑וֹב וְְרַַ�בִּ֞֞ ֖ ים מִִשְְׁ�תֶּ֖  לַַיְְּהוּ�דִ֔֔
ם׃ ֽ ים עֲֲלֵֵי�הֶֽ ֖ חַַד־הַַיְְּהוּ�דִ֖ ֽ ל �פַּֽ ֥ י־נָָ�פַ֥ ֽ ים �כִּֽ תְְיַַהֲֲ�דִ֔֔ ֽ �מִֽ
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T hat very day King Ahash-
verosh gave the property 
of Haman, the enemy of the 
Jews, to Queen Esther. There 

was an ancient edict that the property of 
those executed by the king belonged to 
the king. However, the king wanted to 
demonstrate that Haman was not hanged 
for rebelling against him but for his actions 
against the queen and her nation, the 
Jewish people. 

Therefore, the king gave Haman’s house 
to Esther. Since he was executed on her 
account, his property rightfully belonged 
to her. Haman is, therefore, referred to 
here as “the enemy of the Jews,” as his 
execution was due to his enmity towards 
them.

Mordecai presented himself to the king, 
for Esther had revealed how he was related 
to her. That is, Mordecai was immediately 
elevated by the king and given permission 
to present himself before the king when-
ever he wished, without having to wait 
to be summoned or for the scepter to be 
extended to him.

After Ahashverosh seized the ring from 
Haman and returned it to Mordecai, Queen 

Esther granted Mordecai two of Haman’s 
most prized possessions – his wealth and 
the honor bestowed upon him by the king. 
In one swift move, Mordecai became the 
rightful owner of Haman’s riches and rep-
utation, as the saying goes: “The wicked 
plot, but the righteous are clothed with 
honor.” With regard to Haman’s honor, 
the king removed his ring and presented 
it to Mordecai, and in terms of his wealth, 
Esther put Mordecai in charge of Haman’s 
property.

Esther saw the king grant her other 
requests but remain silent on the main 
issue: the salvation of her people. Fear 
gripped her. She worried the king had 
already decided against her primary 
request and was deflecting with other gifts, 
as someone might do when reluctant to 
fulfill a beloved’s wish. If he had intended 
to grant her main request, he would have 
first addressed it before offering other 
consolations. Therefore, she felt compelled 
to appeal more intensely and earnestly at 
this moment.

Esther spoke to the king again, falling at 
his feet and weeping, and beseeching 
him to avert the evil plotted by Haman 

royal robes of blue and white, with a 
magnificent crown of gold and a mantle 
of fine linen and purple wool. And the 
city of Shushan rang with joyous cries.

The Jews enjoyed light and 
gladness, happiness and honor.

And in every province and in every 
city, when the king’s command and 
decree arrived, there was gladness 
and joy among the Jews, a feast and 
a holiday. And many of the people of 
the land professed to be Jews, for the 
fear of the Jews had fallen upon them.
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the Agagite against the Jews. The king 
extended the golden scepter to Esther, 
indicating permission for Esther to rise and 
speak. And Esther arose and stood before 
the king. “If it pleases Your Majesty,” she 
said, “and if I have won your favor and the 
proposal seems right to Your Majesty, and 
if I am pleasing to you – let dispatches be 
written countermanding those which were 
written by Haman son of Hammedatha the 
Agagite, containing his plot to annihilate 
the Jews throughout the king’s provinces.” 

Esther is asking the king to send couriers 
to recall the sealed dispatches detailing 
Haman’s plot. This act would avert any 
disgrace to the king since the ministers 
are not yet aware of the dispatches’ 
contents. Additionally, she argued that 
the king shouldn’t worry about setting a 
precedent for changing his mind, as the 
original decrees were not genuinely his but 
Haman’s plot

Esther’s plea provides a rationale against 
writing new sealed letters to be opened 
at the designated time, contradicting the 
original letters, because of two major 
issues: The first, “For how can I bear to see 
the disaster which will befall my people” 
– immediately until the appointed time 
arrives? During this period, the Israelites 
would surely be subject to plunder and dis-
grace. But the main concern was that when 
the time arrived, the last letters would not 
be heeded: “And how can I bear to see the 
destruction of my kindred!”

King Ahashverosh did not agree but instead 
suggested a prudent strategy. He said to 
Queen Esther and Mordecai the Jew, “I 
have given Haman’s property to Esther, 
and he has been hanged on the gallows for 

scheming against the Jews.” These publi-
cized actions demonstrated that the simple 
understanding of the first letters, as a call 
for the genocide of the Jewish people, was 
in flagrant contempt of the king’s will.  

He continued “And you may further write 
with regard to the Jews as you see fit. 
[Write it] in the king’s name and seal it 
with the king’s signet, for an edict that has 
been written in the king’s name and sealed 
with the king’s signet may not be revoked.” 
Instead of recalling Haman’s edicts he 
proposed writing new ones in support 
of the Jews. Thus, on the appointed day, 
fearing a fate like Haman’s, the ministers 
would likely disregard the first letters in 
favor of the second, and help the Jews. 
The people, unaware of the first letters’ 
contents, wouldn’t be informed, as the 
ministers would conceal them, eliminating 
any remaining fear or danger.

So the king’s scribes were summoned at 
that time, on the twenty-third day of the 
third month, that is, the month of Sivan; 
and letters were written, at Mordecai’s 
dictation, to the Jews and to the satraps, 
the governors and the officials of the one 
hundred and twenty-seven provinces from 
India to Ethiopia: to every province in its 
own script and to every people in its own 
language, and to the Jews in their own 
script and language.

The reason for waiting until the 23rd of 
Sivan to dispatch the letters is so the same 
messengers who had delivered Haman’s 
edicts would also deliver these new 
ones, ensuring that their words would be 
believed. They did not return until the 23rd 
of Sivan, necessitating the wait.
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Mordecai took the additional step of 
including letters specifically to the Jews, 
thus reinforcing the authority of these 
new documents, lending them credibility. 
For the ministers who received both sets 
of documents, it essentially granted them 
the discretion to act as they saw fit, since 
both orders remained effective. However, 
for those who only received the last letters 
and not the first, it revealed the intention 
that they were not given a choice to act 
as they wished. Since these individuals did 
not receive the first set of letters, they only 
had the instructions from the second set. 
Consequently, the second set of instruc-
tions stands and effectively nullifies the 
first.

Mordecai had them written in the name 
of King Ahashverosh and sealed with the 
king’s signet. Letters were dispatched by 
mounted couriers, riding steeds used in 
the king’s service, bred of the royal stud. 
The letter permitted the Jews of every city 
to assemble and fight for their lives; if any 
people or province attacked them, they 
may destroy, massacre, and exterminate 
its armed force together with women and 
children, and plunder their possessions. 

When Mordecai issued his decree, he spec-
ified that the Jews were to both destroy 
their enemies and seize their spoils on the 
same day. This contrasts with Haman’s orig-
inal decree, who fearing that people would 
be more focused on looting than carrying 
out the genocide, specified that only after 
destroying the Jews on one specific day, 
their spoils could be taken. Mordecai’s 
intent was for the Jews to focus on ven-
geance rather than plundering; it would be 
dishonorable to give the impression that 

their primary objective was to loot. 

