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Dedicated to Jews under 
the gun in the Holy Land 
andaround the world. May 

we see a salvation reminiscent of 
Purim, when those who sought to 
destroy us suffered that very fate. 
Bring the hostages home now! 
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THE HOLIDAY OF PURIM   

Purim commemorates the Jewish people’s 

deliverance from annihilation in the Persian 

Empire, around 2500 years ago. The day is 

observed through a festive meal (that includes 

wine or other intoxicating beverages), exchang-

ing gifts of food, giving charity (to at least two 

needy people), and reading the Book of Esther 

(both on the eve of Purim and again the follow-

ing day). The Book of Esther, known as Megillat 

Esther in Hebrew, vividly recounts the events 

leading up to this miraculous salvation. 

THE BOOK OF ESTHER   

Set in the Persian Empire under King 

Ahashverosh, typically identified as Xerxes, the 

Book of Esther is a complex narrative of palace 

intrigue, a reaffirmation of the Jewish faith, and 

divine intervention. 

The story begins with the king’s quest for 

absolute authority, followed by the rise of 

the wicked Haman, and his genocidal decree 

against the Jewish people. In response, Queen 

Esther and her cousin, Mordecai, orchestrate 

a counter-plot to save their people, rooted in 

faith, wisdom and political acumen. 

The story is driven by the hidden hand of God, 

guiding events and turning the tables on the 

enemies of the Jewish people. Their survival 

and flourishing marks a triumph of faith and 

resilience that is celebrated annually on Purim.

AUTHORSHIP  

The Book of Esther references its own 

authorship, which is initially ascribed to 

Mordecai: “Mordecai recorded these events, 

and he sent dispatches to all the Jews” (Esther 

9:20). But Esther’s collaboration is suggested by 

the later verse: “Then Queen Esther, daughter 

of Abihail, wrote a second letter of Purim for 

the purpose of confirming with full authority 

the aforementioned letter of Mordecai the Jew” 

(9:29). The Talmud elaborates that the final, 

sacred form of the Book of Esther was written 

by the Men of the Great Assembly, a group of 

120 sages and prophets, who rewrote it with 

Divine inspiration in the Holy Land (Bava Batra 

15a).

PURIM OF THE FUTURE ERA   

Purim’s themes of redemption and divine provi-

dence resonate with the hope for a future when 

good overcomes evil, and the spiritual triumphs 

over the physical. In Jewish thought, Purim is 

considered a holiday that will continue to be 

celebrated even in the Messianic era, a future 

time of universal peace and divine revelation. 

In that time, all the other festivals will shine, 

but like a candle in broad daylight, whereas 

the powerful light of Purim will stand out in its 

brilliance forever.

The merit the Jewish people achieved in main-

taining their faith throughout the year of the 

crisis was sufficient to not only miraculously 

save the Jewish people of that time, but to be 

celebrated and relived forever. Purim is a day 

that sets the Jewish people apart as God’s pre-

cious nation, which will be fully realized with the 

imminent redemption. Happy Purim!

MALBIM

The Book of Esther tells a fascinating but 

complex story, often sufficing with tiny hints 

to move the plot or to characterize the moti-

vations of its heroes and villains. To bring out 

its powerful and profound meaning, this edi-

tion features an interpretation infused with the 

fascinating insights of Malbim. His perspective 

sheds new light on the entire work, making it 

more accessible and inviting to all.

Rabbi Meir Leibush ben Yehiel Michel Weiser, 

also known as Malbim (1809-1879), is a 

renowned Jewish scholar and commentator 

who has greatly influenced the field of Biblical 

interpretation. Malbim sheds light on the literal 

dimension of the Book of Esther as the palace 

drama unfolds, often exploring its underlying 

motivations.

Although never explicitly mentioned in the Book 

of Esther by name, God’s invisible hand con-

ducts every detail and nuance. Malbim’s precise 

interpretation unveils the story’s depth and the 

presence of the divine throughout its many 

shifts of fortune and acute transformations. 

In order to make Malbim’s teachings on the 

Book of Esther more accessible, this edi-

tion incorporates his insights into the story. 

Background and context is seamlessly woven 

into the commentary, resulting in an engaging 

style that reads like a narrative.

Let the inspiring words of the Book of Esther 

provide us with wisdom, insight, and bountiful 

joy, to help us fully celebrate the Festival of 

Purim, the happiest time of the year.the
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קורא המגילה מברך:
בָָּרוּךְ אֱַתָָּהָ יְהָֹוָָהָ אֱֱלֹהֵָינוּ מֶֶלֶָך הָָעוֹלָָם

אֱֲשֶָׁר קְִדְְּשָָׁנוָ בְָּמִֶצְִוֹתָָיוָ וְָצִִוָּנוּ עַַלָ מִֶקְְרָאֱ מְֶגִִלָָּהָ. 
 (אמן)

בָָּרוּךְ אֱַתָָּהָ יְהָֹוָָהָ אֱֱלֹהֵָינוּ מֶֶלֶָך הָָעוֹלָָם
  שֶָׁעַָשָָׂהָ נִסִִּים לַָאֱֲבוֹתֵָינוָ בַָּיָָּמִֶים הָָהֵָם בַָּזְֶּמֶַן הַָזֶֶּהָ.

(אמן)

בָָּרוּךְ אֱַתָָּהָ יְהָֹוָָהָ אֱֱלֹהֵָינוּ מֶֶלֶָך הָָעוֹלָָם
שֶָׁהֶָחֱֱיָנוָ וְָקְִיְָּמֶָנוּ וְָהִָגִִּיעַָנוּ לִָזְֶּמֶַן הַָזֶֶּהָ. 

(אמן)

ON PURIM, BEFORE THE BOOK OF ESTHER IS READ, THE READER RECITES THE FOLLOWING 

THREE BLESSINGS. ALL THOSE PRESENT ANSWER “AMEN” AFTER EACH BLESSING:   

Blessed are You, Lord our God, King of the universe, who has sanctified us with His commandments, 

and commanded us concerning the reading of the Megillah.

(Amen)

Blessed are You, Lord our God, King of the universe, who performed miracles for our forefathers 

in those days, at this time. 

(Amen)

Blessed are You, Lord our God, King of the universe, who has granted us life, sustained us, and 

enabled us to reach this occasion. 

(Amen)

Blessings
before reading the Book of Esther on Purim

the
tre

eo
flif

eb
oo

ks
.co

m



8 9

THE PERSIAN KING AHASHVEROSH, RULING OVER 

127 PROVINCES, SHOWCASES HIS WEALTH IN 

SHUSHAN WITH A GRAND FEAST. QUEEN VASHTI 

REFUSES TO APPEAR BEFORE HIM.

It happened in the days of Ahashverosh 

– that Ahashverosh who reigned 

over a hundred and twenty-seven 

provinces from India to Ethiopia. 

In those days, when King Ahashverosh 

occupied the royal throne in 

the capital city, Shushan, 

In the third year of his reign, he gave 

a banquet for all the officials and 

courtiers – the administration of Persia 

and Media, the nobles and the governors 

of the provinces in his service. 

For no fewer than a hundred and 

eighty days he displayed the vast 

riches of his kingdom and the 

splendid glory of his majesty. 

At the end of this period, the king 

gave a banquet for seven days in the 

court of the king’s palace garden for 

all the people who lived in the capital 

city, Shushan, high and low alike. 

[There were hangings of] white cotton 

and blue wool, held up by cords of fine 

linen and purple wool to silver rods and 

alabaster columns; and there were couches 

of gold and silver on a pavement of marble, 

alabaster, mother-of-pearl, and mosaics. 

Royal wine was served in abundance, 

as befits a king, in golden beakers, 

beakers of varied design. 

And the rule for the drinking was, 

“No restrictions!” For the king had 

given orders to every palace steward 

דְּוּ י אֱֲחֱַשְָׁוֵָר֑וֹשָׁ הָ֣וּאֱ אֱֲחֱַשְָׁוֵָר֗וֹשָׁ הַָמֹֹּלֵָךְ֙ מֵֶהָֹ֣ י בִָּימֵֶ֣  וַָיְהִָ֖
הָ׃ הָ מְֶדִִינָֽ ים וּמֵֶאֱָ֖ בַע וְָעֶַשְָׂרִ֥  וְָעַַדִ־כּ֔֔וּשָׁ שֶָׁ֛

לָ לֶָךְ אֱֲחֱַשְָׁוֵָר֗וֹשָׁ עַַ֚ בֶתָ ׀ הַָמֶֹּ֣ ם כְּ֔שֶָׁ֣ ים הָָהֵָ֑  בַָּיָָּמִֶ֖
הָ׃ ן הַָבִָּירָֽ ר בְָּשָׁוּשַָׁ֥ אֱ מֶַלְָכוּתָ֔וֹ אֱֲשֶָׁ֖  כִּ֔סִֵּ֣

יוָ יוָ וַָעֲַבָדִָ֑ הָ לְָכׇלָ־שָָׂרָ֖ הָ מִֶשְָׁתֶָּ֔  בִָּשְָׁנַ֤תָ שָָׁלָוֹשָׁ֙ לְָמֶׇלְָכ֔וֹ עַָשָָׂ֣
יוָ׃ י הַָמְֹּדִִינ֖וֹתָ לְָפָָנָֽ ים וְָשָָׂרֵ֥ פַַּרְתְָּמִֶ֛ י הַָֽ ס וּמֶָדִַ֗ ילָ ׀ פַָּרַ֣  חֱֵ֣

רֶתָ ר תִָּפְָאֱֶ֖ תָ־יְקְָ֔ שֶָׁר֙ כְּ֔ב֣וֹדִ מֶַלְָכוּתָ֔וֹ וְָאֱֶ֨  בְָּהַָרְאֱֹתָ֗וֹ אֱֶתָ־עֹ֨
תָ יֽוֹם׃ ים וּמְֶאֱַ֖ ים שְָׁמֶוֹנִ֥ ים רַבִָּ֔  גְִּדִוּלָָּתָ֑וֹ יָמִֶ֣

ם לֶָךְ לְָכׇלָ־הָָעַָ֣ הָ הַָמֶֹּ֡ לֶָּהָ עַָשָָׂ֣ ים הָָאֱֵ֗  וּבִמְֶלָ֣וֹאֱתָ ׀ הַָיָָּמִֶ֣
ן הָ לְָמִֶגִָּדִ֧וֹלָ וְָעַַדִ־קְָטָָ֛֛ ן הַָבִָּירָ֜  הַָנִִּמְֶצְִאֱִים֩ בְָּשָׁוּשַָׁ֨

לֶָךְ׃ ן הַָמֶֹּֽ ר גִִּנִַּ֥תָ בִָּיתַָ֖ ים בַָּחֱֲצִַ֕ תָ יָמִֶ֑ הָ שִָׁבְעַַ֣  מִֶשְָׁתֶָּ֖

ן לֶָתָ אֱָחֱוּז֙֙ בְָּחֱַבְלֵָי־ב֣וּץ וְָאֱַרְגִָּמֶָ֔ ס וּתְָכֵ֗  חֱ֣וּר ׀ כַּ֔רְפַַּ֣
סֶף ב וָָכֶ֗ שָׁ מִֶטּ֣֣וֹתָ ׀ זָ֙הָָ֣ סֶף וְָעַַמֹּ֣וּדִֵי שֵָׁ֑ ילֵָי כֶ֖  עַַלָ־גְִּלִָ֥

רֶתָ׃ ר וְָסֹחֱָֽ שָׁ וְָדִַ֥ תָ בַָּהַָטָ֛־וָָשֵָׁ֖ צְִפַָ֥ לָ רִֽ  עַַ֛

ים ים שָׁוֹנִ֑ ים מִֶכֵּ֔לִָ֣ ב וְָכֵלִָ֖ י זָ֙הָָ֔  וְָהַָשְָׁקְוֹתָ֙ בִָּכְלֵָ֣
לֶָךְ׃  וְָיֵי֥ן מֶַלְָכ֛וּתָ רָ֖ב כְּ֔יַדִ֥ הַָמֶֹּֽ

לָ לֶָךְ עַַ֚ דִ הַָמֶֹּ֗ ן ׀ יִסִַּ֣ ין אֱֹנֵ֑ס כִּ֔י־כֵ֣ תָ אֱֵ֣  וְָהַָשְְּׁתִָיָָּ֥הָ כַדְָּ֖
ישָׁ׃  כׇּ֔לָ־רַ֣ב בֵָּיתָ֔וֹ לַָעֲַשָׂ֖וֹתָ כִּ֔רְצִ֥וֹן אֱִישָׁ־וָָאֱִֽ

יתָ ים בֵָּ֚ הָ נָשִָׁ֑ הָ מִֶשְָׁתֵָּ֣ הָ עַָשְָׂתָָ֖ י הַָמַֹּלְָכָּ֔֔ ם וַָשְָׁתִָּ֣  גִַּ֚
לֶָךְ אֱֲחֱַשְָׁוֵָרֽוֹשָׁ׃ }ס ר לַָמֶֹּ֥         }הַָמַֹּלְָכ֔וּתָ אֱֲשֶָׁ֖

ן מְֶהָוּמֶָ֠ ר לִָ֠ ֑יִן אֱָמֶַ֡ לֶָךְ בַָּיָָּ֑ י כְּ֔טָ֥֛וֹב לֵָב־הַָמֶֹּ֖  בַָּיָּוֹם֙ הַָשְְּׁבִיעִַ֔
ס שִָׁבְעַַתָ֙ ר וְָכַרְכַּ֔֔ אֱ וַָאֱֲבַגְִתָָאֱ֙ זֵ֙תַָ֣ אֱ בִָּגְִתָָ֤ אֱ חֱַרְבוֹנָ֜  בִָּזְֶּתָָ֨
לֶָךְ אֱֲחֱַשְָׁוֵָרֽוֹשָׁ׃ ים אֱֶתָ־פְַּנֵ֖י הַָמֶֹּ֥ רְתִָ֔ ים הַָמְֶשָָׁ֣ רִיסִ֔  הַָסִָּ֣

תֶָר מֶַלְָכ֑וּתָ לֶָךְ בְָּכֶ֣ הָ לִָפְָנֵ֥י הַָמֶֹּ֖ י הַָמַֹּלְָכָּ֛֔ יאֱ אֱֶתָ־וַָשְָׁתִָּ֧ הָָבִ֠  לְָ֠
יאֱ׃ הָ הִָֽ תָ מֶַרְאֱֶ֖ י־טָ֛וֹבַ֥ הּ כִּֽ֔ ים וְָהַָשָָּׂרִים֙ אֱֶתָ־יׇפְָיָ֔ עַַמִֹּ֤  לְָהַָרְאֱ֨וֹתָ הָָֽ

ר בְָּיַדִ֣ לֶָךְ אֱֲשֶָׁ֖ ר הַָמֶֹּ֔ י לָָבוֹאֱ֙ בִָּדְִבַ֣ הָ וַָשְָׁתִָּ֗ ן הַָמַֹּלְָכָּ֣֔  וַָתְָּמֶָאֱֵ֞
דִ וַָחֱֲמֶָתָ֖וֹ בָָּעֲַרָ֥הָ בֽוֹ׃ לֶָךְ֙ מְֶאֱֹ֔ ף הַָמֶֹּ֙ ים וַָיִָּקְְצִֹ֤  הַָסִָּרִיסִ֑

ים כִּ֔י־כֵן֙ עִַתִָּ֑ י הָָֽ ים יֹדְִעֵַ֣ לֶָךְ לַָחֱֲכָמִֶ֖ אֱמֶֶר הַָמֶֹּ֔ ֹ֣  וַָיָּ
ין׃ תָ וָָדִִֽ י דְָּ֥ י כׇּ֔לָ־יֹדְִעֵַ֖ לֶָךְ לִָפְָנֵ֕ ר הַָמֶֹּ֔  דְְּבַ֣

ישָׁ תָָאֱ תַָרְשִָׁ֔ יוָ כַּ֔רְשְָׁנָ֤אֱ שֵָׁתָָר֙ אֱַדְִמֶָ֣ ב אֱֵלָָ֗  וְָהַָקָָּרֹ֣
י ס וּמֶָדִַ֗ י ׀ פַָּרַ֣ תָ שָָׂרֵ֣ ן שִָׁבְעַַ֞ רֶס מֶַרְסְנָ֖אֱ מְֶמֶוּכָ֑  מֶֶ֥

ים רִאֱשָֹׁנָ֖הָ בַָּמַֹּלְָכֽוּתָ׃ לֶָךְ הַָיָֹּשְָׁבִ֥  רֹאֱֵי֙ פְַּנֵ֣י הַָמֶֹּ֔

הָ אֱ־עַָשְָׂתָָ֗ ֹֽ ר לָ לָ ׀ אֱֲשֶָׁ֣ י עַַ֣ הָ וַָשְָׁתִָּ֑ הָ־לַָּעֲַשָׂ֔וֹתָ בַָּמַֹּלְָכָּ֖֔  כְּ֔דִָתָ֙ מֶַֽ
ים׃ }פָ לֶָךְ אֱֲחֱַשְָׁוֵָר֔וֹשָׁ בְָּיַדִ֖ הַָסִָּרִיסִֽ תָ־מֶַאֱֲמֶַר֙ הַָמֶֹּ֣ }אֱֶֽ

to comply with each man’s wishes. 