On a single day, the Jewish defense was 
permitted in all the provinces of King 
Ahashverosh, namely, on the thirteenth day 
of the twelfth month, that is, the month of 
Adar. Mordecai made it clear in his decree 
that the defensive actions and the spoiling 
of their enemies would encompass all 
the provinces of the king, a point which 
Haman had omitted in his decree. Haman 
deliberately left out this detail, fearing that 
the ministers might be reluctant to execute 
such a sweeping decree, annihilating an 
entire nation. Haman preferred that each 
minister think the decree was only appli-
cable to their own province. Mordecai’s 
intention, however, was the opposite: to 
ensure that everyone knew the situation 
had turned around.

The text of the document was to be issued 
as a law in every single province: it was to 
be publicly displayed to all the peoples, so 
that the Jews should be ready for that day 
to avenge themselves on their enemies.

The couriers, mounted on royal steeds, 
went out in urgent haste at the king’s com-
mand; and the decree was proclaimed in 
Shushan, the capital city. Mordecai cleverly 
did not issue the decree in Shushan until 
the couriers had departed. This strategy 
mirrored the same concern that Haman 
had previously harbored, which was the 
fear that by making such announcements 
known to the enemies of the Jews, it might 
prompt them to seek advocates with the 
king to change the decree. Now, Mordecai 
was concerned that announcing the decree 
among the Jews’ adversaries could lead 
them to vie for more influence and over-
turn their plans for defense.
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Mordecai left the king’s presence in royal 
robes of blue and white, with a magnificent 
crown of gold and a mantle of fine linen 
and purple wool. Mordecai did not assume 
any greatness until he was certain that 
there would be hope and salvation for his 
troubled brethren. Only then did he wear 
royal robes, not before. In celebration, the 
city of Shushan rang with joyous cries.

The Jews enjoyed light and gladness, hap-
piness and honor. Jewish people all over 

were uplifted to a profound sense of joy 
and visible delight, along with immense 
honor. When the messengers arrived and 
the king’s decree was delivered to each 
province and city, there was gladness and 
joy among the Jews, and they celebrated 
by feasting. The festival caught on and 
made an impact on the non-Jewish res-
idents too, many of who professed to be 
with the Jews, for the fear of the Jews had 
fallen upon them.
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Chapter 9
EMPOWERED BY ROYAL DECREES, THE JEWS 
DEFEAT THEIR ENEMIES  ON THE 13TH OF 
ADAR, REVERSING THEIR EXPECTED FATE. THE 
JEWS IN SHUSHAN CONTINUE THEIR DEFENSE 
ON THE 14TH DAY, WHILE THE OTHER JEWS 
REST AND CELEBRATE. 

And so, on the thirteenth day of the 
twelfth month – that is, the month 
of Adar – when the king’s command 
and decree were to be executed, the 
very day on which the enemies of the 
Jews had expected to get them in their 
power, the opposite happened, and the 
Jews got their enemies in their power.

Throughout the provinces of King 
Ahashverosh, the Jews gathered 
in their cities to attack those who 
sought their harm; and no one could 
withstand them, for the fear of them 
had fallen upon all the peoples.

Indeed, all the officials of the provinces 
– the satraps, the governors, and the 
king’s stewards – showed deference 
to the Jews, because the fear of 
Mordecai had fallen upon them.

For Mordecai was now powerful 
in the royal palace, and his fame 
was spreading through all the 
provinces; the man Mordecai was 
growing ever more powerful.

The Jews struck all their enemies with 
the stroke of the sword, with slaughter 
and destruction, and did as they 
pleased to those who hated them.

In the captial city Shushan the Jews 
killed a total of five hundred men.

ר ֥ ה עָָ�שָׂ֥ ר בִִּשְְׁלוֹ�שָׁ֨֨ דֶֶשׁ אֲֲ�דָ֗֗ דֶֶשׁ הוּא־�חֹ֣֣ ר �חֹ֜֜  וּבִִשְְׁנֵֵים֩֩ עָָ�שָׂ֨֨
לֶֶךְ וְְדָָת֖֖וֹ לְְהֵֵעָָשׂ֑֑וֹת בַַּיּ֗֗וֹם ֛ יעַַ דְְּבַַר־הַַ�מֶּ֛ ֧ ר הִִ�גִּ֧  יוֹם֙֙ בּ֔֔וֹ אֲֲ�שֶׁ֨֨

ם וְְנַַהֲֲפ֣֣וֹךְ י הַַיְְּהוּדִִים֙֙ לִִשְְׁל֣֣וֹט בָָּ�הֶ֔֔ ֤ ר שִִׂבְְּר֜֜וּ אֹֹיְְ�בֵ֤  אֲֲ�שֶׁ֨֨
ם׃ ֽ מָָּה בְְּשֹׂנְְֹאֵֵי�הֶֽ ֖ ים �הֵ֖ ֛ ר יִִשְְׁלְְט֧֧וּ הַַיְְּהוּ�דִ֛ ה֔֔וּא אֲֲ�שֶׁ֨֨

לֶֶךְ ֣ ם בְְּכׇׇל־מְְדִִינוֹת֙֙ הַַ�מֶּ֣ ים בְְּעָָרֵֵי�הֶ֗֗  נִִקְְהֲֲל֨֨וּ הַַיְְּהוּ�דִ֜֜
ם וְְאִִישׁ֙֙ לֹאֹ־ ֑ עָָ�תָ֑ ֽ י �רָֽ ֖ ד בִִּמְְבַַקְְ�שֵׁ֖ אֲֲחַַשְְׁוֵֵר֔֔וֹשׁ לִִשְְׁלֹ֣֣חַַ �יָ֔֔

ים׃ ֽ ֖ם עַַל־כׇׇּל־הָָעַַ�מִּֽ ל פַַּחְְ�דָּ֖ ֥ י־נָָ�פַ֥ ֽ ם �כִּֽ ד לִִפְְנֵֵי�הֶ֔֔ ֣ עָָ�מַ֣

ים וְְהַַפַַּח֗֗וֹת ֣ י הַַמְְּדִִינ֜֜וֹת וְְהָָאֲֲחַַשְְׁדַַּרְְפְְּ�נִ֣ ֨  וְְכׇׇל־שָָׂ�רֵ֨
ים אֶֶת־ ֖ לֶֶךְ מְְנַַשְְּׂ�אִ֖ ר לַַ�מֶּ֔֔ ֣ י הַַמְְּלָָכָָאה֙֙ אֲֲ�שֶׁ֣ ֤ וְְעֹֹ�שֵׂ֤

ם׃ ֽ י עֲֲלֵֵי�הֶֽ ֖ חַַד־מׇׇרְְדֳֳּ�כַ֖ ֽ ל �פַּֽ ֥ י־נָָ�פַ֥ ֽ ים �כִּֽ ֑ הַַיְְּהוּ�דִ֑

֣ךְ בְְּכׇׇל־ לֶֶךְ וְְשׇׇׁמְְע֖֖וֹ הוֹ�לֵ֣ ית הַַ�מֶּ֔֔ ֣ י־גָָד֤֤וֹל מׇׇרְְדֳֳּכַַי֙֙ בְְּ�בֵ֣ ֽ �כִּֽ
֥ךְ וְְגָָדֽֽוֹל׃ י הוֹ�לֵ֥ ֖ ישׁ מׇׇרְְדֳֳּ�כַ֖ ֥ י־הָָ�אִ֥ ֽ הַַמְְּדִִינ֑֑וֹת �כִּֽ

רֶֶג ֖ רֶֶב וְְ�הֶ֖ ֥ ם מַַכַַּת־�חֶ֥ יְְבֵֵי�הֶ֔֔  וַַיַַּכּ֤֤וּ הַַיְְּהוּדִִים֙֙ בְְּכׇׇל־�אֹ֣֣
ם׃ ֽ ם כִִּרְְצוֹ�נָֽ ֖ עֲֲשׂ֥֥וּ בְְשֹׂנְְֹאֵֵי�הֶ֖ ֽ ן וַַ�יַּֽ ֑ וְְאַַבְְ�דָ֑