In addition, Queen Vashti gave a 

banquet for women, in the royal 

palace of King Ahashverosh. 

On the seventh day, when the king was 

merry with wine, he ordered Mehuman, 

Bizzetha, Harbona, Bigtha, Abagtha, 

Zethar, and Carcas, the seven eunuchs 

in attendance on King Ahashverosh, 

To bring Queen Vashti before the king 

wearing a royal diadem, to display her 

beauty to the peoples and the officials; 

for she was a beautiful woman. 

But Queen Vashti refused to come at 

the king’s command conveyed by the 

eunuchs. The king was greatly incensed, 

and his fury burned within him. 

Then the king consulted the sages 

learned in procedure. For it was the 

royal practice [to turn] to all who 

were versed in law and precedent. 

His closest advisers were Carshena, Shethar, 

Admatha, Tarshish, Meres, Marsena, and 

Memucan, the seven ministers of Persia and 

Media who had access to the royal presence 

and occupied the first place in the kingdom. 

“What,” [he asked,] “shall be done, 

according to law, to Queen Vashti for 

failing to obey the command of King 

Ahashverosh conveyed by the eunuchs?” 

Thereupon Memucan declared in the 

presence of the king and the ministers: 

“Queen Vashti has committed an 

offense not only against Your Majesty 

but also against all the officials and 

against all the peoples in all the 

provinces of King Ahashverosh. 

For the queen’s behavior will make all 

wives despise their husbands, as they 

reflect that King Ahashverosh himself 

ordered Queen Vashti to be brought 

before him, but she would not come. 

This very day the ladies of Persia 

and Media, who have heard of the 

queen’s behavior, will cite it to all Your 

Majesty’s officials, and there will be 

no end of scorn and provocation! 

“If it please Your Majesty, let a royal edict 

be issued by you, and let it be written into 

the laws of Persia and Media, so that it 

cannot be abrogated, that Vashti shall never 

enter the presence of King Ahashverosh. 

And let Your Majesty bestow her royal state 

upon another who is more worthy than she. 

אֱ ֹ֤ ים לָ לֶָךְ֙ וְָהַָשָָּׂרִ֔ י הַָמֶֹּ֙ ן[ לִָפְָנֵ֤ אֱמֶֶר )מֶוָמֶכן( ]מְֶמֶוּכָ֗ ֹ֣  וַָיָּ
י עַַלָ־כׇּ֔לָ־הַָשָָּׂרִים֙ הָ כִּ֤֔ י הַָמַֹּלְָכָּ֑֔ הָ וַָשְָׁתִָּ֣ לֶָךְ֙ לְָבַדְּ֔וֹ עַָוְָתָָ֖  עַַלָ־הַָמֶֹּ֙

לֶָךְ אֱֲחֱַשְָׁוֵָרֽוֹשָׁ׃ ר בְָּכׇלָ־מְֶדִִינ֖וֹתָ הַָמֶֹּ֥ ים אֱֲשֶָׁ֕ עַַמִֹּ֔  וְָעַַלָ־כׇּ֔לָ־הָָ֣

ים לְָהַָבְז֥֙וֹתָ אֱ דְִבַר־הַָמַֹּלְָכָּ֔הָ֙ עַַלָ־כׇּ֔לָ־הַָנִָּשִָׁ֔ י־יֵצִֵ֤  כִּֽ֔
ר לֶָךְ אֱֲחֱַשְָׁוֵָר֡וֹשָׁ אֱָמֶַ֞ ם הַָמֶֹּ֣ ן בְָּאֱׇמְֶרָ֗ ן בְָּעֵַינֵיהֶָ֑  בַָּעְַלֵָיהֶָ֖

אֱָהָ׃ הָ לְָפָָנָ֖יוָ וְָלָאֱֹ־בָֽ י הַָמַֹּלְָכָּ֛֔ יאֱ אֱֶתָ־וַָשְָׁתִָּ֧  לְָהָָבִ֨

מְֶעוּ֙ ר שָָֽׁ י אֱֲשֶָׁ֤ רַס־וּמֶָדִַ֗ רְנָהָ ׀ שָָׂר֣וֹתָ פַָּֽ הָ תָּאֱֹמֶַ֣ הַָיָּ֨וֹם הַָזֶֶּ֜  וְָֽ
צִֶף׃ י בִָּזֶָּי֥וֹן וָָקְָֽ לֶָךְ וּכְדִַ֖ י הַָמֶֹּ֑ לָ שָָׂרֵ֣ הָ לְָכֹ֖ ר הַָמַֹּלְָכָּ֔֔  אֱֶתָ־דְְּבַ֣

י ב בְָּדִָתֵָ֥ יוָ וְָיִכָּ֔תֵָ֛ אֱ דְִבַר־מֶַלְָכוּתָ֙ מִֶלְָּפָָנָ֔ לֶָךְ טָ֛֗וֹב יֵצִֵ֤  אֱִם־עַַלָ־הַָמֶֹּ֣
לֶָךְ י לִָפְָנֵי֙ הַָמֶֹּ֣ אֱ־תָָב֜וֹאֱ וַָשְָׁתִָּ֗ ֹֽ ר לָ אֱ יַעֲַב֑וֹר אֱֲשֶָׁ֨ ֹ֣ י וְָלָ רַס־וּמֶָדִַ֖  פָָֽ

נִָּהָ׃ הָ מִֶמֶֹּֽ הּ הַָטּ֣וֹבָ֥ לֶָךְ לִָרְעוּתָָ֖ ן הַָמֶֹּ֔  אֱֲחֱַשְָׁוֵָר֔וֹשָׁ וּמֶַלְָכוּתָָהּ֙ יִתֵָּ֣

הָ י רַבָָּ֖ ר־יַעֲַשֶָׂהָ֙ בְָּכׇלָ־מֶַלְָכוּתָ֔וֹ כִּ֥֔ לֶָךְ אֱֲשֶָֽׁ ם הַָמֶֹּ֤  וְָנִשְָׁמֶַע֩ פִַּתְָגִָ֨
ן׃ ן לְָמִֶגִָּדִ֖וֹלָ וְָעַַדִ־קְָטָָֽ֛ ים יִתְָּנ֤וּ יְקְָר֙ לְָבַעְַלֵָיהֶָ֔ יאֱ וְָכׇלָ־הַָנִָּשִָׁ֗  הִָ֑

ן׃ ר מְֶמֶוּכָֽ לֶָךְ כִּ֔דְִבַ֥ ים וַָיַָּ֥עַַשָׂ הַָמֶֹּ֖ לֶָךְ וְָהַָשָָּׂרִ֑ ר בְָּעֵַינֵ֥י הַָמֶֹּ֖  וַָיִָּיטַָ֛ב֙ הַָדְָּבָ֔

לֶָךְ אֱֶלָ־מְֶדִִינָ֤הָ חֱ סְפָָרִים֙ אֱֶלָ־כׇּ֔לָ־מְֶדִִינ֣וֹתָ הַָמֶֹּ֔  וַָיִָּשְָׁלַָ֤
ם כִּ֔לְָשָׁוֹנ֑וֹ לִָהְָי֤וֹתָ ם וָָעַָ֖ הּ וְָאֱֶלָ־עַַ֥  וּמְֶדִִינָהָ֙ כִּ֔כְתָָבָ֔
ר כִּ֔לְָשָׁ֥וֹן עַַמֹּֽוֹ׃ }פָ ר בְָּבֵיתָ֔וֹ וּמְֶדִַבֵָּ֖ }כׇּ֔לָ־אֱִישָׁ֙ שָׂרֵֹ֣

Chapter 1
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I n a time long ago, Ahash-

verosh, a man of common 

lineage, rose to unprece-

dented power, ruling over 

127 provinces that spanned from India to 

Ethiopia. Unlike traditional rulers who inherited 

their thrones or expanded their kingdoms over 

time, Ahashverosh seized control through swift 

and aggressive military conquest. His humble 

origins were quickly forgotten as his reign 

extended over a vast empire.

By marrying Vashti, the Babylonian princess and 

descendant of Nebuchadnezzar, Ahashverosh 

solidified his claim to the throne, though it 

cast ambiguity on the nature of his reign. As 

a conqueror, Ahashverosh strived for unlimited 

power, but as a husband of the heir to the 

throne, his power was limited to the precedent 

set by prior kings.

In order to establish himself as an absolute 

monarch, Ahashverosh made the strategic 

decision to move his palace from Babylon to 

Shushan, in Persia. By selecting Shushan as his 

capital, Ahashverosh defied tradition, declaring 

his independence from customary norms of 

royal succession and authority. Sitting on his 

new throne, Ahashverosh cemented himself as 

a formidable ruler unbound by the constraints 

of history. 

These monumental changes occurred not after 

years of consolidation and acceptance, but 

from the very outset of his reign. In the third 

year of his reign, Ahashverosh held a grand 

banquet in an extravagant and unprecedented 

display of wealth and power. The banquet con-

tinued for a grand total of 180 days, where he 

showcased the incredible splendor and riches 

of his kingdom. 

The seating was carefully arranged as a display 

of power, with the king’s own officials and 

army seated at the forefront, followed by the 

governors and officials of Persia and Media. By 

prioritizing provincial leaders beneath his own 

servants, Ahashverosh emphasized his own 

supremacy and diminished their status. This 

calculated move helped establish a new order 

in the empire, where loyalty and service to 

Ahashverosh were valued above any previous 

regional prominence.

In a monarchy where the king is considered a 

custodian rather than the owner of the national 

treasury, such an extravagant banquet went 

against tradition. This grandiose display was 

Then will the judgment executed by 

Your Majesty resound throughout 

your realm, vast though it is; and all 

wives will treat their husbands with 

respect, high and low alike.” 

The proposal was approved by the 

king and the ministers, and the king 

did as Memucan proposed. 

Dispatches were sent to all the provinces 

of the king, to every province in its 

own script and to every nation in its 

own language, that every man should 

wield authority in his home and speak 

the language of his own people.
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not simply a show of opulence, but a demon-

stration of ultimate power over everything in 

his realm.

After close to half a year of celebrating, King 

Ahashverosh made an unprecedented move. In 

contrast to the usual exclusive royal banquets 

attended by high-ranking officials and nobility, 

he hosted a second feast for all residents of 

Shushan, irrespective of social standing. The 

invitation read that all should attend “from 

the least to the greatest,” sending the clear 

message that in his kingdom, all were equal 

subjects under his authority. The subversion 

of social hierarchies was a ploy intended to 

solidify his reign and reinforce his power over 

every individual, from the lowest peasant to the 

highest noble. 

King Ahashverosh held this banquet in the 

royal courtyard, against Persian tradition, as 

this was a place reserved only for the elite. This 

brash move allowed all residents of Shushan to 

attend, blurring the lines between social classes. 

By doing so, Ahashverosh demonstrated his 

belief that everyone was subservient to him, 

regardless of their personal status.

King Ahashverosh hosted the extravagant feast 

in the palace courtyard, free of the enclosure 

of walls or ceilings but overflowing with mag-

nificence. Elegantly crafted pavilions adorned 

the courtyard, made of white cotton and blue 

wool, their beauty further enhanced by cords 

of fine linen and purple wool. The columns 

of these tents were crafted from alabaster, a 

material highly valued for its beauty and rar-

ity, and were supported by rods of silver. The 

seating arrangements were no less luxurious. 

Guests reclined on couches of gold and silver. 

The floor itself was a masterpiece, composed 

of marble, alabaster, mother-of-pearl, and 

detailed mosaics. 

Each guest was treated to wine fit for a king, 

poured liberally from golden jugs adorned 

with intricate, unique designs. Decanters and 

goblets were provided to each guest, so no one 

had to pass or share. Unlike other feasts where 

limited vessels forced hasty consumption, each 

guest had their own golden vessel, allowing 

them to savor the wine. King Ahashverosh’s 

banquet broke from tradition, as there were 

no restrictions on drinking. The copious flow 

of fine wine enticed the guests to celebrate, 

enhancing the king’s reputation as a generous 

and beloved ruler.

The king’s nontraditional approach to the ban-

quet was a deliberate departure from Persian 

customs, where the most distinguished guests 

received preferential treatment. In contrast, at 

this feast, all were equal in their freedom to 

drink as they wished, disregarding hierarchical 

protocols. This egalitarian gesture could have 

been viewed as disrespectful towards the high-

er-ranking guests. So to avoid any perceived 

offense, King Ahashverosh issued a directive 

to prioritize each individual’s preferences 

over traditional honor and rank. By doing so, 

he ensured that his relaxed attitude toward 

drinking would not be viewed as an attempt 

to diminish the esteemed guests’ honor, but to 

promote inclusivity and personal choice.

At the lavish banquet, King Ahashverosh’s 
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power and wealth were on full display. 

Meanwhile, Queen Vashti held a separate feast 

for women. Despite being a crucial figure in 

securing Ahashverosh’ claim to the throne 

through her royal heritage, Vashti was limited 

to entertaining female guests and was confined 

indoors to the king’s palace. 

On the seventh day of the lavish banquet, King 

Ahashverosh, under the influence of wine and 

in a state of reckless abandon, sent out an 

order that would put to test the true power 

dynamics within the court. He commanded 

Queen Vashti to appear before the gathering 

of various nations and peoples, with an implied 

demand for her to be unclothed. Not only was 

this a display of poor judgment, but it was also 

a calculated move to assert his authority and 

reduce Vashti to nothing more than an object 

on display.

The king’s eunuchs executed this command. 

It was customary for all high-ranking officials 

to escort a queen, but here the king chose to 

use his seven personal attendants. Instead of 

receiving the respect she was due as queen and 

heir to the throne, Vashti was summoned like a 

commoner. This action greatly diminished her 

role and underscored the king’s power over her. 

The summons thus cast into light that Vashti 

held no real authority as a co-regent. Rather, 

she was merely at the mercy of the king’s 

whims, more akin to a concubine than a true 

queen.

Queen Vashti was summoned by the king to dis-

play her beauty before the people and officials, 

wearing her royal diadem. This request revealed 

that her authority as queen was granted by the 

king, as she was only to put on the crown in his 

presence.

But Vashti boldly refused to obey King 

Ahashverosh’s command. Ahashverosh was 

infuriated by her refusal, not only on a personal 

level but also because it thwarted his attempts 

to secure absolute power.

Distraught, King Ahashverosh sought advice 

from his advisors. The counsel was comprised 

of his seven top advisers, carefully chosen for 

their knowledge of court life and their loyalty 

to the king. These were high-ranking ministers 

who held the king’s trust and were intimately 

familiar with his disposition. By involving them 

in this matter, the king aimed to keep the mat-

ter within a small, elite circle to avoid public 

scrutiny. Their presence signaled the impor-

tance and confidentiality of the issue at hand, 

allowing the king to maintain control over the 

crisis and minimize any political fallout.

Through their close relationship with the king, 

these advisers were adept at deciphering his 

body language and interpreting his true inten-

tions. Despite his display of anger, they knew 

he may be considering reconciliation or justifi-

cation for Vashti’s actions, which would greatly 

impact their recommendations.