ישׁ׃ ֽ שׁ מֵֵא֖֖וֹת �אִֽ ֥ ד חֲֲ�מֵ֥ ה הָָרְְג֤֤וּ הַַיְְּהוּדִִים֙֙ וְְאַַ�בֵּ֔֔ ֗ ן הַַבִִּי�רָ֗ ֣   וּבְְשׁוּ�שַׁ֣

תָָא׃ ֽ ת ׀ אַַסְְ�פָּֽ ֥ לְְפ֖֖וֹן   וְְ�אֵ֥ ֽ ת ׀ �דַּֽ ֥ תָָא   וְְ�אֵ֥ ֛ ת ׀ פַַּרְְשַַׁנְְ�דָּ֛ ֧   וְְ�אֵ֧

תָָא׃ ֽ ת ׀ אֲֲרִִי�דָֽ ֥ א֖   וְְ�אֵ֥ ת ׀ אֲֲדַַלְְ�יָ֖ ֥ תָָא   וְְ�אֵ֥ ֛ ת ׀ פּוֹ�רָ֛ ֧   וְְ�אֵ֧

י ת ׀ אֲֲרִִי�סַ֔֔ ֣ שְְׁתָָּא֙֙   וְְ�אֵ֣ ת ׀ פַַּרְְ�מַ֙֙ ֤   וְְ�אֵ֤
תָָא׃ ֽ ת ׀ וַַיְְ�זָֽ ֥ י וְְ�אֵ֥ ֖ ת ׀ אֲֲרִִ�דַ֖ ֥ וְְ�אֵ֥

ים ֖ ר הַַיְְּהוּ�דִ֖ ֥ תָָא צֹֹ�רֵ֥ ֛ ן־הַַמְְּ�דָ֛ ֽ ן �בֶּֽ ֧ י הָָ�מָ֧ רֶֶת בְְּ�נֵ֨֨ �שֶׂ֠֠  �עֲ֠֠
ם׃ ֽ א שָָׁלְְח֖֖וּ אֶֶת־יָָ�דָֽ �לֹ֥֥ ה  בִִּ�זָּ֔֔ גוּ וּ�בַ֨֨ ֑ הָָ�רָ֑

ים ֛ הֲֲרוּ�גִ֛ ֽ ר �הַֽ ֧ א מִִסְְ�פַּ֧ ֣  בַַּיּ֣֣וֹם הַַה֗֗וּא �בָּ֣
לֶֶךְ׃ ֽ ֥י הַַ�מֶּֽ ֖ה לִִפְְ�נֵ֥ ן הַַבִִּי�רָ֖ ֥ בְְּשׁוּ�שַׁ֥

ה ן הַַבִִּי�רָ֡֡ ֣ ה בְְּשׁוּ�שַׁ֣ ר הַַמַַּלְְ�כָּ֗֗ ֣ לֶֶךְ לְְאֶֶסְְ�תֵּ֣ אמֶֶר הַַ�מֶּ֜֜ �יֹּ֨֨  וַַ
ישׁ וְְאֵֵת֙֙ שׁ מֵֵא֣֣וֹת �אִ֗֗ ֧ ד חֲֲ�מֵ֧ ים וְְאַַ�בֵּ֜֜  הָָרְְוּ֩֩ג הַַיְְּהוּ�דִ֨֨

ה עָָשׂ֑֑וּ ֣ לֶֶךְ �מֶ֣ ֖ ר מְְדִִינ֥֥וֹת הַַ�מֶּ֖ ֛ ן בִִּשְְׁ�אָ֛ י־הָָ�מָ֔֔ ֽ רֶֶת בְְּ�נֵֽ ֣  עֲֲ�שֶׂ֣
שׂ׃ ֽ ךְ ע֖֖וֹד וְְתֵֵ�עָֽ ֥ ךְ וּמַַה־בַַּקָָּשָָׁ�תֵ֥ ן �לָ֔֔ ֽ ֣�תֵֽ לָָתֵֵךְ֙֙ וְְיִִ�נָּ֣ ֽ וּמַַה־שְְּׁ�אֵֽ

ן גַַּם־ ֣ לֶֶךְ ט֔֔וֹב יִִנָָּ�תֵ֣ ֣ אמֶֶר אֶֶסְְתֵֵּר֙֙ אִִם־עַַל־הַַ�מֶּ֣ וַַ�תֹּ֤֤
֣ת ן לַַעֲֲשׂ֖֖וֹת כְְּ�דָ֣ ר בְְּשׁוּ�שָׁ֔֔ ֣ ר לַַיְְּהוּדִִים֙֙ אֲֲ�שֶׁ֣  מָָ�חָ֗֗
ץ׃ ֽ ן יִִתְְל֥֥וּ עַַל־הָָ�עֵֽ ֖ י־הָָ�מָ֖ ֽ רֶֶת בְְּ�נֵֽ ֥ ת עֲֲ�שֶׂ֥ ֛ הַַיּ֑֑וֹם וְְ�אֵ֛

֖ת ן �דָּ֖ ֥ ן וַַתִִּנָָּ�תֵ֥ עָָשׂ֣֣וֹת �כֵּ֔֔ ֽ לֶֶךְ֙֙ לְְ�הֵֽ אמֶֶר הַַ�מֶּ֙֙ �יֹּ֤֤  וַַ
ן תָָּלֽֽוּ׃ ֖ י־הָָ�מָ֖ ֽ רֶֶת בְְּ�נֵֽ ֥ ת עֲֲ�שֶׂ֥ ֛ ן וְְ�אֵ֛ ֑ בְְּשׁוּ�שָׁ֑
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They also killed Parshandatha,

Dalphon, Aspatha, Poratha, Adalia, 
Aridatha, Parmashta, Arisai, Aridai, and 
Vaizatha, the ten sons of Haman son of 
Hammedatha, the foe of the Jews. But 
they did not lay hands on the spoil.

When the number of those slain in 
the captial city Shushan was reported 
on that same day to the king,

the king said to Queen Esther, “In 
the captial city of Shushan alone 
the Jews have killed a total of five 
hundred men, as well as the ten sons 
of Haman. What then must they have 
done in the provinces of the realm! 
What is your wish now? It shall be 
granted to you. And what else is 
your request? It shall be fulfilled.”

“If it please Your Majesty,” Esther 
replied, “let the Jews in Shushan be 
permitted to act tomorrow also as 
they did today; and let Haman’s ten 
sons be hanged on the gallows.”

The king ordered that this should 
be done, and the decree was 
proclaimed in Shushan. Haman’s 
ten sons were hanged:

and the Jews in Shushan gathered again 
on the fourteenth day of Adar and slew 
three hundred men in Shushan. But 
they did not lay hands on the spoil.