The king wanted to consider both the legal and 

moral implications of her refusal, so he asked 

for the situation to be judged within the con-

text of the law, distinguishing it from typical 

responses to rebellious commoners, where 

such legal considerations were ignored.
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It was deemed disrespectful for Queen Vashti 

to be summoned by the king’s eunuchs, pro-

viding justification for her reluctance. The king 

cleverly incorporated this detail into the inquiry, 

offering a plausible explanation for Vashti’s 

refusal, as a reaction to an affront to her dignity 

as queen, rather than a direct act of rebellion 

against his orders.

In blatant disregard for the king’s agenda, one 

of his advisors, Memucan, portrayed it as a 

personal insult to Ahashverosh. In addition, he 

argued, Vashti’s disobedience set a dangerous 

precedent for the kingdom. Her actions could 

be seen as a challenge to the established order 

of governance.

Memucan warned of the dangers of “scorn 

and provocation,” both of which could have 

dire consequences for the kingdom. “Scorn” 

means that wives would emulate Vashti’s 

rebellion, undermining the social fabric in each 

household, whereas “provocation” refers to the 

impact on the officials if the queen’s disobedi-

ence went unpunished, a sign of weakness in 

the king’s power.

Memucan presented a solution to King 

Ahashverosh, namely, an edict that addressed 

Vashti’s disobedience and amended the legal 

system. The new law would solidify the king’s 

direct control over rulings and make his 

decrees permanent in Persia and Media. The 

king’s authority would be strengthened by this 

change, ensuring every judgment remained a 

lasting part of the kingdom’s legal framework.

To prevent any future reconciliation with Vashti, 

the king would issue a permanent decree for-

bidding her to appear before him. This move 

would deter wives from copying Vashti’s exam-

ple and disobeying their husbands. In fact, a 

law would be issued to reinforce the husbands’ 

authority in the household. As for finding a 

replacement, the king would bestow Vashti’s 

royal position upon someone more deserving.

In order to rectify the recent distortions in the 

kingdom, a new authority would be established 

as law. Any royal decree would now be issued 

directly from the king without requiring counsel 

from his ministers. This edict would grant King 

Ahashverosh unlimited power over the entire 

kingdom and make his decrees unassailable.

Memucan’s proposals pleased King 

Ahashverosh, but in order to attain the unlim-

ited power he desired, he needed the consent of 

the ministers. Surprisingly the ministers agreed, 

despite the fact that they stood to lose power, 

leaving the governance of law solely to the 

king. The king acted according to Memucan’s 

advice, and his absolute authority became law. 

Dispatches were sent throughout the empire, 

to every province in its own script and to every 

nation in its own language, that every man 

should wield authority in his home and speak 

the language of his own people.

There was wisdom behind responding to 

the crisis with Vashti by instituting these two 

enactments. Regarding speaking the native 

language: Originally, proclamations issued from 

the king, as well as letters sent to the king from 

all nations under Persian rule, were required 
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to be in the Persian language. But now that 

Ahashverosh insisted that he was the supreme 

ruler and not Persia, there was no difference 

between Persia and other places under his rule; 

all were subjugated under Ahashverosh and 

served him equally. Therefore, there was no 

advantage to the Persian script and language 

over other languages. For this reason, the 

decrees were written to every nation in their 

own language.

Regarding the decree that every man should 

be master in his own house: Until then, under 

Persian law, the woman had to submit to 

her husband only to honor him. But now, 

Ahashverosh gave the decree that men should 

rule over their wives and govern them like a 

master over his maidservant, governing them 

as one would a material possession.

These two new decrees were intended to 

appease the subjects of the Persian empire, 

softening the impact of Memucan’s aspira-

tions for the king. To address the concern for 

the move to absolute authority, the decree 

was given that all languages should be equal, 

seemingly raising the stature of the individual 

nations and creeds to the same height as the 

Persian language. Similarly, every man now 

became a veritable master in his own home, 

diminishing the impact of Ahashverosh’ rise to 

absolutism by sharing power with all men in 

domestic matters.
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were assembled in the captial city 

Shushan under the supervision of 

Hegai, Esther too was taken into the 

king’s palace under the supervision 

of Hegai, guardian of the women. 

The girl pleased him and won his favor, 

and he hastened to furnish her with her 

cosmetics and her rations, as well as with 

the seven maids who were her due from the 

king’s palace; and he treated her and her 

maids with special kindness in the harem. 

Esther did not reveal her people 

or her kindred, for Mordecai had 

told her not to reveal it. 

Every single day Mordecai would walk 

about in front of the court of the 

harem, to learn how Esther was faring 

and what was happening to her. 

When each girl’s turn came to go to 

King Ahashverosh at the end of the 

twelve months’ treatment prescribed 

for women (for that was the period 

spent on beautifying them: six months 

with oil of myrrh and six months with 

perfumes and women’s cosmetics, 

and it was after that that the girl would 

go to the king), whatever she asked for 

would be given her to take with her 

from the harem to the king’s palace. 

She would go in the evening and leave in 

the morning for a second harem in charge 

of Shaashgaz, the king’s eunuch, guardian 

of the concubines. She would not go again 

to the king unless the king wanted her, 

when she would be summoned by name. 

When the turn came for Esther daughter of 

Abihail – the uncle of Mordecai, who had 

adopted her as his own daughter – to go to 

the king, she did not ask for anything but 

what Hegai, the king’s eunuch, guardian 

of the women, advised. Yet Esther won 

the admiration of all who saw her. 

Esther was taken to King Ahashverosh, 

in his royal palace, in the tenth month, 

which is the month of Tebeth, in 

the seventh year of his reign. 

The king loved Esther more than all the 

Chapter 2
KING AHASHVEROSH’ ADVISORS SUGGEST FINDING 

A NEW QUEEN. ESTHER IS CROWNED QUEEN, AND 

MORDECAI UNCOVERS A PLOT AGAINST THE KING.

Some time afterward, when the anger of 

King Ahashverosh subsided, he thought 

of Vashti and what she had done and 

what had been decreed against her. 

The king’s servants who attended 

him said, “Let beautiful young virgins 

be sought out for Your Majesty. 

Let Your Majesty appoint officers in 

every province of your realm to assemble 

all the beautiful young virgins at the 

captial city Shushan, in the harem under 

the supervision of Hege, the king’s 

eunuch, guardian of the women. Let 

them be provided with their cosmetics. 

And let the maiden who pleases 

Your Majesty be queen instead of 

Vashti.” The proposal pleased the 

king, and he acted upon it. 

In the captial city Shushan lived a Jew 

by the name of Mordecai, son of Jair son 

of Shimei son of Kish, a Benjaminite. 

[Kish] had been exiled from Jerusalem 

in the group that was carried into exile 

along with King Jeconiah of Judah, 

which had been driven into exile by 

King Nebuchadnezzar of Babylon. 

He was foster father to Hadassah – that is, 

Esther – his uncle’s daughter, for she had 

neither father nor mother. The maiden 

was shapely and beautiful; and when 

her father and mother died, Mordecai 

adopted her as his own daughter. 

When the king’s order and edict was 

proclaimed, and when many girls 

ר  לֶָךְ אֱֲחֱַשְָׁוֵָר֑וֹשָׁ זָ֙כַ֤ תָ הַָמֶֹּ֣ ךְ חֱֲמֶַ֖ לֶָּהָ כְּ֔שָֹׁ֕ ים הָָאֱֵ֔  אֱַחֱַר֙ הַָדְְּבָרִ֣
יהָָ׃ תָ אֱֲשֶָׁר־נִגְִזַ֖֙ר עַָלֶָֽ תָָהָ וְָאֱֵ֥ תָ אֱֲשֶָׁר־עַָשָָׂ֔  אֱֶתָ־וַָשְָׁתִָּי֙ וְָאֱֵ֣

לֶָךְ יוָ יְבַקְְשָׁ֥וּ לַָמֶֹּ֛ לֶָךְ מְֶשָָׁרְתָָ֑ י־הַָמֶֹּ֖  וַָיָּאֱֹמְֶר֥וּ נַעֲַרֵֽ
הָ׃  נְעַָר֥וֹתָ בְָּתָוּלָ֖וֹתָ טָ֛וֹב֥וֹתָ מֶַרְאֱֶֽ

לֶָךְ פְַּקְִידִִים֮ בְָּכׇלָ־מְֶדִִינ֣וֹתָ מֶַלְָכוּתָוֹ֒ וְָיִקְְבְָּצִ֣וּ אֱֶתָ־כׇּ֔לָ־ דִ הַָמֶֹּ֣ וְָיַפְָקְֵ֨
ים יתָ הַָנִָּשִָׁ֔ ן הַָבִָּירָהָ֙ אֱֶלָ־בֵָּ֣ הָ אֱֶלָ־שָׁוּשַָׁ֤ תָ מֶַרְאֱֶ֜ הָ טָ֛וֹבַ֨ תָוּלָָ֠ הָ־בְ֠  נַעֲַרָֽ

ן׃ ים וְָנָתָ֖וֹן תַָּמְֶרֻקְֵיהֶָֽ ר הַָנִָּשִָׁ֑ לֶָךְ שָֹׁמֵֶ֣ יס הַָמֶֹּ֖  אֱֶלָ־יַדִ֥ הֵָגִֶ֛אֱ סְרִ֥

חֱַתָ לֶָךְ תִָּמְֶלֹ֖ךְ תַָּ֣ ר תִָּיטַָ֛ב֙ בְָּעֵַינֵ֣י הַָמֶֹּ֔ הָ אֱֲשֶָׁ֤ נִַּעֲַרָ֗  וְָהַָֽ
ן׃ }פָ לֶָךְ וַָיַָּ֥עַַשָׂ כֵּֽ֔ ר בְָּעֵַינֵ֥י הַָמֶֹּ֖ ב הַָדְָּבָ֛ י וַָיִָּיטַָ֛֧ }וַָשְָׁתִָּ֑

י ן הַָבִָּירָ֑הָ וּשְָׁמֶ֣וֹ מֶׇרְדְֳּכַ֗ י הָָיָהָ֖ בְָּשָׁוּשַָׁ֣ ישָׁ יְהָוּדִִ֔  אֱִ֣
י׃ ישָׁ יְמִֶינִֽ ישָׁ אֱִ֥ י בֶָּן־קְִ֖ יר בֶָּן־שִָׁמְֶעִַ֛ ן יָאֱִ֧  בֶָּ֣

ם הָ עִַ֖ ר הׇָגְִלְָתָָ֔ יִם עִַם־הַָגִֹּלָָהָ֙ אֱֲשֶָׁ֣ ר הׇָגְִלָָהָ֙ מִֶיר֣וּשָָׁלַָ֔  אֱֲשֶָׁ֤
לָ׃ לֶָךְ בָָּבֶֽ ר מֶֶ֥ הָ נְבוּכַדְִנֶצַַּ֖֖ ר הֶָגְִלָָ֔ הָ אֱֲשֶָׁ֣ לֶָךְ־יְהָוּדִָ֑  יְכׇנְיָהָ֣ מֶֶֽ

ין י אֱֵ֥ יאֱ אֱֶסְתֵָּר֙ בַָּתָ־דְֹּדִ֔וֹ כִּ֛֔ הָ הִָ֤ ן אֱֶתָ־הֲָדִַסִָּ֗ י אֱֹמֵֶ֜  וַָיְהִָ֨
הָ תָ מֶַרְאֱֶ֔ אֱַר֙ וְָטָ֛וֹבַ֣ הָ יְפַָתָ־תָֹּ֨ ם וְָהַָנִַּעֲַרָ֤ ב וָָאֱֵ֑  לָָ֖הּ אֱָ֣

תָ׃ י לָ֖וֹ לְָבַֽ הּ מֶׇרְדְֳּכַ֛ הּ לְָקְָחֱָ֧ יהָָ֙ וְָאֱִמָֹּ֔  וּבְמֶ֤וֹתָ אֱָבִ֙

ץ נְעַָר֥וֹתָ לֶָךְ֙ וְָדִָתָ֔וֹ וּֽבְהִָקָָּבֵ֞ ע דְְּבַר־הַָמֶֹּ֙ י בְָּהִָשְָּׁמֶַ֤  וַָיְהִָ֗
חֱ אֱֶסְתֵָּר֙ ן הַָבִָּירָ֖הָ אֱֶלָ־יַדִ֣ הֵָגִָ֑י וַָתִָּלָָּקְַ֤  רַבָּ֛וֹתָ אֱֶלָ־שָׁוּשַָׁ֥

ים׃ ר הַָנִָּשִָֽׁ לֶָךְ אֱֶלָ־יַדִ֥ הֵָגִַ֖י שָֹׁמֵֶ֥ יתָ הַָמֶֹּ֔  אֱֶלָ־בֵָּ֣

יהָָ לָ אֱֶתָ־תַָּמְֶרוּקְֶ֤ יְבַהֵָ֠ סֶדִ לְָפָָנָיוָ֒ וַָ֠ אֱ חֱֶ֣ ב הַָנִַּעֲַרָ֣הָ בְעֵַינָיוָ֮ וַָתִָּשָָּׂ֣  וַָתִָּיטַָ֛֨
תֶָתָ־לָָ֖הּ בַע הַָנְִּעַָר֔וֹתָ הָָרְאֱֻי֥וֹתָ לָָֽ הּ וְָאֱֵתָ֙ שֶָׁ֣ תָ לָָ֔ הָָ֙ לָָתֵָ֣  וְָאֱֶתָ־מֶָנוֹתֶָ֙

ים׃ יתָ הַָנִָּשִָֽׁ יהָָ לְָטָ֖֛וֹב בֵָּ֥ לֶָךְ וַָיְשַָׁנִֶּ֧הָָ וְָאֱֶתָ־נַעֲַרוֹתֶָ֛ יתָ הַָמֶֹּ֑  מִֶבֵָּ֣

י הּ כִּ֧֔ הּ וְָאֱֶתָ־מֶֽוֹלַָדְִתָָּ֑ ר אֱֶתָ־עַַמָֹּ֖ ידִָהָ אֱֶסְתֵָּ֔  לָאֱֹ־הִָגִִּ֣
ידִ׃ }ס ר לָאֱֹ־תַָגִִּֽ יהָָ אֱֲשֶָׁ֥ י צִִוָּ֥הָ עַָלֶָ֖         }מֶׇרְדְֳּכַ֛

ים ר בֵָּיתָ־הַָנִָּשִָׁ֑ ךְ לִָפְָנֵ֖י חֱֲצִַ֣  וּבְכׇלָ־י֣וֹם וָָי֔וֹם מֶׇרְדְֳּכַי֙ מִֶתְָהַָלֵָּ֔
הּ׃ הָ בָָּֽ ר וּמֶַהָ־יֵָּעַָשֶָׂ֖ עַַתָ֙ אֱֶתָ־שְָׁלָ֣וֹם אֱֶסְתֵָּ֔  לָָדִַ֙

לֶָךְ אֱֲחֱַשְָׁוֵָר֗וֹשָׁ הָ לָָב֣וֹאֱ ׀ אֱֶלָ־הַָמֶֹּ֣ הָ וְָנַעֲַרָ֜ יעַַ תָֹּר֩ נַעֲַרָ֨  וּבְהַָגִִּ֡
י דִֶשָׁ כִּ֛֔ ר חֱֹ֔ תָ הַָנִָּשִָׁים֙ שְָׁנֵ֣ים עַָשָָׂ֣ הּ כְּ֔דִָ֤  מִֶקֵָּץ֩ הֱָי֨וֹתָ לָָ֜

ר מֶֶן הַָמֹֹּ֔ הָ חֱֳדִָשִָׁים֙ בְָּשֶָׁ֣ ן שִָׁשְָּׁ֤ י מְֶרוּקְֵיהֶָ֑ ן יִמְֶלְָאֱ֖וּ יְמֵֶ֣  כֵּ֥֔
ים׃ י הַָנִָּשִָֽׁ ים וּבְתַָמְֶרוּקְֵ֖ הָ חֱֳדִָשִָׁים֙ בַָּבְָּשָָׂמִֶ֔  וְָשִָׁשְָּׁ֤

ר ר תָּאֱֹמֶַ֜ לֶָךְ אֱֵתָ֩ כׇּ֔לָ־אֱֲשֶָׁ֨ הָ אֱֶלָ־הַָמֶֹּ֑ נִַּעֲַרָ֖הָ בָָּאֱָ֣ הָ הַָֽ  וּבָזֶ֙֕
לֶָךְ׃ יתָ הַָמֶֹּֽ ים עַַדִ־בֵָּ֥ יתָ הַָנִָּשִָׁ֖ הּ מִֶבֵָּ֥ ן לָָהּ֙ לָָב֣וֹאֱ עִַמָֹּ֔ תֵָֽ  יִנִָּ֤