The rest of the Jews, those in the 
king’s provinces, likewise gathered and 
fought for their lives. They disposed 
of their enemies, killing seventy-five 

ם ן �גַּ֠֠ ים[ אֲֲשֶֶׁר־בְְּשׁוּ�שָׁ֗֗ ֣ קָָּהֲֲל֞֞וּ )הידוהיים( ]הַַיְְּהוּ�דִ֣ ֽ  וַַ�יִּֽ
ן הַַרְְג֣֣וּ בְְשׁוּ�שָׁ֔֔ ֽ ר וַַ�יַּֽ דֶֶשׁ אֲֲ�דָ֔֔ ה עָָשָָׂר֙֙ לְְ�חֹ֣֣ ֤  בְְּי֣֣וֹם אַַרְְבָָּ�עָ֤

ם׃ ֽ א שָָׁלְְח֖֖וּ אֶֶת־יָָ�דָֽ �לֹ֥֥ ה  בִִּ�זָּ֔֔ ישׁ וּ�בַ֨֨ ֑ שְְׁלֹ֥֥שׁ מֵֵא֖֖וֹת �אִ֑

לֶֶךְ נִִקְְהֲֲל֣֣וּ ׀ ים אֲֲשֶֶׁר֩֩ בִִּמְְדִִינ֨֨וֹת הַַ�מֶּ֜֜ ר הַַיְְּהוּ�דִ֡֡ ֣  וּשְְׁ�אָ֣
ם נְְאֵֵי�הֶ֔֔ ם וְְהָָרוֹג֙֙ בְְּ�שֹׂ֣֣ יְְבֵֵי�הֶ֔֔ ם וְְנ֙֙וֹ�חַ֙֙ מֵֵ�אֹ֣֣ ד עַַל־נַַפְְ�שָׁ֗֗  וְְעָָ�מֹ֣֣
ם׃ ֽ לְְח֖֖וּ אֶֶת־יָָ�דָֽ ֽ א �שָֽׁ �לֹ֥֥ ה  בִִּ�זָּ֔֔ לֶֶף וּ�בַ֨֨ ֑ ים �אָ֑ ֖ ה וְְשִִׁבְְ�עִ֖ ֥ חֲֲמִִ�שָּׁ֥

ה ֤ ר וְְנ֗֗וֹחַַ בְְּאַַרְְבָָּ�עָ֤ ֑ דֶֶשׁ אֲֲ�דָ֑ ר לְְ�חֹ֣֣ ֖ ה עָָ�שָׂ֖ ֥  בְְּיוֹם־שְְׁלוֹ�שָׁ֥
ה׃ ֽ ה וְְשִִׂמְְ�חָֽ ֥ ה אֹֹת֔֔וֹ י֖֖וֹם מִִשְְׁ�תֶּ֥ עָָשָָׂר֙֙ בּ֔֔וֹ וְְעָָ�שֹׂ֣֣

ן נִִקְְהֲֲוּ֙֙ל) ים[ אֲֲשֶֶׁר־בְְּשׁוּ�שָׁ֗֗ ֣  הוידוהיים( ]וְְהַַיְְּהוּ�דִ֣
ה ֤ ר בּ֑֑וֹ וְְנ֗֗וֹחַַ בַַּחֲֲמִִ�שָּׁ֤ ֖ ה עָָ�שָׂ֖ ֥ ה עָָשָָׂר֙֙ בּ֔֔וֹ וּבְְאַַרְְבָָּ�עָ֥ ֤  בִִּשְְׁלוֹ�שָׁ֤

ה׃ ֽ ה וְְשִִׂמְְ�חָֽ ֥ ה אֹֹת֔֔וֹ י֖֖וֹם מִִשְְׁ�תֶּ֥ עָָשָָׂר֙֙ בּ֔֔וֹ וְְעָָ�שֹׂ֣֣

ים[ ים )פהרזוים( ]הַַפְְּרָָ�זִ֗֗ ֣ ן הַַיְְּהוּ�דִ֣  עַַל־�כֵּ֞֞
ת י֣֣וֹם ים �אֵ֠֠ י הַַפְְּרָָזוֹת֒֒ עֹֹ�שִׂ֗֗ ֣  הַַיֹֹּשְְׁבִִים֮֮ בְְּעָָ�רֵ֣

ה ֖ ה וּמִִשְְׁ�תֶּ֖ ֥ ר שִִׂמְְ�חָ֥ דֶֶשׁ אֲֲ�דָ֔֔ ה עָָשָָׂר֙֙ לְְ�חֹ֣֣ ֤  אַַרְְבָָּ�עָ֤
הוּ׃ ס ֽ ישׁ לְְרֵֵ�עֵֽ ֥   וְְי֣֣וֹם ט֑֑וֹב וּמִִשְְׁלֹ֥֥חַַ מָָנ֖֖וֹת �אִ֥

ח לֶֶּה וַַיִִּשְְׁ�לַ֨֨ ֑ ים הָָ�אֵ֑ ֖ י אֶֶת־הַַדְְּבָָ�רִ֖ ב מׇׇרְְדֳֳּ�כַ֔֔  וַַיִִּכְְ�תֹּ֣֣
ים אֲֲשֶֶׁר֙֙ בְְּכׇׇל־מְְדִִינוֹת֙֙ ים אֶֶל־כׇׇּל־הַַיְְּהוּ�דִ֗֗ ֜  סְְפָָ�רִ֜

ים׃ ֽ ים וְְהָָרְְחוֹ�קִֽ ֖ לֶֶךְ אֲֲחַַשְְׁוֵֵר֔֔וֹשׁ הַַקְְּרוֹ�בִ֖ ֣ הַַ�מֶּ֣

ה עָָשָָׂר֙֙ ֤ ת י֣֣וֹם אַַרְְבָָּ�עָ֤ ים �אֵ֠֠  לְְקַַיֵֵּם֮֮ עֲֲלֵֵיהֶֶם֒֒ לִִהְְי֣֣וֹת עֹֹ�שִׂ֗֗
ה׃ ֽ ֖ה וְְשָָׁ�נָֽ ר בּ֑֑וֹ בְְּכׇׇל־שָָׁ�נָ֖ ֖ ה עָָ�שָׂ֖ ֥ ת יוֹם־חֲֲמִִ�שָּׁ֥ ֛ ר וְְ�אֵ֛ דֶֶשׁ אֲֲ�דָ֔֔ לְְ�חֹ֣֣

ם יְְבֵֵי�הֶ֔֔ ם הַַיְְּהוּדִִים֙֙ מֵֵ�אֹ֣֣ ֤ חוּ בָָ�הֶ֤ ים אֲֲשֶֶׁר־�נָ֨֨  כַַּיָָּ�מִ֗֗
בֶֶל ֖ ה וּמֵֵ�אֵ֖ ם מִִיָָּגוֹן֙֙ לְְשִִׂמְְ�חָ֔֔ ֤ ךְ לָָ�הֶ֤ דֶֶשׁ אֲֲשֶֶׁר֩֩ נֶֶהְְ�פַּ֨֨  וְְהַַ�חֹ֗֗

ה ה וְְשִִׂמְְ�חָ֔֔ ֣ ם יְְמֵֵי֙֙ מִִשְְׁ�תֶּ֣  לְְי֣֣וֹם ט֑֑וֹב לַַעֲֲשׂ֣֣וֹת אוֹ�תָ֗֗
ים׃ ֽ אֶֶבְְיֹֹ�נִֽ ֽ הוּ וּמַַתָָּנ֖֖וֹת �לָֽ ישׁ לְְרֵֵ�עֵ֔֔ ֣ וּמִִשְְׁלֹ֤֤חַַ מָָנוֹת֙֙ �אִ֣

לּוּ לַַעֲֲשׂ֑֑וֹת ֖ ת אֲֲשֶֶׁר־הֵֵ�חֵ֖ ֥ ים �אֵ֥  וְְקִִבֵֵּל֙֙ הַַיְְּהוּ�דִ֔֔
ם׃ ֽ י אֲֲלֵֵי�הֶֽ ֖ ב מׇׇרְְדֳֳּ�כַ֖ ֥ ת אֲֲשֶֶׁר־כָָּ�תַ֥ ֛ וְְ�אֵ֛