י יתָ הַָנִָּשִָׁים֙ שֵָׁנִ֔ הָ אֱֶלָ־בֵָּ֤ יאֱ שָָׁבָ֞ קְֶר הִָ֣ הָ וּ֠בַבָֹּ֠ יאֱ בָאֱָ֗ רֶב ׀ הִָ֣  בָָּעֶַ֣
ים לָאֱֹ־תָָב֥וֹאֱ ילַָגְִשִָׁ֑ ר הַָפִַּֽ לֶָךְ שָֹׁמֵֶ֣ יס הַָמֶֹּ֖ עַַשְָׁגִַ֛ז֙ סְרִ֥  אֱֶלָ־יַ֧דִ שַָֽׁ

ם׃ הָ בְשֵָֽׁ לֶָךְ וְָנִקְְרְאֱָ֥ הּ הַָמֶֹּ֖ ץ בָָּ֛ י אֱִם־חֱָפֵָ֥ לֶָךְ כִּ֣֔  עוֹדִ֙ אֱֶלָ־הַָמֶֹּ֔

י אֱֲשֶָׁר֩ דִ מֶׇרְדְֳּכַ֡ יִלָ דְֹּ֣ ר בַָּתָ־אֱֲבִיחֱַ֣ יעַַ תָֹּר־אֱֶסְתֵָּ֣  וּבְהַָגִִּ֣
י ר כִּ֔֠ אֱ בִקְְשָָׁהָ֙ דְָּבָ֔ ֹ֤ לֶָךְ לָ תָ לָָב֣וֹאֱ אֱֶלָ־הַָמֶֹּ֗ חֱ־לָ֨וֹ לְָבַ֜  לָָקְַֽ

ים ר הַָנִָּשִָׁ֑ לֶָךְ שָֹׁמֵֶ֣ ר הֵָגִַ֥י סְרִיס־הַָמֶֹּ֖ ר יאֱֹמֶַ֛ ם אֱֶתָ־אֱֲשֶָׁ֥  אֱִ֣
יהָָ׃ ן בְָּעֵַינֵ֖י כׇּ֔לָ־רֹאֱֶֽ אֱתָ חֱֵ֔ י אֱֶסְתֵָּר֙ נֹשֵָׂ֣  וַָתְָּהִָ֤

יתָ מֶַלְָכוּתָ֔וֹ לֶָךְ אֱֲחֱַשְָׁוֵָרוֹשָׁ֙ אֱֶלָ־בֵָּ֣ ר אֱֶלָ־הַָמֶֹּ֤ חֱ אֱֶסְתֵָּ֜  וַָתִָּלָָּקְַ֨
בַע לְָמֶַלְָכוּתָֽוֹ׃ תָ בִָּשְָׁנַתָ־שֶָׁ֖ דִֶשָׁ טֵָ֛בֵ֑ י הָוּאֱ־חֱֹ֣ דִֶשָׁ הָָעֲַשִָׂירִ֖  בַָּחֱֹ֥

ן ים וַָתִָּשָָּׂאֱ־חֱֵ֥ לֶָךְ אֱֶתָ־אֱֶסְתֵָּר֙ מִֶכׇּ֔לָ־הַָנִָּשִָׁ֔ ב הַָמֶֹּ֤  וַָיֶָּאֱֱהַָ֨
תֶָר־ שֶָׂם כֶּֽ֔ סֶדִ לְָפָָנָ֖יוָ מִֶכׇּ֔לָ־הַָבְָּתָוּלָ֑וֹתָ וַָיָָּ֤ וָָחֱֶ֛

י׃ חֱַתָ וַָשְָׁתִָּֽ הָָ תַָּ֥ הּ וַָיַָּמְֶלִָיכֶ֖  מֶַלְָכוּתָ֙ בְָּראֱֹשָָׁ֔

הָ תָ מִֶשְָׁתֵָּ֣ יוָ אֱֵ֖ הָ גִָדִ֗וֹלָ לְָכׇלָ־שָָׂרָיוָ֙ וַָעֲַבָדִָ֔ לֶָךְ מִֶשְָׁתֶָּ֣ עַַשָׂ הַָמֶֹּ֜  וַָיַָּ֨
לֶָךְ׃ תָ כְּ֔יַדִ֥ הַָמֶֹּֽ ן מֶַשְָׂאֱֵ֖ הָ וַָיִָּתֵָּ֥ הָ לַָמְֹּדִִינוֹתָ֙ עַָשָָׂ֔ ר וַָהֲָנָחֱָ֤  אֱֶסְתֵָּ֑

לֶָךְ׃ עַַר־הַָמֶֹּֽ ב בְָּשַָֽׁ י יֹשֵָׁ֥ יתָ וּמֶׇרְדְֳּכַ֖ ץ בְָּתָוּלָ֖וֹתָ שֵָׁנִ֑  וּבְהִָקָָּבֵ֥

ר הּ כַּ֔אֱֲשֶָׁ֛ ֑דִֶתָ מֶֽוֹלַָדְִתָָּהּ֙ וְָאֱֶתָ־עַַמָֹּ֔ ר מֶַגִֶּ֤ ין אֱֶסְתֵָּ֗  אֱֵ֣
ר ר מֶׇרְדְֳּכַי֙ אֱֶסְתֵָּ֣ י וְָאֱֶתָ־מֶַאֱֲמֶַ֤ יהָָ מֶׇרְדְֳּכָ֑  צִִוָּ֥הָ עַָלֶָ֖

הָ בְאֱׇמְֶנָ֖הָ אֱִתָּֽוֹ׃ }ס ר הָָיְתָָ֥ הָ כַּ֔אֱֲשֶָׁ֛         }עֹשָָׂ֔

לֶָךְ קְָצִַף֩ עַַר־הַָמֶֹּ֑ ב בְָּשַָֽׁ י יוֹשֵָׁ֣ ם וּמֶׇרְדְֳּכַ֖ ים הָָהֵָ֔  בַָּיָָּמִֶ֣
ף י הַָסִַּ֔ לֶָךְ֙ מִֶשְֹּׁמְֶרֵ֣ י הַָמֶֹּ֙ י־סָרִיסֵ֤ רֶשָׁ שְָׁנֵֽ ן וָָתֶָ֜  בִָּגְִתָָ֨

שָׁ׃ לֶָךְ אֱֲחֱַשְָׁוֵָרֹֽ דִ בַָּמֶֹּ֖  וַָיְבַקְְשָׁוּ֙ לִָשְָׁלֹ֣חֱַ יָ֔

הָ ר הַָמַֹּלְָכָּ֑֔ י וַָיַָּגִֵּ֖דִ לְָאֱֶסְתֵָּ֣ ע הַָדְָּבָר֙ לְָמֶׇרְדְֳּכַ֔  וַָיִָּוָּדִַ֤
י׃ ם מֶׇרְדְֳּכָֽ לֶָךְ בְָּשֵָׁ֥ ר לַָמֶֹּ֖ אֱמֶֶר אֱֶסְתֵָּ֛  וַָתָֹּ֧

ץ ם עַַלָ־עֵַ֑ אֱ וַָיִָּתָָּלָ֥וּ שְָׁנֵיהֶָ֖ שָׁ הַָדְָּבָר֙ וַָיִָּמָֹּצִֵ֔  וַָיְבֻקַָּ֤
לֶָךְ׃ }פָ ים לִָפְָנֵ֥י הַָמֶֹּֽ י הַָיָָּמִֶ֖ פֶָר דְִּבְרֵ֥ ב בְָּסֵ֛ }וַָיִָּכָּ֔תֵָ֗
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other women, and she won his grace 

and favor more than all the virgins. So 

he set a royal diadem on her head and 

made her queen instead of Vashti. 

The king gave a great banquet for 

all his officials and courtiers, “the 

banquet of Esther.” He proclaimed a 

remission of taxes for the provinces 

and distributed gifts as befits a king. 

When the virgins were assembled a second 

time, Mordecai sat in the palace gate. 

But Esther still did not reveal her kindred or 

her people, as Mordecai had instructed her; 

for Esther obeyed Mordecai’s bidding, as 

she had done when she was under his care. 

At that time, when Mordecai was sitting 

in the palace gate, Bigthan and Teresh, 

two of the king’s eunuchs who guarded 

the threshold, became angry, and plotted 

to do away with King Ahashverosh. 

Mordecai learned of it and told it to 

Queen Esther, and Esther reported it 

to the king in Mordecai’s name. 

The matter was investigated and found 

to be so, and the two were hanged on the 

gallows. This was recorded in the book of 

chronicles in the presence of the king.

K ing Ahashverosh’s 

temper subsided, leaving 

him in a reflective state 

of mind. He couldn’t help 

but ponder the fate of Vashti and the decree of 

exile he had passed against her. Memories of 

her beauty, noble heritage, and virtues flooded 

his thoughts, stirring a sense of longing and 

regret for overlooking these qualities in his 

anger.

Sensing his discomfort, the king’s servants 

came forward with a proposal. “Your Majesty,” 

they began cautiously, “it may be wise to seek 

out beautiful young maidens for you. Let them 

be chosen for their appearance, not their lin-

eage or status.” Lineage is immaterial for a ruler 

as exalted as Ahashverosh, they reasoned.

The advisors suggested that the king appoint 

officers across his vast realm to gather all the 

beautiful young virgins and bring them to the 

capital city of Shushan. There they would be 

placed under the supervision of Hegai, one of 

the king’s eunuchs and trusted guardian of his 

harem.

Initially the approach was to attract willing can-

didates, showcasing the opportunity to become 

part of the royal household. However, the situa-

tion escalated with a second decree, mandating 

the forceful gathering of young women. This 

second decree carried a serious penalty for 

non-compliance.

In the capital city of Shushan, there lived a 

Jew from an illustrious background named 

Mordecai. Mordecai had assumed the role of 

foster parent to Esther, his cousin, who was 

affectionately known as Hadassah for her good 

deeds and qualities. As he had taken her in after 

her parents’ death, Mordecai held significant 
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influence and responsibility over the 

young lady. He protected and guided her 

like a father.

Mordecai’s preeminence is emphasized 

by his name, lineage, and tribal affiliation: 

the son of Jair, son of Shimei, son of 

Kish, a man from the tribe of Benjamin. 

Descending from the royal line of Saul, 

the first king of Israel, Mordecai com-

manded respect and recognition. 

Mordecai concealed the beautiful young 

lady from the imperial search for a queen. 

This was a bold act of self sacrifice, as 

living in Shushan, the king’s capital, such 

defiance put Mordecai at great risk. Had 

he lived elsewhere, he could plead igno-

rance. But in Shushan, where the king’s 

decrees were well-known, that excuse 

was implausible. 

Esther was beautiful of form and appear-

ance, further increasing the peril of 

concealing her from the royal search. If 

it were discovered that Mordecai had 

hidden such a beautiful maiden, the con-

sequences would be severe.

The presence of so many maidens in 

Shushan highlights the gravity and 

urgency of the king’s decree, as anyone 

who concealed a woman, especially one 

as beautiful as Esther, faced grave con-

sequences. Despite this, the righteous 

Mordecai and Esther did not willingly 

participate in the process.

Under the authority of the royal edict, 

many girls were assembled in the fortress 

of Shushan. Esther too was found and 

taken to the king’s palace and placed 

under Hegai’s supervision. Despite the 

forceful circumstances of her arrival, 

Hegai recognized Esther’s potential for 

the monarchy, inclining him to forgive 

her reluctance. 

Realizing the real possibility of Esther 

becoming the future queen, Hegai 

took exceptional steps for her. Unlike 

other women, she received cosmetics 

immediately, accelerating the usual 

twelve-month preparation process 

before meeting the king. She was also 

given special provisions, including seven 

maidens as attendants, a service typically 

provided only for the queen. Also, Hegai 

enhanced the living conditions for Esther 

and her maidens in the harem. They were 

allocated more spacious rooms and pro-

vided with superior food and amenities. 

Nevertheless, despite the special treat-

ment and honor she received, Esther’s 

heart was not swayed, and she had no 

desire to partake in the forced marriage. 

Esther, under the guidance of Mordecai, 

chose not to reveal her people or her 

kindred. He hoped to save Esther by her 

being rejected by the king as someone of 

uncertain or common birth, rendering her 

unfit for queenship. Mordecai thought 

that as a result, the king would expel her 

from his palace, for he would not take 

a woman without any acknowledgment 
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of her pedigree. It would be like taking as his 

queen one who was abandoned at birth and left 

in the marketplace. 

Mordecai, driven by his deep concern for 

Esther’s well-being, would walk in front of the 

court of the harem every day to learn how 

Esther was faring. 

Every woman underwent a year-long beauti-

fication process. The six winter months were 

spent being anointed with myrrh oil, which 

warms the limbs, and in the summer months, 

they were accustomed with perfumes and 

women’s cosmetics.

After completing the lengthy beautification 

process, each young lady was granted the priv-

ilege to request anything she desired to take 

with her to the king’s palace. 

She would go before the king in the evening 

and then leave to a second harem overseen 

by Shaashgaz, the eunuch in charge of royal 

concubines. After the initial encounter with the 

king, the young lady would not return to him 

unless he specifically desired her presence and 

called for her by name. 

When Esther, the daughter of Abihail, who was 

the uncle of Mordecai, was chosen to go before 

King Ahashverosh she chose to ask for nothing 

to take with her to the king except what Hegai, 

the king’s eunuch, advised. This decision con-

trasts with the lavish, personal requests of the 

others, in a desperate attempt to impress the 

king. 

Esther was taken to King Ahashverosh, in his 

royal palace, in the tenth month, which is the 

month of Tebeth, in the seventh year of his 

reign. Despite the grandeur and prestige asso-

ciated with being taken to the royal chamber, 

Esther felt nothing but forced. 

When the king saw Esther, he loved her more 

than all the others, and she won his highest 

grace and favor. His affection was so great that 

it compelled him to personally place the crown 

on her head, a gesture signifying her immediate 

elevation to queen.

The king hosted a grand banquet for all his offi-

cials and courtiers, and called it “the banquet of 

Esther.” This was not merely a celebration of her 

ascension to the throne but a strategic maneu-

ver. Despite her new status as queen, Esther’s 

national and familial origins remained a mys-

tery to the king. To uncover these details, he 

employed three subtle yet calculated strategies.

Firstly he named the banquet in her honor 

to kindle Esther’s pride. Secondly he issued a 

decree to alleviate taxes throughout his prov-

inces, for surely Esther would want her home-

town to be included in the tax relief. Finally, 

the king distributed gifts, suggesting that her 

nation would receive special gifts and favors 

from the king if only she would reveal it.

After Esther’s coronation as queen, the remain-

ing maidens were assembled a second time, 

but only to be sent back to their homes. The 

dismissal of the maidens was meant to reas-

sure Esther that she would not be replaced by 

another and to convince her of the permanence 
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of her position. Surely now the king would 

accept her heritage, even if it was not illustri-

ous. But despite all the king’s calculated moves, 

Esther remained true to Mordecai’s instructions 

and kept her origins a secret. 

Meanwhile, Mordecai was appointed to sit at 

the king’s gate as one of the ministers of justice, 

an honor granted to him because the beautiful 

Esther had been discovered in his house. At 

that time, Bigthan and Teresh, two of the king’s 

eunuchs who served as guards of the thresh-

old, became disenfranchised with the king, and 

plotted to do away with him. 

Mordecai learned of the assassination attempt 

and told Queen Esther. Mordecai did not 

explicitly instruct Esther to report this to the 

king in his name. Yet Esther, chose to relate 

that information to the king, explicitly crediting 

Mordecai.

The plot to kill the king was investigated and 

found to be true, and the rebellious eunuchs, 

Bigthan and Teresh, were hanged on a gallows.. 

However, Mordecai’s act of loyalty to the king 

was not immediately rewarded, but noted in the 

official chronicles in the presence of the king. 
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all the provinces of your realm, whose 

laws are different from those of any 

other people and who do not obey 

the king’s laws; and it is not in Your 

Majesty’s interest to tolerate them.