י צֹֹרֵֵר֙֙ כׇׇּל־ אֲֲגָָ�גִ֗֗ ֽ תָָא �הָֽ ן־הַַמְְּ�דָ֜֜ ֽ ן �בֶּֽ כִִּי֩֩ הָָ�מָ֨֨
ל ֥ ם וְְהִִ�פִּ֥ ֑ ים לְְאַַבְְּ�דָ֑ ֖ ב עַַל־הַַיְְּהוּ�דִ֖ ֥ ים חָָ�שַׁ֥  הַַיְְּהוּ�דִ֔֔

ם׃ ֽ ם וּֽֽלְְאַַבְְּ�דָֽ ֖ ל לְְהֻֻ�מָּ֖ ֔ פּוּר֙֙ ה֣֣וּא הַַגּוֹ�רָ֔

פֶֶר יָָשׁ֞֞וּב ר עִִם־הַַ�סֵּ֔֔ ֣ לֶֶךְ֒֒ אָָ�מַ֣ ֣י הַַ�מֶּ֒֒  וּבְְבֹֹאָָהּ֮֮ לִִפְְ�נֵ֣
ים ֖ ב עַַל־הַַיְְּהוּ�דִ֖ ֥ ה אֲֲשֶֶׁר־חָָ�שַׁ֥ ֛  מַַחֲֲשַַׁבְְתּ֧֧וֹ הָָרָָ�עָ֛

ץ׃ ֽ ֖יו עַַל־הָָ�עֵֽ עַַל־רֹשׁ֑֑אוֹ וְְתָָל֥֥וּ אֹֹת֛֛וֹ וְְאֶֶת־בָָּ�נָ֖

ם ֣ לֶֶּה פוּרִִים֙֙ עַַל־�שֵׁ֣ ֤ ים הָָ�אֵ֤ רְְוּ֩֩א לַַיָָּ�מִ֨֨ ֽ ן �קָֽ  עַַל־�כֵּ֡֡
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thousand of their foes; but they 
did not lay hands on the spoil.

That was on the thirteenth day of 
the month of Adar; and they rested 
on the fourteenth day and made it a 
day of feasting and merrymaking. 

But the Jews in Shushan gathered 
on both the thirteenth and 
fourteenth days, and so rested on 
the fifteenth, and made it a day 
of feasting and merrymaking.

That is why village Jews, who live in 
unwalled towns, observe the fourteenth 
day of the month of Adar and make 
it a day of merrymaking and feasting, 
and as a holiday and an occasion 
for sending gifts to one another.

Mordecai recorded these events, 
and he sent dispatches to all the 
Jews throughout the provinces of 
King Ahashverosh, near and far,

charging them to observe 
the fourteenth and fifteenth 
days of Adar, every year – 

the same days on which the Jews 
enjoyed relief from their foes and 
the same month which had been 
transformed for them from one of 
grief and mourning to one of festive 
joy. They were to observe them as days 
of feasting and merrymaking, and as 
an occasion for sending gifts to one 
another and presents to the poor.

The Jews accordingly assumed 
as an obligation that which they 

had begun to practice and which 
Mordecai prescribed for them.

For Haman son of Hammedatha the 
Agagite, the foe of all the Jews, had 
plotted to destroy the Jews, and had 
cast pur – that is, the lot – with intent 
to crush and exterminate them.

But when [Esther] came before 
the king, he commanded: “With 
the promulgation of this decree, 
let the evil plot, which he devised 
against the Jews, recoil on his 
own head!” So they hanged him 
and his sons on the gallows.

For that reason these days were 

תא �זֹּ֑֑ רֶֶ֣��גֶּ֣ת הַַ  י הָָאִִ ֖ ן עַַל־כׇׇּל־דִִּבְְ�רֵ֖  הַַפּ֔֔וּר עַַל־�כֵּ֕֕
ם׃ ֽ יעַַ אֲֲלֵֵי�הֶֽ ֖ ה הִִ�גִּ֖ ֥ כָָה וּ�מָ֥ ה־רָָא֣֣וּ עַַל־�כָּ֔֔ ֽ וּ�מָֽ

ם ם ׀ וְְעַַל־זַַרְְ�עָ֜֜  קִִיְְּמ֣֣וּ )קובל( ]וְְקִִבְְּל֣֣וּ[ הַַיְְּהוּדִִים֩֩ ׀ עֲֲלֵֵי�הֶ֨֨
ת ֣ ים �אֵ֣ א יַַעֲֲב֔֔וֹר לִִהְְי֣֣וֹת עֹֹ�שִׂ֗֗ �לֹ֣֣ ים עֲֲלֵֵיהֶֶם֙֙ וְְ ֤ ל כׇׇּל־הַַנִִּלְְ�וִ֤  וְְ�עַ֨֨

ה׃ ֽ ֖ה וְְשָָׁ�נָֽ ֑ם בְְּכׇׇל־שָָׁ�נָ֖ ם וְְכִִזְְמַַ�נָּ֑ ֖ לֶֶּה כִִּכְְתָָ�בָ֖ י הַַיָָּמִִים֙֙ הָָ�אֵ֔֔ ֤ שְְׁ�נֵ֤

ים בְְּכׇׇל־דּ֣֣וֹר וָָד֗֗וֹר מִִשְְׁפָָּחָָה֙֙ ים וְְנַַעֲֲ�שִׂ֜֜ ֨ לֶֶּה נִִזְְכָָּ�רִ֨ �אֵ֠֠ ים �הָ֠֠ ֣  וְְהַַיָָּ�מִ֣
לֶֶּה ים הָָ�אֵ֗֗ ֣ י הַַפּוּ�רִ֣ יר וִִי�מֵ֞֞ ֑ יר וָָ�עִ֑ ֣ ֖ה וְְ�עִ֣ ֥ה וּמְְדִִי�נָ֖ ה מְְדִִי�נָ֥  וּמִִשְְׁפָָּ�חָ֔֔

ם׃ ס ֽ ֖ם לֹאֹ־יָָס֥֥וּף מִִזַַּרְְ�עָֽ ים וְְזִִכְְ�רָ֖ עַַבְְרוּ֙֙ מִִתּ֣֣וֹךְ הַַיְְּהוּ�דִ֔֔ ֽ א �יַֽ �לֹ֤֤   

י ֖ י הַַיְְּהוּ�דִ֖ ֥ יִִל וּמׇׇרְְדֳֳּ�כַ֥ ֛ ה בַַת־אֲֲבִִי�חַ֛ ֧ ר הַַמַַּלְְ�כָּ֧ ב אֶֶסְְ�תֵּ֨֨ תִִּכְְ�תֹּ֠֠  �וַ֠֠
ית׃ ֽ תא הַַשֵֵּׁ�נִֽ �זֹּ֖֖ ים הַַ ֛ רֶֶ֧��גֶּ֧ת הַַפֻֻּ�רִ֛  ת אִִ ֣ ם �אֵ֣ קֶֶף לְְקַַ�יֵּ֗֗ אֶֶת־כׇׇּל־�תֹּ֑֑

ים ֤ בַַע וְְעֶֶשְְׂ�רִ֤ ים אֶֶל־�שֶׁ֨֨ ים אֶֶל־כׇׇּל־הַַיְְּהוּ�דִ֗֗ ֜ ח סְְפָָ�רִ֜  וַַיִִּשְְׁ�לַ֨֨
ת׃ ֽ י שָָׁל֖֖וֹם וֶֶאֱֱ�מֶֽ ֥ ה מַַלְְכ֖֖וּת אֲֲחַַשְְׁוֵֵר֑֑וֹשׁ דִִּבְְ�רֵ֥ וּמֵֵאָָה֙֙ מְְדִִי�נָ֔֔

ם ם כַַּאֲֲשֶֶׁר֩֩ קִִ�יַּ֨֨ לֶֶּה בִִּזְְמַַנֵֵּי�הֶ֗֗ ים הָָ�אֵ֜֜ ֨ ם אֶֶת־יְְמֵֵי֩֩ הַַפֻֻּ�רִ֨  לְְקַַ�יֵּ֡֡
ר קִִיְְּמ֥֥וּ ֛ ה וְְכַַאֲֲ�שֶׁ֛ ר הַַמַַּלְְ�כָּ֔֔ ֣ י הַַיְְּהוּדִִי֙֙ וְְאֶֶסְְ�תֵּ֣ ֤ ם מׇׇרְְדֳֳּ�כַ֤  עֲֲלֵֵי�הֶ֜֜

ם׃ ֽ י הַַצּוֹמ֖֖וֹת וְְזַַעֲֲקָָ�תָֽ ֥ ם דִִּבְְ�רֵ֥ ֑ ם וְְעַַל־זַַרְְ�עָ֑ ֖ עַַל־נַַפְְ�שָׁ֖

ים ֖ י הַַפֻֻּ�רִ֖ ֥ ם דִִּבְְ�רֵ֥ ר קִִ�יַּ֕֕ ר אֶֶסְְ�תֵּ֔֔ ֣  וּמַַאֲֲ�מַ֣
פֶֶר׃ ס ֽ ב בַַּ�סֵּֽ ֖ לֶֶּה וְְנִִכְְ�תָּ֖ ֑   הָָ�אֵ֑
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named Purim, after “pur.”

In view, then, of all the instructions 
in the said letter and of what they 
had experienced in that matter 
and what had befallen them,

the Jews undertook and irrevocably 
obligated themselves and their 
descendants, and all who might 
join them, to observe these two 
days in the manner prescribed and 
at the proper time each year.

Consequently, these days are recalled 
and observed in every generation: 
by every family, every province, and 
every city. And these days of Purim 
shall never cease among the Jews, 
and the memory of them shall never 
perish among their descendants.

Then Queen Esther daughter of 
Abihail wrote a second letter of Purim 
for the purpose of confirming with 
full authority the aforementioned 
letter of Mordecai the Jew.

Dispatches were sent to all the 
Jews in the hundred and twenty-
seven provinces of the realm of 
Ahashverosh with an ordinance 
of “equity and honesty:”

To observe these days of Purim in their 
proper time, as Mordecai the Jew and 
Queen Esther had decreed for them  –  
and as they decreed for themselves and 
for their descendants  – the obligation 
of the fasts with their lamentations.

And Esther’s ordinance validating 
these observances of Purim 
was recorded in a scroll.

A nd so, on the thir-
teenth day of the 
twelfth month – that 
is, the month of Adar 

– when the king’s command and decree 
were to be executed, the very day on which 
the enemies of the Jews had expected to 
annihilate them, the opposite happened, 
and the Jews vanquished their enemies.

According to astrological beliefs of the 
time, Israel’s star was at its lowest, while 
Amalek’s (Haman’s lineage) was at its peak, 
explaining Haman’s choice of this partic-
ular day. However, a remarkable reversal 
occurred. Not only did the adversaries of 

the Jews fail to overpower them, but they 
also fell from the height of their power to 
the depths, while the Jews rose from the 
brink of destruction to greatness.

In the major fortified cities throughout the 
provinces of King Ahashverosh, where the 
king’s officials, deputies, and army were 
located, the Jews gathered in self-defense, 
to attack those who sought their harm. In 
fact, the king provided military protection 
and active official support to the Jews, 
to the point that their adversaries feared 
approaching or confronting them.

Indeed, all the officials of the provinces – 
the satraps, the governors, and the king’s 
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stewards, who had royal authority from 
Haman’s edict to annihilate the Jews, 
chose to hide the edict and instead actively 
supported the Jews against their enemies 
because the fear of Mordecai had fallen 
upon them. For Mordecai was highly 
respected and feared in the royal palace 
and his fame was spreading throughout 
all the provinces; the man Mordecai was 
growing ever more powerful. 

Here we learn that Mordecai embodied 
three prominent roles. Firstly, he held a 
significant position within the king’s own 
palace, essentially being the chief of the 
royal household. Secondly, his fame spread 
throughout all the provinces, indicating his 
role as a deputy to the king, responsible 
for administering the provinces. Lastly, the 
phrase “the man Mordecai was growing 
ever more powerful” reflects his military 
successes in subjugating many regions 
under King Ahashverosh’s rule.

Jews around the world lashed out at their 
enemies with the stroke of the sword, 
asserting their will upon those who hated 
them. The Jews certainly did not have 
permission to kill anyone they chose. The 
authority given to them was specifically 
to take revenge against their tormentors. 
After it became apparent that no one was 
able to stand against them in the major 
cities, they only targeted known enemies 
whose hostility towards the Jews was 
widely recognized and who had taken ini-
tiative in their efforts to harm them.

The distinction between “enemies” and 
“those who hated them” is significant here. 
An enemy is one whose enmity is openly 
displayed, whereas a hater’s animosity 
is not openly revealed. Hence, the verse 

specifies that they acted upon their haters 
“as they wished,” meaning they could pub-
licly denounce and humble them, but this 
did not extend to killing them as it did with 
their overt enemies.

In Shushan, the capital city, the Jews killed 
a total of five hundred men. They also killed 
Parshandatha, Dalphon, Aspatha, Poratha, 
Adalia, Aridatha, Parmashta, Arisai, Aridai, 
and Vaizatha, the ten sons of Haman son of 
Hammedatha, the foe of the Jews. But they 
did not lay hands on the spoils.

On that day, the number of those slain in 
Shushan, the capital city was reported to 
the king. Since the Jews were only permit-
ted to kill their outright enemies, those 
whose hostility towards them was well-
known and publicly expressed, the large 
number of those killed indicated the mul-
titude of adversaries who had risen against 
them. Therefore, the count of the slain was 
promptly brought before the king. This was 
to demonstrate the vast number of adver-
saries arrayed against them, showing that 
even after the king’s decree, there were still 
as many as five hundred individuals who 
dared to stand against the Jews in Shushan 
and were consequently slain.

Then the king said to Queen Esther, “In 
the captial city of Shushan alone the Jews 
have killed a total of five hundred men, as 
well as the ten sons of Haman. What then 
must they have done in the provinces of 
the realm?!” The king, upon learning of the 
events in Shushan, realized the extensive 
number of the Jews’ adversaries and the 
need for additional measures to protect 
them. He noted that even in Shushan, the 
capital city where royal authority is stron-
gest, the Jews had to defend themselves 
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against so many adversaries, killing five 
hundred men. This led the king to ponder 
the situation in other provinces, where 
the king’s influence might be less direct, 
and the Jews possibly faced even greater 
opposition. 

The king assured Esther that her further 
requests for the safety and defense of the 
Jews would be granted, saying: “What is 
your wish now? It shall be granted to you. 
And what else is your request? It shall be 
fulfilled.”