If it please Your Majesty, let an edict be 

drawn for their destruction, and I will 

pay ten thousand talents of silver to the 

stewards for deposit in the royal treasury.”

Thereupon the king removed his 

signet ring from his hand and gave 

it to Haman son of Hammedatha 

the Agagite, the foe of the Jews.

And the king said, “The money and the 

people are yours to do with as you see fit.”

On the thirteenth day of the first month, 

the king’s scribes were summoned and 

a decree was issued, as Haman directed, 

to the king’s satraps, to the governors 

of every province, and to the officials 

of every people, to every province in 

its own script and to every people in 

its own language. The orders were 

issued in the name of King Ahashverosh 

and sealed with the king’s signet.

Accordingly, written instructions were 

dispatched by couriers to all the king’s 

provinces to destroy, massacre, and 

exterminate all the Jews, young and 

old, children and women, on a single 

day, on the thirteenth day of the twelfth 

month – that is, the month of Adar – 

and to plunder their possessions.

The content of the document was to the 

effect that a law should be proclaimed 

in every single province; it was to be 

publicly displayed to all the peoples, so 

that they might be ready for that day.

The couriers went out posthaste on 

the royal mission, and the decree was 

proclaimed in the captial city Shushan. The 

king and Haman sat down to feast, but 

the city of Shushan was dumfounded.

Chapter 3
HAMAN CONNIVES HIS WAY TO THE HIGHEST OFFICE 

IN PERSIA. MORDECAI’S REFUSAL TO BOW TO HIM 

SPARKS HAMAN’S HATRED AND HIS SUBSEQUENT 

PLOT AGAINST THE JEWISH PEOPLE.

Some time afterward, King Ahashverosh 

promoted Haman son of Hammedatha the 

Agagite; he advanced him and seated him 

higher than any of his fellow officials.

All the king’s courtiers in the palace gate 

knelt and bowed low to Haman, for such 

was the king’s order concerning him; but 

Mordecai would not kneel or bow low.

Then the king’s courtiers who were in 

the palace gate said to Mordecai, “Why 

do you disobey the king’s command?”

When they spoke to him day after day 

and he would not listen to them, they 

told Haman, in order to see whether 

Mordecai’s resolve would prevail; for he 

had explained to them that he was a Jew.

When Haman saw that Mordecai 

would not kneel or bow low to him, 

Haman was filled with rage.

But he disdained to lay hands on Mordecai 

alone; having been told who Mordecai’s 

people were, Haman plotted to do away 

with all the Jews, Mordecai’s people, 

throughout the kingdom of Ahashverosh.

In the first month, that is, the month 

of Nisan, in the twelfth year of King 

Ahashverosh, pur – which means “the lot” 

– was cast before Haman concerning every 

day and every month, [until it fell on] the 

twelfth month, that is, the month of Adar.

Haman then said to King Ahashverosh, 

“There is a certain people, scattered and 

dispersed among the other peoples in 

לֶָךְ אֱֲחֱַשְָׁוֵָר֜וֹשָׁ לֶָּהָ גִִּדְַּלָ֩ הַָמֶֹּ֨ ים הָָאֱֵ֗ ר ׀ הַָדְְּבָרִ֣  אֱַחֱַ֣
שֶָׂם֙ הָוּ וַָיָָּ֙ ֑יְנַשְָּׂאֱֵ֑ י וַָֽ תָָאֱ הָָאֱֲגִָגִִ֖ ן־הַָמְֹּדִָ֛ ן בֶָּֽ  אֱֶתָ־הָָמֶָ֧

ר אֱִתָּֽוֹ׃ ים אֱֲשֶָׁ֥ לָ כׇּ֔לָ־הַָשָָּׂרִ֖ אֱֶתָ־כִּ֔סְאֱ֔וֹ מֵֶעַַ֕

שְָׁתַָּחֱֲוִָים֙ ים וּמִֶֽ לֶָךְ כֹּ֔רְעִַ֤ עַַר הַָמֶֹּ֗ לֶָךְ אֱֲשֶָׁר־בְָּשַָׁ֣ י הַָמֶֹּ֜  וְָכׇלָ־עַַבְדִֵ֨
שְָׁתַָּחֱֲוֶָֽהָ׃ אֱ יִֽ ֹ֥ ע וְָלָ אֱ יִכְרַ֖ ֹ֥ י לָ רְדְֳּכַ֔ לֶָךְ וּמֶׇ֨ ן צִִוָּהָ־לָ֣וֹ הַָמֶֹּ֑ ן כִּ֔י־כֵ֖ לְָהָָמֶָ֔

י לֶָךְ לְָמֶׇרְדְֳּכָ֑ עַַר הַָמֶֹּ֖ לֶָךְ אֱֲשֶָׁר־בְָּשַָׁ֥ י הַָמֶֹּ֛ אֱמְֶר֜וּ עַַבְדִֵ֥ ֹ֨  וַָיָּ
לֶָךְ׃ תָ מִֶצְִוַָתָ֥ הַָמֶֹּֽ ר אֱֵ֖ הָ עוֹבֵ֔ מֶַדְּ֙וּעַַ֙ אֱַתָָּ֣

אֱ ֹ֥ ם[ אֱֵלָָיוָ֙ י֣וֹם וָָי֔וֹם וְָלָ י )באֱמֶרם( ]כְּ֔אֱׇמְֶרָ֤  וַָיְהִָ֗
י עַַמְֶדִוּ֙ דְִּבְרֵ֣ ן לִָרְאֱוֹתָ֙ הֲָיַֽ ידִוּ לְָהָָמֶָ֗ ם וַָיַָּגִִּ֣ ע אֱֲלֵָיהֶָ֑  שָָׁמֶַ֖

י׃ ם אֱֲשֶָׁר־הָ֥וּאֱ יְהָוּדִִֽ ידִ לָָהֶָ֖ י־הִָגִִּ֥ י כִּֽ֔ מֶׇרְדְֳּכַ֔

הָ׃ ן חֱֵמֶָֽ אֱ הָָמֶָ֖ שְָׁתַָּחֱֲוֶָהָ֖ לָ֑וֹ וַָיִָּמָֹּלֵָ֥ עַַ וּמִֶֽ י כֹּ֔רֵ֥ ין מֶׇרְדְֳּכַ֔ ן כִּ֔י־אֱֵ֣ ֑רְאֱ הָָמֶָ֔ וַָיַָּ֣

ידִוּ לָ֖וֹ אֱֶתָ־ י־הִָגִִּ֥ י לְָבַדְּ֔וֹ כִּֽ֔ יוָ לִָשְָׁלֹ֤חֱַ יָדִ֙ בְָּמֶׇרְדְֳּכַ֣ בֶז֙ בְָּעֵַינָ֗ וַָיִָּ֣
ים ידִ אֱֶתָ־כׇּ֔לָ־הַָיְָּהָוּדִִ֛ ן לְָהַָשְָׁמִֶ֧ שָׁ הָָמֶָ֗ י וַָיְבַקֵָּ֣ ם מֶׇרְדְֳּכָ֑  עַַ֣

י׃ ם מֶׇרְדְֳּכָֽ ר בְָּכׇלָ־מֶַלְָכ֥וּתָ אֱֲחֱַשְָׁוֵָר֖וֹשָׁ עַַ֥ אֱֲשֶָׁ֛

לֶָךְ הָ לַָמֶֹּ֖ ים עֶַשְָׂרֵ֔ ן בִָּשְָׁנַתָ֙ שְָׁתֵָּ֣ דִֶשָׁ נִיסָ֔ דִֶשָׁ הָָרִאֱשָׁוֹן֙ הָוּאֱ־חֱֹ֣  בַָּחֱֹ֤
ן מִֶיָּ֧וֹם ׀ לְָי֛וֹם לָ לִָפְָנֵ֣י הָָמֶָ֗ ילָ פַּוּר֩ הָ֨וּאֱ הַָגִּוֹרָ֜  אֱֲחֱַשְָׁוֵָר֑וֹשָׁ הִָפִַּ֣

ר׃ }ס דִֶשָׁ אֱֲדִָֽ ר הָוּאֱ־חֱֹ֥ דִֶשָׁ שְָׁנֵים־עַָשָָׂ֖ דִֶשָׁ לְָחֱֹ֥        }וּמֵֶחֱֹ֛

ר וּמְֶפָֹרָדִ֙ דִ מְֶפָֻזֶָּ֤ לֶָךְ אֱֲחֱַשְָׁוֵָר֔וֹשָׁ יֶשְָׁנ֣וֹ עַַם־אֱֶחֱָ֗ אֱמֶֶר הָָמֶָן֙ לַָמֶֹּ֣ ֹ֤  וַָיָּ
ם ם שָֹׁנ֣וֹתָ מִֶכׇּ֔לָ־עַָ֗ ךָ וְָדִָתֵָיהֶָ֞ לָ מְֶדִִינ֣וֹתָ מֶַלְָכוּתֶָ֑ ים בְָּכֹ֖ עַַמִֹּ֔ ין הָָֽ  בֵָּ֣

ם׃ לֶָךְ אֱֵין־שָֹׁוֶָהָ֖ לְָהַָנִִּיחֱָֽ ים וְָלַָמֶֹּ֥ לֶָךְ֙ אֱֵינָ֣ם עֹשִָׂ֔ י הַָמֶֹּ֙ וְָאֱֶתָ־דְָּתֵָ֤

סֶף ים כִּ֔כַּ֔ר־כֶּ֔֗ רֶתָ אֱֲלָָפִָ֜ ם וַָעֲַשֶָׂ֨ ב לְָאֱַבְָּדִָ֑ לֶָךְ טָ֛֔וֹב יִכָּ֔תֵָ֖  אֱִם־עַַלָ־הַָמֶֹּ֣
לֶָךְ׃ יאֱ אֱֶלָ־גִִּנְזֵ֥֙י הַָמֶֹּֽ הָ לְָהָָבִ֖ י הַָמְֹּלָָאֱכָ֔ אֱֶשְָׁקְוֹלָ֙ עַַלָ־יְדִֵי֙ עֹשֵָׂ֣

ן הּ לְָהָָמֶָ֧ ֑יִָּתְָּנָ֗ לָ יָדִ֑וֹ וַָֽ לֶָךְ אֱֶתָ־טַָ֛בַָּעְַתָּ֖וֹ מֵֶעַַ֣ סַר הַָמֶֹּ֛  וַָיָָּ֧
ים׃ ר הַָיְָּהָוּדִִֽ י צִֹרֵ֥ תָָאֱ הָָאֱֲגִָגִִ֖ ן־הַָמְֹּדִָ֛ בֶָּֽ

סֶף נָתָ֣וּן לָָ֑ךְ ן הַָכֶּ֖֔ לֶָךְ֙ לְָהָָמֶָ֔ אֱמֶֶר הַָמֶֹּ֙ ֹ֤  וַָיָּ
יךָ׃ ם לַָעֲַשָׂ֥וֹתָ בָּ֖וֹ כַּ֔טּ֥֣וֹב בְָּעֵַינֶֽ וְָהָָעַָ֕

ר יוֹם֮ הָ עַָשָָׂ֣ דִֶשָׁ הָָרִאֱשָׁ֗וֹן בִָּשְָׁלָוֹשָָׁ֨ לֶָךְ בַָּחֱֹ֣ י הַָמֶֹּ֜  וַָיִָּקָָּרְאֱוּ֩ סֹפְָרֵ֨
לֶָךְ מֶֹּ֠ י־הַָ֠ לָ אֱֲחֱַשְָׁדְַּרְפְַּנֵֽ ן אֱֶ֣ כׇלָ־אֱֲשֶָׁר־צִִוָּ֣הָ הָָמֶָ֡ ב כְּֽ֔  בָּוֹ֒ וַָיִָּכָּ֔תֵָ֣
רֵי עַַם֙ הָ וְָאֱֶלָ־שָָׂ֤ ר ׀ עַַלָ־מְֶדִִינָ֣הָ וּמְֶדִִינָ֗ אֱֶלָ־הַָפַַּחֱ֞וֹתָ אֱֲשֶָׁ֣  וְָֽ
ם ם כִּ֔לְָשָׁוֹנ֑וֹ בְָּשֵָׁ֨ ם וָָעַָ֖ הּ וְָעַַ֥ ם מְֶדִִינָ֤הָ וּמְֶדִִינָהָ֙ כִּ֔כְתָָבָ֔  וָָעַָ֔

לֶָךְ׃ עַַתָ הַָמֶֹּֽ ם בְָּטַָ֛בַָּ֥ ב וְָנֶחְֱתָָּ֖ לֶָךְ אֱֲחֱַשְָׁוֵָרֹשָׁ֙ נִכְתָָּ֔ הַָמֶֹּ֤

לֶָךְ֒ ים בְָּיַדִ֣ הָָרָצִִים֮ אֱֶלָ־כׇּ֔לָ־מְֶדִִינ֣וֹתָ הַָמֶֹּ֒  וְָנִשְָׁלָ֨וֹחֱַ סְפָָרִ֜
עַַר וְָעַַדִ־ ים מִֶנִַּ֨ יְָּהָוּדִִ֠ דִ אֱֶתָ־כׇּ֔לָ־הַָ֠ גִ וּלְָאֱַבֵָּ֣ ידִ לַָהֲָרֹ֣ לְָהַָשְָׁמִֶ֡

דִֶשָׁ ר לְָחֱֹ֥ הָ עַָשָָׂ֛ דִ בִָּשְָׁלָוֹשָָׁ֥ ף וְָנָשִָׁים֙ בְָּי֣וֹם אֱֶחֱָ֔ ן טַָ֛֤  זָ֙קְֵ֜
ר וּשְָׁלָָלָָ֖ם לָָבֽוֹז֙׃ דִֶשָׁ אֱֲדִָ֑ ר הָוּאֱ־חֱֹ֣ שְָׁנֵים־עַָשָָׂ֖

הָ ן דְָּתָ֙ בְָּכׇלָ־מְֶדִִינָ֣הָ וּמְֶדִִינָ֔ תֵָֽ ב לְָהִָנִָּ֤ גִֶן הַָכְּ֔תָָ֗  פַַּתְָשֶָׁ֣
הָ׃ ים לַָיָּ֥וֹם הַָזֶֶּֽ ים לִָהְָי֥וֹתָ עֲַתִָדִִ֖ עַַמִֹּ֑ גִָּלָ֖וּי לְָכׇלָ־הָָֽ

ן לֶָךְ וְָהַָדְָּ֥תָ נִתְָּנָ֖הָ בְָּשָׁוּשַָׁ֣ ר הַָמֶֹּ֔ ים יָצְִאֱ֤וּ דְִחֱוּפִָים֙ בִָּדְִבַ֣ רָצִִ֞  הָָֽ
ן נָבֽוֹכָהָ׃ }ס יר שָׁוּשָָׁ֖ לֶָךְ וְָהָָמֶָן֙ יָשְָׁב֣וּ לִָשְָׁתָּ֔וֹתָ וְָהָָעִַ֥        }הַָבִָּירָ֑הָ וְָהַָמֶֹּ֤

A fter the assassination 

plot was foiled, King 

Ahashverosh forgot 

about Mordecai’s role in 

saving his life. Out of misplaced gratitude, and 

in failing to determine how to reward Esther 

for bringing the matter to his attention, Ahash-

verosh sought to reward those responsible for 

advising the search for the new queen. The one 

who first introduced the idea was the eunuch, 

Mehuman. As a result, King Achashverosh pro-

moted him, but soon forgot what he had done 

to earn it. 

Amidst the confusion, it was easy for the shrewd 

and opportunistic Haman to step in. Through 
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crafty manipulations, Haman intimated to the 

king that it was he who had saved his life. 

Haman’s plan worked and the king elevated him 

gradually through the ranks until he became 

the head of all ministers, the king’s right hand.

Ahashverosh bestowed another honor upon 

Haman – all courtiers in the palace who held 

positions at the king’s gate were required to 

bow and prostrate themselves before him. This 

was a great privilege, as typically such honor 

is reserved solely for the king, not one of his 

servants. But Ahashverosh waived this tradi-

tion and commanded that even at the king’s 

gate, Haman should be shown this sign of 

respect and reverence. Nevertheless, Mordecai 

staunchly refused to bow.