“If it please Your Majesty,” Esther replied, 
“let the Jews in Shushan be permitted to 
act tomorrow also as they did today; and 
let Haman’s ten sons be hanged on the 
gallows.” Her request was intended to 
instill fear and dread in the enemies of the 
Jews, indicating that the king’s support for 
them was still firmly in place.

Esther specifically referred to the city as 
“Shushan” rather than “Shushan the capi-
tal,” because Shushan was divided into two 
parts: the capital area, where the king and 
his nobles resided, known as “Shushan the 
capital,” and the broader city area simply 
referred to as “Shushan.” On the thirteenth 
day, the Jews defended themselves in 
the capital. Esther’s request was that they 
be allowed to eliminate their remaining 
enemies in the broader city area on the 
fourteenth day. Additionally, she asked for 
Haman’s ten sons to be hanged publicly, to 
further deter any aggression towards the 
Jewish people.

The king ordered that this should be 
done, and the decree was proclaimed in 
Shushan. Haman’s ten sons were hanged: 
and the Jews in Shushan gathered again on 

the fourteenth day of Adar and slew three 
hundred men in Shushan. But they did not 
lay hands on the spoils.

The rest of the Jews, those in the king’s 
provinces, likewise gathered and fought 
for their lives. They disposed of their 
enemies, killing seventy-five thousand of 
their foes; but they did not lay hands on 
the spoils. This verse specifically addresses 
the situation in unwalled cities, in con-
trast to the walled cities where the royal 
officers resided and where royal troops 
provided protection, the Jews did not need 
to actively defend themselves. In contrast, 
in the rural and smaller unwalled areas, 
the Jews faced real combat as their ene-
mies indeed took up arms against them. 
The Jews in these areas had to gather 
and stand up for their lives, engaging in 
actual warfare. Hence, the verse specifies 
that they killed their enemies, indicating 
a comprehensive defeat, including those 
of Amalekite descent. In the walled cities, 
on the other hand, the phrase “they did as 
they pleased to their enemies” suggests a 
less violent resolution.

The fighting took place on the thirteenth 
day of the month of Adar, and they rested 
on the fourteenth day and made it a day of 
feasting and merrymaking. (But the Jews in 
Shushan gathered on both the thirteenth 
and fourteenth days, and so rested on the 
fifteenth, and made it a day of feasting and 
merrymaking.) That is why village Jews, 
who live in unwalled towns, observe the 
fourteenth day of the month of Adar and 
make it a day of merrymaking and feasting, 
and as a holiday for sending gifts to one 
another. 

However, in the walled cities where the 
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king’s army was present to protect the Jews, 
these days were not celebrated as days of 
feasting. In contrast, the village Jews, who 
were in genuine danger from their enemies 
and without the king’s army’s protection, 
faced imminent peril. Therefore, only the 
village Jews observed these days as days of 
feasting and joy.

Mordecai recorded these events. And he 
sent dispatches to all the Jews throughout 
the provinces of King Ahashverosh, near 
and far. That is, Mordecai, having noticed 
that the Jews in the walled cities had not 
accepted the celebration of Purim because 
they were unaware of the full extent of the 
miracle, wrote to them. They were indeed 
in danger on that day, as Haman’s decree 
was still technically in effect.

The miracle that occurred was the fear 
of Mordecai falling upon the officials, 
leading them to conceal the initial edicts. 
Therefore, Mordecai felt compelled to 
explain all these events in detail, informing 
them that the original edicts had not been 
revoked and that they, too, were in danger.

The dispatches that Mordecai sent charged 
the Jewish people, both in walled and 
unwalled cities, to observe both the four-
teenth and fifteenth days of Adar, every 
year. The month of Adar was thus trans-
formed for them from one of grief to joy, 
and from mourning to a festive day. To 
reflect this transformation, they were to 
celebrate these days with feasting and 
happiness, and as an occasion for sending 
gifts to one another and presents to the 
poor. 

The Jews accordingly assumed as an obli-
gation what they had begun to practice 

and which Mordecai had outlined for them. 
That is, all of Israel took upon themselves 
both obligations: the practices that they 
“began on their own,” which were the vil-
lagers observing the fourteenth day that 
they had initiated themselves, and also 
what “Mordecai prescribed” to them, which 
was for those in the walled cities to observe 
the fifteenth day.

For Haman son of Hammedatha the 
Agagite, the foe of all the Jews, had plotted 
to destroy the Jews, and had cast a pur – 
that is, a lot – with the intent to crush and 
exterminate them. But when Esther came 
before the king, he commanded: “With 
the promulgation of this decree, let the 
evil plot, which Haman devised against the 
Jews, rebound on his own head!” So they 
hanged him and his sons on the gallows.

For that reason, these days were named 
Purim, after “pur,” a lot, symbolizing the 
transformation of Haman’s “pur” (lot) into 
a triumph for the Jews.

In accordance with Mordecai’s letter 
explaining the true danger they faced and 
the miraculous nature of their salvation, 
all the Jews undertook, and irrevocably 
obligated themselves, as well as their 
descendants, and all who might join them, 
to observe these two days in the manner 
prescribed and at the proper time each 
year.

Mordecai publicized that the annihilation 
and plunder of the Jewish people was 
planned for all provinces of the king, while 
Haman had concealed this fact. Haman 
had feared that if he would have informed 
the officers that it was a comprehensive 
decree, they might be reluctant to destroy 
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an entire nation. Therefore, he wanted 
each governor to think that the decree was 
only in his province. Mordecai on the other 
hand, wanted the opposite – for everyone 
to know that the lot cast had turned out for 
the good, for joy and gladness for the Jews 
in all provinces throughout the empire.

These days are, therefore, recalled and 
observed in every generation – by every 
family, every province, and every city. They 
are remembered through the reading of 
the Book of Esther and observed by engag-
ing in feasting, joy, and the exchange of 
gifts of food in every generation. Indeed, 
these days of Purim shall never cease 
among the Jewish people, and the memory 
of them shall never perish among their 
descendants.

The scholars of the time were reluctant to 
include the Megillah into the sacred writ-
ings. Therefore, Queen Esther, daughter 
of Abihail wrote a second letter of Purim 
for the purpose of confirming with full 
authority the composition of Mordecai the 
Jew. She sent the Megillah as it is known 
today, from “It happened in the days of 
Achashverosh” to its completion, urging 
the scholars to canonize it as part of the 

holy scriptures (the 24 books of the Bible, 
Tanach), thus establishing its status and 
ensuring its observance in future genera-
tions as a rabbinical injunction.

Dispatches were sent to all the Jews in the 
one hundred and twenty-seven provinces 
of the realm of Achashverosh with an ordi-
nance of “equity and honesty.” These mes-
sengers were sent as a means to resolve 
the rabbinic dispute that had arisen, and 
to seek the truth according to Jewish law, 
affirming the Megillah as part of Tanach.

These days of Purim shall be observed at 
their proper time, as Mordecai the Jew and 
Queen Esther had decreed for them  –  and 
as they decreed for themselves and for 
their descendants  – the obligation of the 
fasts with their lamentations.

And Esther’s ordinance validating these 
observances of Purim was recorded in a 
scroll. According to Esther’s words and 
arguments to the sages, these practices 
of Purim were established as a perpetual 
ordinance and the scroll of Esther was can-
onized with the other sacred writings. This 
resolved the dispute among the sages who 
now concurred with Esther’s perspective.
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Chapter 10
MORDECAI, REVERED AMONG HIS PEOPLE 
AND SECOND ONLY TO KING AHASHVEROSH, 
EXPANDS THE KINGDOM’S INFLUENCE AND 
DEDICATES HIMSELF TO THE WELFARE OF HIS 
PEOPLE.