The reason why Mordecai was so determined 

not to bow is because this act of prostration 

was intended to be idolatrous, as ancient pagan 

cultures attributed divinity to anyone of great 

stature claiming that they were touched by 

the gods. Being a monotheistic Jew, Mordecai 

refused to bow to avoid any association with 

this idolatrous practice.

Secondly, the king’s decree only applied to 

those who met two conditions: being a servant 

of the king and holding office at the king’s 

gate. Even though Mordecai met the condition 

of having a position at the king’s gate, he was 

technically not a servant of the king. That is, 

according to Persian law at the time, Jews were 

not accepted as servants of the king.

Upon witnessing Mordecai’s refusal to bow, the 

king’s courtiers at the palace gate asked him, 

“Why do you disobey the king’s command?” 

They warned Mordecai repeatedly, day after 

day, before finally informing Haman that 

Mordecai would not bow to him due to his 

Jewish faith.

When Haman saw that Mordecai refused to 

bow he was filled with rage. Haman’s malev-

olence and pride led him to expand his anger 

beyond Mordecai. The very mention of con-

necting Mordecai’s stubbornness with a reli-

gious imperative ignited his hatred towards all 

Jews and their faith. He sought to eradicate all 

Jews because they were Mordecai’s people and 

shared his religion.

Driven by vengeance towards Mordecai and to 

the Jewish faith, during the twelfth year of King 

Ahashverosh’s reign, Haman began formulating 

his plan of genocide. It was the first month, 

Nisan, when a lot, called pur, was cast before 

Haman to determine which date would be most 

auspicious to seal the fate of the Jewish people.

The lot was cast on the thirteenth of Nisan, but 

that day came up in the lot as unpropitious. He 

cast lots for the fifteenth and sixteenth of Nisan, 

but the lot kept on dismissing each day, until 

Haman reached the end of the month.

So Haman started from the first day of the fol-

lowing month, Iyar, but again the lot rejected 

each day until the last possible day. That is, 

Haman started with the 14th of Nissan, then 

tried each day until he reached the 30th of 

Nisan, then he started from the 1st of Iyar and 

continued until he came to the thirteenth of 

Iyar, the last day it could have come out on, as 
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one day of a month must be selected according 

to the system. The suggestion was that Haman 

would have to wait an entire year, until the next 

year on the thirteenth of Nisan, to proceed with 

his diabolical plan.

So Haman thought that perhaps it is the month 

that was inopportune. So he began casting 

lots for the other months, starting with Nisan, 

but the lot negated that suggestion. The lot 

rejected every outcome, postponing the date 

from month to month until the final month of 

the year, which is Adar.

Haman did not cast lots for the days of the 

month again, as the thirteenth day had already 

been selected in the first casting. Thus, the lot 

fell on the thirteenth of Adar, eleven months 

away. The lot first postponed his plans from day 

to day, to the last possible outcome, and then 

from month to month, until the most distant 

month. 

In any event, from the uncanny results of the lot 

casting, Haman should have recognized God’s 

hand at work, setting everything in motion in a 

way that would provide time for the salvation 

of the Jewish people. Therefore, the Book of 

Esther refers to “the lot before Haman,” as this 

lot had been prepared in advance from On High 

for the sake of Haman’s downfall.

Haman proposed his plan of genocide to King 

Ahashverosh but deceived him by withholding 

crucial information. If the king had known that 

the people he was being persuaded to harm 

were the Jews, known for their wisdom and dis-

tinction, he would not have consented. Even if 

it were an inferior or despised people, Haman’s 

plan of annihilation would not have swayed 

the king. But Haman shrewdly skirted around 

their identity, referring to them as a vague and 

unknown group. He falsely accused the Jewish 

people of causing harm to all peoples, in mat-

ters of faith and politics.

Haman declared the Jewish people to be dis-

persed and spread out, suggesting they do 

not have a specific country, and they reside in 

various neighborhoods rather than designated 

cities. Furthermore, their presence extends 

beyond a few countries; they encompass all 

provinces of the empire. This dispersion allows 

their influence to permeate every community, 

causing widespread harm.

Their unique laws and customs, Haman 

explained to the king, set them apart from all 

other religions, with a multitude of diverse 

commandments that make their religion seem 

like many religions in one. Not only is their law 

different, but also their way of life, including 

food, clothing, and behavior, making them a 

source of discord within the empire.

Haman also accused them of not obeying the 

king’s laws. This accusation was particularly 

manipulative, suggesting that their religious 

laws led them to disregard even the king’s 

non-religious decrees, potentially inciting 

rebellion among other peoples. He contended 

that there was no benefit in tolerating them 

that could possibly outweigh the harm they 

purportedly caused.

Haman said to King Ahashverosh, “If it pleases 
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Your Majesty, let an edict be drawn for their 

destruction, and I will pay ten thousand talents 

of silver to the stewards for deposit in the royal 

treasury.” Haman, did not outright reveal his 

intention to exterminate the Jewish people 

physically. Instead he used language that sug-

gested a desire to “destroy” them, ambiguously 

implying the eradication of their distinct iden-

tity and religious practices. This subtle use of 

language masked his true intent, which was far 

more sinister.

Haman’s suggestion to the king cleverly avoided 

the impression of a direct financial burden on 

the royal treasury. He presented his scheme as 

one that would not only be self-funding but 

would also generate a considerable sum for the 

royal coffers. Haman claimed that those who 

would carry out his plan would do so with such 

enthusiasm and commitment to the cause that 

they would willingly contribute money to the 

royal treasury.

Believing that Haman was engaged in improv-

ing the kingdom by addressing what he sees as 

the need to bring a reckoning upon the Jewish 

people by wiping out their religious beliefs and 

practices. The king placed the money and man-

power in Haman’s hands to do what seemed 

right in his eyes, for the presumed betterment 

of the empire. Then the king handed over 

his signet ring to Haman giving Haman the 

power to seal documents in the king’s name. 

Exploiting this trust, Haman authored edicts for 

the extermination of the Jews.

On the thirteenth day of the first month, fearing 

that King Ahashverosh might learn the truth 

about the Jews and reconsider his decision, 

Haman had the letters drafted and sent out on 

that very day. These letters were not based on 

the king’s specific instructions but on Haman’s 

dictation. Yet the orders were issued in the 

name of King Ahashverosh and sealed with 

the royal signet ring. This swift action was a 

strategic move to prevent any possibility of the 

king retracting the decree, as once a royal edict 

written in the king’s name is issued, it cannot 

be revoked. 

The letters were delivered by couriers to all 

the king’s provinces to destroy, massacre, 

and exterminate all the Jews, young and old, 

children and women, on the thirteenth day of 

Adar. Haman chose for the general destruction 

to happen in all provinces on the same day to 

ensure that there would be nowhere for survi-

vors to seek refuge.

Haman deliberately avoids mentioning in his 

letters that the decree applies to all provinces 

in order to lead each governor and satrap to 

believe that the edict is specific to their prov-

ince. This was to reduce the guilt of partaking 

in such a largescale genocide while simultane-

ously increasing their compliance and fear of 

deviating from an order targeting their prov-

ince specifically.

The document sent to the provincial leaders 

was sealed with the king’s signet, marked on the 

outside not to be opened until the 13th of Adar. 

Along with these sealed letters, open letters 

were sent, displayed to all peoples, readying 

them for an attack on the 13th of Adar. But only 

on that day would the sealed letters be opened 
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and the targeted group would be named.

This secrecy prevented the Jews from seeking 

help or intervention at the king’s court, and 

ensured they wouldn’t flee or hide, as they 

wouldn’t know that they were to be the victims 

of the impending threat. Once the letters were 

opened, the local populations would rise up 

against the Jews, who would be caught unpre-

pared when the true nature of the decree is 

revealed.

After the decree was sent out, Haman and the 

king sat down to feast in celebration. This is 

further evidence that Ahashverosh was unaware 

of Haman’s secret plan to annihilate all the 

Jewish people, for had he been aware of issu-

ing a decree to destroy an entire nation, how 

could he sit down to feast? Among judges, it is 

customary not to drink wine on the day a death 

sentence is pronounced for even one individ-

ual. Certainly, when an entire nation was sold 

out for destruction, how could the king feast?

The people of Shushan were perplexed by the 

sealed documents, allowing in their ignorance 

the devious plan to proceed.

38
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her to go to the king and to appeal to him 

and to plead with him for her people.

When Hathach came and delivered 

Mordecai’s message to Esther,

Esther told Hathach to take back to 

Mordecai the following reply:

“All the king’s courtiers and the people 

of the king’s provinces know that if any 

person, man or woman, enters the king’s 

presence in the inner court without having 

been summoned, there is but one law for 

him – that he be put to death. Only if the 

king extends the golden scepter to him may 

he live. Now I have not been summoned 

to visit the king for the last thirty days.”

When Mordecai was told 

what Esther had said,

Mordecai had this message delivered 

to Esther: “Do not imagine that you, 

of all the Jews, will escape with your 

life by being in the king’s palace.

On the contrary, if you keep silent in this 

crisis, relief and deliverance will come to 

the Jews from another quarter, while you 

and your father’s house will perish. And 

who knows, perhaps you have attained 

this royal position for just such a crisis.”

Then Esther sent back this 

answer to Mordecai:

“Go, assemble all the Jews who live 

in Shushan, and fast on my behalf; do 

not eat or drink for three days, night 

or day. I and my maidens will observe 

the same fast. Then I shall go to the 

king, though it is contrary to the law; 

and if I am to perish, I shall perish!”

So Mordecai went about [the city] and 

did just as Esther had commanded him.

Chapter 4
AWARE OF HAMAN’S PLOT AGAINST THE JEWS, 

MORDECAI PUBLICLY MOURNS, PROMPTING 

WIDESPREAD FASTING. HE URGES QUEEN ESTHER 

TO INTERCEDE WITH KING AHASHVEROSH DESPITE 

THE RISK When Mordecai learned all that had 

happened, Mordecai tore his clothes and put 

on sackcloth and ashes. He went through the 

city, crying out loudly and bitterly,

until he came in front of the palace 

gate; for one could not enter the 

palace gate wearing sackcloth. – 

Also, in every province that the king’s 

command and decree reached, there 

was great mourning among the Jews, 

with fasting, weeping, and wailing, and 

everybody lay in sackcloth and ashes. – 

When Esther’s maidens and eunuchs 

came and informed her, the queen was 

greatly agitated. She sent clothing for 

Mordecai to wear, so that he might 

take off his sackcloth; but he refused.

Thereupon Esther summoned 

Hathach, one of the eunuchs whom 

the king had appointed to serve her, 

and sent him to Mordecai to learn 

the why and wherefore of it all.

Hathach went out to Mordecai in the 

city square in front of the palace gate;

and Mordecai told him all that had 

happened to him, and all about the 

money that Haman had offered 

to pay into the royal treasury for 

the destruction of the Jews.

He also gave him the written text of the 

law that had been proclaimed in Shushan 

for their destruction. [He bade him] show 

it to Esther and inform her, and charge 

יוָ ע מֶׇרְדְֳּכַי֙ אֱֶתָ־בְָּגִָדִָ֔ הָ וַָיִָּקְְרַ֤ ר נַעֲַשָָׂ֔ י יָדִַע֙ אֱֶתָ־כׇּ֔לָ־אֱֲשֶָׁ֣  וּמֶׇרְדְֳּכַ֗
הָ׃ הָ גְִדִוֹלָָ֖הָ וּמֶָרָֽ קְ זְ֙עַָקְָ֥ יר וַָיִָּזְ֙עַַ֛ פֶָר וַָיֵָּצִֵאֱ֙ בְָּתָ֣וֹךְ הָָעִַ֔ קְ וָָאֱֵ֑ שָׁ שַָׂ֖ וַָיִָּלְָבַָּ֥

ין לָָב֛וֹאֱ י אֱֵ֥ לֶָךְ כִּ֣֔ עַַר־הַָמֶֹּ֑ דִ לִָפְָנֵ֣י שַָֽׁ  וַָיָָּב֕וֹאֱ עַַ֖
קְ׃ לֶָךְ בִָּלְָב֥וּשָׁ שָָֽׂ עַַר הַָמֶֹּ֖ אֱֶלָ־שַָׁ֥

בֶלָ יעַַ אֱֵ֤ לֶָךְ וְָדִָתָוֹ֙ מֶַגִִּ֔ ר דְְּבַר־הַָמֶֹּ֤ הָ מְֶקְוֹם֙ אֱֲשֶָׁ֨  וּבְכׇלָ־מְֶדִִינָ֣הָ וּמְֶדִִינָ֗
ים׃ רַבִָּֽ ע לָָֽ פֶָר יצַַֻּ֖֖ קְ וָָאֱֵ֔ דִ שַָׂ֣ י וּמִֶסְפֵַּ֑ ים וְָצִ֥וֹם וּבְכִ֖ גִָּדִוֹלָ֙ לַָיְָּהָוּדִִ֔

) יהָָ֙ ר וְָסָרִיסֶ֙ תָָּב֠וֹאֱנָהָ[ נַעֲַר֨וֹתָ אֱֶסְתֵָּ֤  וָתָבוָאֱינהָ( ]וַָ֠
ים חֱ בְָּגִָדִִ֜ דִ וַָתִָּשְָׁלַָ֨ הָ מְֶאֱֹ֑ לָ הַָמַֹּלְָכָּ֖֔ הּ וַָתִָּתְָחֱַלְָחֱַ֥ ידִוּ לָָ֔  וַָיַָּגִִּ֣

לָ׃ אֱ קְִבֵָּֽ ֹ֥ יוָ וְָלָ יר שַָׂקָּ֛וֹ מֵֶעַָלָָ֖ י וּלְָהָָסִ֥ תָ־מֶׇרְדְֳּכַ֗ ישָׁ אֱֶֽ לְָהַָלְָבִָּ֣

ידִ ר הֶָעֱַמִֶ֣ לֶָךְ֙ אֱֲשֶָׁ֣ י הַָמֶֹּ֙ ךְ מִֶסִָּרִיסֵ֤ ר לַָהֲָתָָ֜  וַָתִָּקְְרָאֱ֩ אֱֶסְתֵָּ֨
הָ׃ הָ וְָעַַלָ־מֶַהָ־זֶֶּֽ עַַתָ מֶַהָ־זֶֶּ֖ י לָָדִַ֥ לָ־מֶׇרְדְֳּכָ֑ יהָָ וַָתְָּצִַוֵּ֖הָוּ עַַֽ לְָפָָנֶ֔

לֶָךְ׃ עַַר־הַָמֶֹּֽ ר לִָפְָנֵ֥י שַָֽׁ יר אֱֲשֶָׁ֖ י אֱֶלָ־רְחֱ֣וֹב הָָעִַ֔ לָ־מֶׇרְדְֳּכָ֑ ךְ אֱֶֽ אֱ הֲָתָָ֖ וַָיֵָּצִֵ֥

תָ ׀ ר קְָרָ֑הָוּ וְָאֱֵ֣ תָ כׇּ֔לָ־אֱֲשֶָׁ֣ י אֱֵ֖  וַָיַָּגִֶּדִ־לָ֣וֹ מֶׇרְדְֳּכַ֔
שְָׁקְ֠וֹלָ עַַלָ־גִִּנְזֵ֥֙י ר הָָמֶָן֙ לִָ֠ ר אֱָמֶַ֤ סֶף אֱֲשֶָׁ֨ תָ הַָכֶּ֔֗  פַָּרָשַָׁ֣

ם׃ ים[ לְָאֱַבְָּדִָֽ לֶָךְ )ביהָוָדִיים( ]בַָּיְָּהָוּדִִ֖ הַָמֶֹּ֛

ן לְָהַָשְָׁמִֶידִָם֙ ן בְָּשָׁוּשָָׁ֤ תָ אֱֲשֶָׁר־נִתַָּ֨ דְָּ֠ ב־הַָ֠ גִֶן כְּ֔תָָֽ  וְָאֱֶתָ־פַַּתְָשֶָׁ֣
יהָָ ידִ לָָ֑הּ וּלְָצִַוּ֣וֹתָ עַָלֶָ֗ ר וּלְָהַָגִִּ֣  נָ֣תַָן לָ֔וֹ לְָהַָרְאֱ֥וֹתָ אֱֶתָ־אֱֶסְתֵָּ֖

הּ׃ שָׁ מִֶלְָּפָָנָ֖יוָ עַַלָ־עַַמָֹּֽ תְָחֱַנִֶּן־לָ֛וֹ וּלְָבַקֵָּ֥ לֶָךְ לְָהִָֽ לָָב֨וֹאֱ אֱֶלָ־הַָמֶֹּ֧

י׃ י מֶׇרְדְֳּכָֽ תָ דְִּבְרֵ֥ ר אֱֵ֖ ךְ וַָיַָּגִֵּ֣דִ לְָאֱֶסְתֵָּ֔ וַָיָָּב֖וֹאֱ הֲָתָָ֑

י׃ לָ־מֶׇרְדְֳּכָֽ ךְ וַָתְָּצִַוֵּ֖הָוּ אֱֶֽ אֱמֶֶר אֱֶסְתֵָּר֙ לַָהֲָתָָ֔ וַָתָֹּ֤

ר ים אֱֲשֶָׁ֣ דְִעִַ֗ לֶָךְ יֹֽ לֶָךְ וְָעַַם־מְֶדִִינ֨וֹתָ הַָמֶֹּ֜ י הַָמֶֹּ֡  כׇּ֔לָ־עַַבְדִֵ֣
ר לֶָךְ֩ אֱֶלָ־הֶָחֱָצִֵ֨ ר יָבֽוֹאֱ־אֱֶלָ־הַָמֶֹּ֩ הָ אֱֲשֶָׁ֣ ישָׁ וְָאֱִשְָּׁ֡  כׇּ֔לָ־אֱִ֣
דִ בַ֠ יתָ לְָ֠ תָ דְָּתָוֹ֙ לְָהָָמִֶ֔ אֱ אֱַחֱַ֤ אֱ־יִקָָּרֵ֗ ֹֽ ר לָ יתָ אֱֲשֶָׁ֣  הַָפְַּנִימִֶ֜

י ב וְָחֱָיָהָ֑ וַָאֱֲנִ֗ יטָ֛ הַָזֶָּהָָ֖ לֶָךְ אֱֶתָ־שַָׁרְבִ֥ ר יֽוֹשִָׁיטָ֛־לָ֥וֹ הַָמֶֹּ֛  מֵֶאֱֲשֶָׁ֨
ים יֽוֹם׃ לֶָךְ זֶ֖֙הָ שְָׁלָוֹשִָׁ֥ אֱתִָי֙ לָָב֣וֹאֱ אֱֶלָ־הַָמֶֹּ֔ אֱ נִקְְרֵ֙ ֹ֤ לָ

ר׃ }פָ י אֱֶסְתֵָּֽ תָ דְִּבְרֵ֥ י אֱֵ֖ ידִוּ לְָמֶׇרְדְֳּכָ֔ }וַָיַָּגִִּ֣

י ר אֱַלָ־תְָּדִַמִֹּ֣ יב אֱֶלָ־אֱֶסְתֵָּ֑ י לְָהָָשִָׁ֣ אֱמֶֶר מֶׇרְדְֳּכַ֖ ֹ֥  וַָיָּ
ים׃ לֶָךְ מִֶכׇּ֔לָ־הַָיְָּהָוּדִִֽ טָ֛ בֵָּיתָ־הַָמֶֹּ֖ ךְ לְָהִָמָֹּלֵָ֥ בְנַפְָשֵָׁ֔

הָ וַָחֱ וְָהַָצַָּ֖לָָ֞ תָ הַָזֶּאֱֹתָ֒ רֶ֣ ישִָׁי֮ בָָּעֵַ֣ שָׁ תַָּחֱֲרִ֘ י אֱִם־הַָחֱֲרֵ֣  כִּ֣֔
דִוּ יךְ תָּאֱֹבֵ֑ תְָּ וּבֵיתָ־אֱָבִ֖ ר וְָאֱַ֥  יַעֲַמֶ֤וֹדִ לַָיְָּהָוּדִִים֙ מִֶמָֹּקְ֣וֹם אֱַחֱֵ֔

אֱתָ הִָגִַּ֖עַַתְָּ לַָמַֹּלְָכֽוּתָ׃ ֹ֔ תָ כָּ֔ז֙ עַַ אֱִם־לְָעֵַ֣ י יוֹדִֵ֔ וּמִֶ֣

י׃ לָ־מֶׇרְדְֳּכָֽ יב אֱֶֽ ר לְָהָָשִָׁ֥ אֱמֶֶר אֱֶסְתֵָּ֖ וַָתָֹּ֥

ן ים בְָּשָׁוּשָָׁ֗ נִִּמְֶצְִאֱִ֣ ים הַָֽ  לֵָךְ֩ כְּ֔נ֨וֹס אֱֶתָ־כׇּ֔לָ־הַָיְָּהָוּדִִ֜

י וְָאֱַלָ־תָּאֱֹכְלָ֨וּ וְָאֱַלָ־תִָּשְָׁתָּ֜וּ שְָׁלֹ֤שֶָׁתָ יָמִֶים֙ לַָ֠  וְָצִ֣וּמֶוּ עַָ֠
ן אֱָב֤וֹאֱ אֱֶלָ־ ן וּבְכֵ֞ י אֱָצִ֣וּם כֵּ֑֔ י וְָנַעֲַרֹתַָ֖ יְלָָהָ וָָי֔וֹם גִַּם־אֱֲנִ֥ לַָ֣

דְִתִָּי׃ דְִתִָּי אֱָבָֽ ר אֱָבַ֖ תָ וְָכַאֱֲשֶָׁ֥ אֱ־כַדְָּ֔ ֹֽ ר לָ לֶָךְ֙ אֱֲשֶָׁ֣ הַָמֶֹּ֙

ר׃ }ס יוָ אֱֶסְתֵָּֽ הָ עַָלָָ֖ לָ אֱֲשֶָׁר־צִִוְּתָָ֥ עַַשָׂ כְּ֔כֹ֛ י וַָיַָּ֕ ר מֶׇרְדְֳּכָ֑ ֑יַָּעֲַבֹ֖        }וַָֽ

D espite Haman’s attempts 

to keep the plan a secret, 

everything was revealed 

to Mordecai through 

divine oversight. This knowledge led Mordecai 

to prepare in two ways. Mordecai mournfully 

tore his clothes and dressed in sackcloth and 

ashes. These acts of repentance and prayer 

were intended to appeal directly to God, for it is 

He who controls the hearts of kings.

And in his efforts to overturn the decree 

through natural means, Mordecai planned to 

make the situation known to all nations and 

the king himself in order to rally support for the 

plight of the Jewish people. To do so, Mordecai 

took to the streets, dressed in sackcloth and 

ashes, and publicly mourned, crying out loudly 

and bitterly.

Mordecai took his vigil as far as the palace 
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gate, a deliberate and conspicuous act aimed 

at attracting the attention of the royal court. 

Adhering to the rule against entering the pal-

ace gate in mourning attire, Mordecai went no 

further than the gate.

Mordecai’s public outcry was the catalyst for 

spreading this devastating news to all the Jews 

throughout the kingdom. Upon hearing about 

the crisis the Jews experienced profound grief. 

They immediately took to fasting, weeping, 

and wailing, and everybody wore sackcloth and 

ashes. 

Queen Esther’s maidens and eunuchs informed 

her of Mordecai’s mournful behavior and attire. 

Deeply troubled she sent a messenger with 

clothing for him to appear presentable enough 

to enter the king’s gate. However, Mordecai 

refused the clothing, not wanting to rely on 

human contrivance in any way that would 

detract from his direct appeal to God.

Realizing that Mordecai was keeping a secret, 

Esther sent her trusted confidant, Hathach, a 

eunuch appointed to her. She commanded 

Hathach to discreetly investigate the nature 

and cause of the matter. Hathach went out, 

and Mordecai informed him of all the events 

that had befallen him, starting with the reason 

behind it, which was his refusal to bow down to 

Haman. He also revealed the hefty sum offered 

by Haman to finance the extermination of the 

Jews.

Mordecai handed Hathach a copy of the pub-

lic notice, which referenced the future date 

when the sealed document calling for the 

extermination of the Jewish people would be 

made known to all. Mordecai asked Hathach to 

show the public notice to Esther and inform her 

about Haman’s decree. In this way, Mordecai 

urged Esther to go to the king and to plead with 

him for her people

Esther’s message in reply to Mordecai was: “All 

the king’s courtiers and the people of the king’s 

provinces know that if any person, man or 

woman, enters the king’s presence in the inner 

court without having been summoned, they are 

to be put to death. Only if the king extends the 

golden scepter to the uninvited visitor may he 

or she live. Now I have not been summoned to 

visit the king for the last thirty days.”

Esther’s message was meant to communicate 

her two concerns: Firstly, entering without 

being summoned poses a risk of death, and 

even if the king chooses to spare her, it would 

be seen as an act of grace rather than justice. 

This would limit her ability to advocate or plead 

on behalf of her people effectively. 

Secondly, she suggests that a safer, more 

opportune moment for her to approach the 

king is likely to arise soon, given that she is 

usually called upon regularly. Hence, it would 

be more prudent to wait for a formal summons 

than to risk death and the loss of any chance to 

help her people.

Mordecai replied with this message to Esther: 

“Do not imagine that you, of all the Jews, will 

escape with your life by being in the king’s 

palace.” There are several ideas he draws to 

Esther’s attention in his response. 
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Firstly, whenever we encounter events that 

deviate from the norm, it is incumbent upon us 

to recognize that they may be orchestrated by 

God for a specific purpose. Esther’s ascent from 

her humble origins to the palace was extraor-

dinary and seemed to be part of God’s plan. 

Given the concurrent crisis facing the Jewish 

people, it appeared that Esther’s elevation was 

divinely intended to offer a means of salvation.

Secondly, every tribulation that befalls the 

Jewish people has a destined predetermined 

moment for salvation. Esther’s presence in the 

palace was solely to facilitate the salvation of 

Israel. This did not mean that the entire salva-

tion depended solely on her. If she were to fail, 

other means of deliverance would surely arise. 

Therefore, Mordecai told her, “If you remain 

silent at this time, relief and deliverance for the 

Jews will arise from another place.”

Mordecai continued, “And who knows, perhaps 

you have attained royalty for just such a time as 

this.” Meaning that perhaps God appointed her 

for this specific time. If she waited until tomor-

row, her time would have passed, as God would 

have arranged another means. Esther’s position 

would thus become redundant, and she would 

“perish along with her father’s house.” That is, 

her elevated status would no longer serve its 

purpose.

Then Esther sent back this answer to Mordecai: 

“Go, assemble all the Jews who live in Shushan, 

and fast on my behalf; do not eat or drink for 

three days, night or day. I and my maidens will 

observe the same fast. Then I shall go to the 

king, though it is contrary to the law; and if I am 

to perish, I shall perish!”

By saying “And if I perish, I perish,” Esther is 

acknowledging that the Jews would ultimately 

be saved by God, regardless of her actions, and 

that her involvement would merely expedite 

their deliverance, she resolved to proceed, 

trusting that even if she were to be executed, 

it would not spell the end of hope; salvation for 

the Jews would still arise through other means.

So Mordecai went about all the Jewish neigh-

borhoods in Shushan and did as Esther had 

commanded him.
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Chapter 5
ESTHER APPROACHES KING AHASHVEROSH, 

GAINING HIS FAVOR. HAMAN RAGES AT 

MORDECAI’S REFUSAL TO BOW TO HIM, LEADING 

HIM TO CONSTRUCT A GALLOWS FOR MORDECAI’S 

EXECUTION.

On the third day, Esther put on royal 

apparel and stood in the inner court 

of the king’s palace, facing the king’s 

palace, while the king was sitting on 

his royal throne in the throne room 

facing the entrance of the palace.

As soon as the king saw Queen Esther 

standing in the court, she won his 

favor. The king extended to Esther 

the golden scepter which he had in 

his hand, and Esther approached and 

touched the tip of the scepter.

“What troubles you, Queen Esther?” 

the king asked her. “And what is your 

request? Even to half the kingdom, 

it shall be granted to you.”

“If it please Your Majesty,” Esther replied, 

“let Your Majesty and Haman come today 

to the feast that I have prepared for him.”

The king commanded, “Tell Haman 

to hurry and do Esther’s bidding.” 

So the king and Haman came to the 

feast that Esther had prepared.

At the wine feast, the king asked Esther, 

“What is your wish? It shall be granted to 

you. And what is your request? Even to 

half the kingdom, it shall be fulfilled.”

“My wish,” replied Esther, “my request – 

if Your Majesty will do me the favor, if it 

please Your Majesty to grant my wish and 

accede to my request – let Your Majesty 

and Haman come to the feast which I 

דִ תַָּעֲַמֶֹ֞ שָׁ אֱֶסְתֵָּר֙ מֶַלְָכ֔וּתָ וַָֽ י וַָתִָּלְָבַָּ֤ י ׀ בַָּיָּ֣וֹם הַָשְְּׁלִָישִָׁ֗  וַָיְהִָ֣
ב לֶָךְ יוֹשֵָׁ֞ הַָמֶֹּ֠ לֶָךְ וְָ֠ יתָ הַָמֶֹּ֑ כַחֱ בֵָּ֣ יתָ נֹ֖ לֶָךְ֙ הַָפְַּנִימִֶ֔ ר בֵָּיתָ־הַָמֶֹּ֙  בַָּחֱֲצִַ֤

יִתָ׃ תַָחֱ הַָבָָּֽ כַחֱ פֶַּ֥ יתָ הַָמַֹּלְָכ֔וּתָ נֹ֖ אֱ מֶַלְָכוּתָוֹ֙ בְָּבֵ֣ עַַלָ־כִּ֔סִֵּ֤

ר חֱָצִֵ֔ דִֶתָ֙ בֶָּֽ הָ עֹמֶֶ֙ ר הַָמַֹּלְָכָּ֔֗ לֶָךְ אֱֶתָ־אֱֶסְתֵָּ֣  וַָיְהִָי֩ כִרְאֱ֨וֹתָ הַָמֶֹּ֜
יטָ֛ הַָזֶָּהָָב֙ ר אֱֶתָ־שַָׁרְבִ֤ לֶָךְ לְָאֱֶסְתֵָּ֗ ן בְָּעֵַינָ֑יוָ וַָיָּ֨וֹשֶָׁטָ֛ הַָמֶֹּ֜ הָ חֱֵ֖  נָשְָׂאֱָ֥

יטָ֛׃ }ס אֱשָׁ הַָשְַּׁרְבִֽ ֹ֥ ר וַָתִָּגִַּ֖ע בְָּר ר בְָּיָדִ֔וֹ וַָתִָּקְְרַ֣ב אֱֶסְתֵָּ֔ }אֱֲשֶָׁ֣

הָ וּמֶַהָ־ ר הַָמַֹּלְָכָּ֑֔ לֶָךְ מֶַהָ־לָָּ֖ךְ אֱֶסְתֵָּ֣ אֱמֶֶר לָָהּ֙ הַָמֶֹּ֔ ֹ֤ וַָיָּ
ךְ׃ ן לָָֽ י הַָמַֹּלְָכ֖וּתָ וְָיִנִָּ֥תֵָֽ ךְ עַַדִ־חֱֲצִִ֥ בַָּקָָּשָָׁתֵָ֛

לֶָךְ לֶָךְ טָ֑֛וֹב יָב֨וֹאֱ הַָמֶֹּ֤ ר אֱִם־עַַלָ־הַָמֶֹּ֖ אֱמֶֶר אֱֶסְתֵָּ֔  וַָתָֹּ֣
יתִָי לָֽוֹ׃ הָ אֱֲשֶָׁר־עַָשִָׂ֥ וְָהָָמֶָן֙ הַָיָּ֔וֹם אֱֶלָ־הַָמִֹּשְָׁתֶָּ֖

ר ר אֱֶסְתֵָּ֑ ן לַָעֲַשָׂ֖וֹתָ אֱֶתָ־דְְּבַ֣ לֶָךְ מֶַהֲָרוּ֙ אֱֶתָ־הָָמֶָ֔ אֱמֶֶר הַָמֶֹּ֔ ֹ֣  וַָיָּ
ר׃ הָ אֱֶסְתֵָּֽ הָ אֱֲשֶָׁר־עַָשְָׂתָָ֥ ן אֱֶלָ־הַָמִֹּשְָׁתֶָּ֖ לֶָךְ֙ וְָהָָמֶָ֔ אֱ הַָמֶֹּ֙ ֹ֤ וַָיָָּב