King Ahashverosh imposed tribute 
on the mainland and the islands.

All his mighty and powerful acts, and 
a full account of the greatness to 
which the king advanced Mordecai, 
are recorded in the Chronicles of 
the Kings of Media and Persia.

For Mordecai the Jew ranked next 
to King Ahashverosh and was 

highly regarded by the Jews and 
popular with the multitude of 
his brethren; he sought the good 
of his people and interceded for 
the welfare of all his kindred.

ס ֛ לֶֶךְ )חאשרש( ]אֲֲחַַשְְׁוֵֵר֧֧וֹשׁ[ ׀ �מַ֛ שֶֶׂם֩֩ הַַ�מֶּ֨֨  וַַ�יָּ֩֩
ם׃ ֽ י הַַ�יָּֽ ֥ רֶֶץ וְְאִִ�יֵּ֥ ֖ עַַל־הָָ�אָ֖

֣ת ה תׇׇקְְוֹ֙֙פּ וּגְְב֣֣וּרָָת֔֔וֹ וּפָָרָָשַַׁת֙֙ גְְּדֻֻ�לַּ֣ ֤  וְְכׇׇל־מַַעֲֲ�שֵׂ֤
ים ם כְְּתוּ�בִ֗֗ ֣ לֶֶךְ הֲֲלוֹא־�הֵ֣ ֑ ר גִִּדְְּל֖֖וֹ הַַ�מֶּ֑ ֥ י אֲֲ�שֶׁ֥  מׇׇרְְדֳֳּ�כַ֔֔

ס׃ ֽ י וּפָָ�רָֽ ֥ י מָָ�דַ֥ ֖ ים לְְמַַלְְ�כֵ֖ י הַַיָָּ�מִ֔֔ ֣ פֶֶר֙֙ דִִּבְְ�רֵ֣ עַַל־�סֵ֙֙

לֶֶךְ אֲֲחַַשְְׁוֵֵר֔֔וֹשׁ ֣ י מִִשְְׁנֶֶה֙֙ לַַ�מֶּ֣ ֗ י הַַיְְּהוּ�דִ֗ ֣ י ׀ מׇׇרְְדֳֳּ�כַ֣ ֣  �כִּ֣
שׁ ֥ יו דֹֹּ�רֵ֥ ֑ ב אֶֶ�חָ֑ ים וְְרָָצ֖֖וּי לְְ�רֹ֣֣  וְְגָָדוֹל֙֙ לַַיְְּהוּ�דִ֔֔

ר שָָׁל֖֖וֹם לְְכׇׇל־זַַרְְעֽֽוֹ׃ ֥ טוֹב֙֙ לְְעַַמּ֔֔וֹ וְְדֹֹ�בֵ֥

M ordecai, in his 
administration of the 
kingdom, was so suc-
cessful in conquering 

many territories with the king’s army that 
King Ahashverosh was able to impose a tax 
on all the lands and islands adjacent to his 
kingdom.

The strength and might achieved under 
Mordecai’s administration led to the 
increased stature of King Ahashverosh, 

who advanced Mordecai to greatness. 
These events are fully explained in the 
Book of Chronicles of the Kings of Media 
and Persia.

For Mordecai the Jew ranked second to 
King Ahashverosh and was highly regarded 
by the Jews and popular with the multitude 
of his brethren; he sought the good of his 
people and interceded for the welfare of all 
his kindred.



 אם נוכחים בקריאה מנין, הקורא:
אומר את הברכה הבאה

 בָָּרוּךְ אַַתָָּה יְְהֹֹוָָה אֱֱלֹהֵֵינוּ מֶֶלֶֶךְ הָָעוֹלָָם הָָרָָב.
אֶֶת רִִיבֵֵנוּ וְְהַַדָָּן אֶֶת דִִּינֵֵנוּ וְְהַַנּוֹקֵֵם
 אֶֶת נִִקְְמָָתֵֵנוּ וְְהַַנִִּפְְרָָע לָָנוּ מִִצָָּרֵֵינוּ 
וְְהַַמְְשַַׁלֵֵּם גְְּמוּל לְְכָָל אוֹיְְבֵֵי נַַפְְשֵֵׁנוּ

 בָָּרוּךְ אַַתָָּה יְְהֹֹוָָה הַַנִִּפְְרָָע לְְעַַמּוֹ יִִשְְׂרָָאֵֵל. 
מִִכָָּל צָָרֵֵיהֶֶם הָָאֵֵל הַַמּוֹשִִׁיעַַ

(אמן)

 שׁוֹשַַׁנַַת יַַעֲֲקֹֹב צָָהֲֲלָָה וְְשָָׂמֵֵחָָה, בִִּרְְאוֹתָָם יַַחַַד תְְּכֵֵלֶֶת
 מָָרְְדְְּכָָי. תְְּשׁוּעָָתָָם הָָיִִיתָָ לָָנֶֶצַַח, וְְתִִקְְוָָתָָם כָָבּל דּוֹר

 וָָדוֹר, לְְהוֹדִִיעַַ שֶֶׁכָָּל קֹֹוֶֶיךָ לֹאֹ יֵֵבֹֹשׁוּ וְְלֹאֹ יִִכָָּלְְמוּ לָָנֶֶצַַח
 כָָּל הַַחוֹתִִים בָָּךְ. אָָרוּר הָָמָָן אַַשֶֶׁר בִִּקֵֵשׁ לְְאַַבְְּדִִי,

 בָָּרוּךְְ מָָרְְדְְכַַי הַַיְְהוּדִִי, אֲֲרוּרָָה זֶֶרֶֶשׁ אֵֵשֶֶׁת מַַפְְחִִידִִי,
 בְְּרוּכָָה אֶֶסְְתֵֵּר בַַּעֲֲדִִי, אֲֲרוּרִִים כָָּל הָָרְְשָָׁעִִים, בְְּרוּכִִים

כָָּל הַַצַַדִִיקִִים, וְְגַַם חַַרְְבוֹנָָה זָָכוּר לַַטוֹב.

Blessings
 after reading the Book of Esther on Purim

AFTER THE READING, IF A QUORUM IS PRESENT, 
THE READER RECITES THE FOLLOWING AND 
THOSE LISTENING ANSWER “AMEN”:  	  
Blessed are You, Lord our God, King of 
the universe, who wages our battles, 
defends our rights, avenges the wrong 
done to us, punishes our oppressors on 
our behalf, and brings retribution upon 
all our mortal enemies. Blessed are You 
Lord, who exacts payment from all their 
oppressors; God who delivers. (Amen)

The rose of Jacob thrilled with joy and 
exulted when they beheld Mordecai 
garbed in royal blue. You have always 
been their salvation, their hope in every 
generation, to make known that all who 

place their hope in You shall not be put 
to shame, nor shall all those who trust 
in You be disgraced forever. Cursed 
be Haman who sought to destroy me; 
blessed be Mordecai the Jew. Cursed 
be Zeresh the wife of [Haman] who 
terrified me; blessed be Esther, who 
[interceded] on my behalf. Cursed be 
Haman who sought to destroy me; 
blessed be Mordecai the Jew. Cursed be 
Zeresh the wife of [Haman] who terri-
fied me; blessed be Esther, who [inter-
ceded] on my behalf. Cursed be all the 
wicked; blessed be all the righteous; and 
may Charvonah also be remembered 
favorably.