ךְ יִן מֶַהָ־שְְּׁאֱֵלָָתֵָ֖ הָ הַָיַָּ֔ לֶָךְ לְָאֱֶסְתֵָּר֙ בְָּמִֶשְָׁתֵָּ֣ אֱמֶֶר הַָמֶֹּ֤ ֹ֨  וַָיָּ
שָׂ׃ י הַָמַֹּלְָכ֖וּתָ וְָתֵָעַָֽ ךְ עַַדִ־חֱֲצִִ֥ ן לָָ֑ךְ וּמֶַהָ־בַָּקָָּשָָׁתֵָ֛ וְָיִנִָּ֣תֵָֽ

י׃ י וּבַקָָּשָָׁתִָֽ ר שְָׁאֱֵלָָתִָ֖ ר וַָתָּאֱֹמֶַ֑ עַַן אֱֶסְתֵָּ֖ וַָתַָּ֥

לֶָךְ֙ טָ֛֔וֹב לָָתֵָתָ֙ לֶָךְ וְָאֱִם־עַַלָ־הַָמֶֹּ֙ ן בְָּעֵַינֵ֣י הַָמֶֹּ֗ אֱתִָי חֱֵ֜  אֱִם־מֶָצִָ֨
ן אֱֶלָ־ לֶָךְ וְָהָָמֶָ֗ י יָב֧וֹאֱ הַָמֶֹּ֣ י וְָלַָעֲַשָׂ֖וֹתָ אֱֶתָ־בַָּקָָּשָָׁתִָ֑ לָָתִָ֔ אֱֶתָ־שְָׁאֱֵ֣
לֶָךְ׃ ר הַָמֶֹּֽ הָ כִּ֔דְִבַ֥ עֱַשֶָׂ֖ ר אֱֶֽ ם וּמֶָחֱָ֥ הָ לָָהֶָ֔ עֱַשֶָׂ֣ ר אֱֶֽ הַָמִֹּשְָׁתֶָּהָ֙ אֱֲשֶָׁ֣

חֱַ וְָטָ֣֛וֹב לֵָ֑ב וְָכִרְאֱוֹתָ֩ אֱ הָָמֶָן֙ בַָּיָּ֣וֹם הַָהָ֔וּאֱ שָָׂמֵֶ֖  וַָיֵָּצִֵ֤
לֶָךְ וְָלָאֱֹ־קְָם֙ וְָלָאֱֹ־זָ֣֙ע עַַר הַָמֶֹּ֗ י בְָּשַָׁ֣ תָ־מֶׇרְדְֳּכַ֜ ן אֱֶֽ  הָָמֶָ֨

הָ׃ י חֱֵמֶָֽ לָ־מֶׇרְדְֳּכַ֖ ן עַַֽ אֱ הָָמֶָ֛ נִּוּ וַָיִָּמָֹּלֵָ֥ מִֶמֶֹּ֔

אֱ ן וַָיָָּב֖וֹאֱ אֱֶלָ־בֵָּיתָ֑וֹ וַָיִָּשְָׁלַָ֛חֱ וַָיָָּבֵ֥ קְ הָָמֶָ֔  וַָיִָּתְָאֱַפַַּ֣
יוָ וְָאֱֶתָ־זֶ֥֑֙רֶשָׁ אֱִשְָׁתָּֽוֹ׃ אֱֶתָ־אֱֹהֲָבָ֖

ר ב בָָּנָ֑יוָ וְָאֱֵתָ֩ כׇּ֔לָ־אֱֲשֶָׁ֨ ן אֱֶתָ־כְּ֔ב֥וֹדִ עַׇשְָׁר֖וֹ וְָרֹ֣ ם הָָמֶָ֛ ר לָָהֶָ֥  וַָיְסַפֵַּ֨
לֶָךְ׃ י הַָמֶֹּֽ ים וְָעַַבְדִֵ֥ ר נִשְָּׂאֱ֔וֹ עַַלָ־הַָשָָּׂרִ֖ תָ אֱֲשֶָׁ֣ לֶָךְ֙ וְָאֱֵ֣ גִִּדְְּלָ֤וֹ הַָמֶֹּ֙

הָ עִַם־ ר הַָמַֹּלְָכָּ֧֔ יאֱָהָ֩ אֱֶסְתֵָּ֨ ף לָאֱֹ־הֵָבִ֩ אֱמֶֶר֮ הָָמֶָן֒ אֱַ֣ ֹ֘ וַָיָּ
י י אֱִם־אֱוֹתִָ֑ תָָהָ כִּ֣֔ הָ אֱֲשֶָׁר־עַָשָָׂ֖ לֶָךְ אֱֶלָ־הַָמִֹּשְָׁתֶָּ֥  הַָמֶֹּ֛

לֶָךְ׃ רוּאֱ־לָָ֖הּ עִַם־הַָמֶֹּֽ י קְָֽ ר אֱֲנִ֥ וְָגִַם־לְָמֶָחֱָ֛

י רֹאֱֶהָ֙ ר אֱֲנִ֤ תָ אֱֲשֶָׁ֨ י בְָּכׇלָ־עֵַ֗ הָ אֱֵינֶ֥נִּוּ שָֹׁוֶָהָ֖ לִָ֑  וְָכׇלָ־זֶ֙֕
לֶָךְ׃ עַַר הַָמֶֹּֽ ב בְָּשַָׁ֥ י יוֹשֵָׁ֖ י הַָיְָּהָוּדִִ֔ אֱֶתָ־מֶׇרְדְֳּכַ֣

הַּ יוָ יַֽעֲַשָׂוּ־עֵַץ֮ גִָּבֹ֣ הֲָבָ֗ רֶשָׁ אֱִשְָׁתָּ֜וֹ וְָכׇלָ־אֱֹֽ אֱמֶֶר לָוֹ֩ זֶ֙֨  וַָתָֹּ֣
תָ־ לֶָךְ וְָיִתְָלָ֤וּ אֱֶֽ ר לַָמֶֹּ֗ קְֶר ׀ אֱֱמֶֹ֣ ים אֱַמָֹּהָ֒ וּבַבָֹּ֣ חֱֲמִֶשְִּׁ֣

חֱַ הָ שָָׂמֵֶ֑ לֶָךְ אֱֶלָ־הַָמִֹּשְָׁתֶָּ֖ אֱ־עִַם־הַָמֶֹּ֥ ֹֽ יוָ וּב  מֶׇרְדְֳּכַי֙ עַָלָָ֔
ץ׃ }ס ן וַָיַָּ֥עַַשָׂ הָָעֵַֽ ר לִָפְָנֵ֥י הָָמֶָ֖ ב הַָדְָּבָ֛ }וַָיִָּיטַָ֛֧

will prepare for them; and tomorrow 

I will do Your Majesty’s bidding.”

That day Haman went out happy and 

lighthearted. But when Haman saw 

Mordecai in the palace gate, and Mordecai 

did not rise or even stir on his account, 

Haman was filled with rage at him.

Nevertheless, Haman controlled 

himself and went home. He sent for 

his friends and his wife Zeresh,

and Haman told them about his great 

wealth and his many sons, and all 

about how the king had promoted 

him and advanced him above the 

officials and the king’s courtiers.

“What is more,” said Haman, “Queen Esther 

held a feast, and besides the king she did 

not invite anyone but me. And tomorrow as 

well I am invited by her along with the king.

Yet all this means nothing to me 

every time I see that Jew Mordecai 

sitting in the palace gate.”

Then his wife Zeresh and all his friends 

said to him, “Let a gallows be erected, 

fifty cubits high, and in the morning 

ask the king to have Mordecai hanged 

on it. Then you can go happily with the 

king to the feast.” The proposal pleased 

Haman, and he erected the gallows.

O n the third day, Esther put on 

royal garments. Esther’s role 

as queen suited her perfectly 

and her appearance was so 

majestic that all who saw her recognized that 

she was fit for royalty, as if she was clothed in 

righteousness itself.

Esther positioned herself in front of the king’s 

personal chambers, but by divine providence, 

the king happened to be sitting in the royal 

house with his throne facing the entrance, 

enabling him to see Esther immediately.

As soon as the king saw Queen Esther stand-

ing in the court, she won his favor. The king’s 

affection for Esther was so great that he never 

considered that the rule that no one could enter 

the inner court of the king without permission 

would apply to Esther. His love for her was such 

that her presence in his royal house was always 

a joy and a privilege, and he never entertained 

the thought that she would need to stand in 

the court waiting for the scepter to be extended 

to her.

Therefore, when the king saw her humbly 

standing in the courtyard and not entering, 

even though she was his beloved queen and 

the decree should not have applied to her, this 

further gained his favor. Ahashverosh saw her 

unassuming presentation as a reflection of her 

genuine modesty. Moved by his affection, the 

king willingly extended to Esther the golden 

scepter, which by divine providence he had in 

his hand. Esther approached and touched the 

tip of the scepter. 

King Ahashverosh asked, “What troubles you, 

Queen Esther?” and “What is your request?” 

Ahashverosh assured her, “Even to half the 

kingdom, it shall be granted to you,”
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“If it pleases Your Majesty,” Esther replied, “let 

Your Majesty and Haman come today to the 

feast that I have prepared for him.” Inviting 

Haman allowed for the opportunity to catch 

him off guard, depriving him of the opportunity 

to prepare a defense, potentially leading to 

the king’s swift and impassioned judgment in 

Esther’s favor during the feast.

Furthermore, Esther understood the cyclical 

nature of fortune, especially for the wicked. 

Seeing Haman’s success at its peak suggested 

his imminent downfall. By inviting him, Esther 

heightened his perceived triumph, ironically 

setting the stage for his demise.

The king commanded, “Tell Haman to hurry and 

do Esther’s bidding.” So the king and Haman 

came to the feast that Esther had prepared.

At the wine feast, the king asked Esther, “What 

is your wish? And it shall be granted to you. 

And what is your request? Even up to half the 

kingdom, it shall be fulfilled.”

“My wish,” replied Esther, “my request...” “If 

Your Majesty will do me the favor, if it pleases 

Your Majesty to grant my wish and accede to 

my request, let Your Majesty and Haman come 

to the feast which I will prepare for them; and 

tomorrow I will do Your Majesty’s bidding.”

Haman left the wine party feeling happy and 

lighthearted. Until that day, despite all his 

achievements, Haman had never truly been 

happy or content. Each time he advanced in 

prestige and power, he longed for what was 

still out of reach, diminishing the value he 

attributed to his previous achievements. But on 

that particular day, having reached the pinna-

cle of greatness and honor, and seemingly on 

par with the king, this was the first time he felt 

satisfied.

But when Haman saw Mordecai in the palace 

gate, and Mordecai did not rise or even stir on 

his account, and showed no fear despite know-

ing his life was at stake, Haman became filled 

with rage at him. 

Haman wanted to immediately return to the 

king and accuse Mordecai and push for his 

execution, but he managed to control his anger 

and go home instead. He summoned his friends 

and his wife Zeresh to discuss the matter with 

them.

Haman bragged to them about his great wealth 

and his many sons, and all about how the king 

had promoted him and advanced him above 

all the other officials and courtiers. Haman’s 

decision to recount his great wealth, numer-

ous sons, and his high status was rooted in a 

problem he had due to his perceived greatness. 

Until then, Haman had refrained from acting 

against Mordecai due to the perceived indig-

nity of having a dispute or legal action against 

a Jew who was, in Haman’s opinion, beneath 

his dignity to even notice. This sense of self-im-

portance made Mordecai’s disrespect seem 

more egregious, but simultaneously preventing 

Haman from retaliating directly, as doing so 

would diminish his own honor.

“What is more,” Haman continued, “Queen 

Esther held a feast, and besides the king she 
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did not invite anyone but me. And tomorrow 

as well I am invited by her along with the king.” 

Haman noted that Queen Esther only invited 

him to her feast, which is significant because 

typically such a feast would call for all the king’s 

officials to be present. It is unheard of to have 

a feast for just one or two individuals. Haman’s 

personal invitation, therefore implied, that he 

was as significant as all the king’s officials com-

bined in the queen’s eyes.

He further emphasized that he was also invited 

for the next day, again acknowledging his 

importance. Haman interpreted this as the 

queen recognizing his influence over the king, 

believing she invited him so that he might 

support her in her request to the king. This, 

in Haman’s perspective, demonstrated that he 

held greater power than even the queen her-

self, as she seemed to rely on his favor.

“Yet all this means nothing to me every time 

I see that Jew Mordecai sitting in the palace 

gate!” he yelled in a fury.

Then his wife Zeresh and all his friends said 

to him, “Let a gallows be erected, fifty cubits 

high, and in the morning, ask the king to have 

Mordecai hanged on it. Then you can go gaily 

with the king to the feast.” This advice was was 

shrewd, paving a path whereby Haman could 

avenge Mordecai without compromising his 

own dignity. If Haman were to punish Mordecai 

solely for not bowing to him, it would be seen as 

a petty personal vendetta, diminishing Haman’s 

stature. However, if the punishment is framed 

as a royal decree against rebellion, it would 

not reflect poorly on Haman. In such cases, the 

person chosen for punishment is typically the 

most despised, and the execution is done in a 

highly visible manner. By hanging Mordecai on 

a tall gallows, fifty cubits high, it would serve 

as a warning and spectacle, showing the conse-

quences of defiance.

The proposal pleased Haman, and he erected 

the gallows.
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and let the attire and the horse be put 

in the charge of one of the king’s noble 

courtiers. And let the man whom the 

king desires to honor be attired and 

paraded on the horse through the city 

square, while they proclaim before 

him: This is what is done for the man 

whom the king desires to honor!”

“Quick, then!” said the king to Haman. 

“Get the garb and the horse, as you 

have said, and do this to Mordecai the 

Jew, who sits in the king’s gate. Omit 

nothing of all you have proposed.”

So Haman took the garb and the horse 

and arrayed Mordecai and paraded him 

through the city square; and he proclaimed 

before him: This is what is done for the 

man whom the king desires to honor!

Then Mordecai returned to the king’s 

gate, while Haman hurried home, 

his head covered in mourning.

There Haman told his wife Zeresh and all 

his friends everything that had befallen 

him. His advisors and his wife Zeresh 

said to him, “If Mordecai, before whom 

you have begun to fall, is of Jewish 

stock, you will not overcome him; you 

will fall before him to your ruin.”

While they were still speaking with 

him, the king’s eunuchs arrived and 

hurriedly brought Haman to the 

banquet which Esther had prepared.

Chapter 6
AHASHVEROSH DISCOVERS MORDECAI’S 

UNACKNOWLEDGED ACT OF SAVING HIS LIFE. WHEN 

HAMAN COMES TO SEEK MORDECAI’S EXECUTION, 

THE KING INSTEAD ORDERS HAMAN TO PUBLICLY 

HONOR MORDECAI. 

That night, sleep deserted the king, and he 

ordered the book of records, the chronicles, 

to be brought; and it was read to the king.

There it was found written that Mordecai 

had denounced Bigthana and Teresh, 

two of the king’s eunuchs who guarded 

the threshold, who had plotted to 

do away with King Ahashverosh.

“What honor or advancement has been 

conferred on Mordecai for this?” the 

king inquired. “Nothing at all has been 

done for him,” replied the king’s servants 

who were in attendance on him.

“Who is in the court?” the king asked. 

For Haman had just entered the outer 

court of the royal palace, to speak to the 

king about having Mordecai hanged on 

the gallows he had prepared for him.

“It is Haman standing in the court,” 

the king’s servants answered him. 

“Let him enter,” said the king.

Haman entered, and the king asked him, 

“What should be done for a man whom 

the king desires to honor?” Haman 

said to himself, “Whom would the king 

desire to honor more than me?”

So Haman said to the king, “For the 

man whom the king desires to honor,

let royal garb which the king has worn 

be brought, and a horse on which 

the king has ridden and on whose 

head a royal diadem has been set;

פֶָר יאֱ אֱֶתָ־סֵ֤ אֱמֶֶר לְָהָָבִ֞ ֹ֗ לֶָךְ וַָיָּ יְלָָהָ הַָהָ֔וּאֱ נָדְִדִָ֖הָ שְָׁנַ֣תָ הַָמֶֹּ֑  בַָּלַָּ֣
לֶָךְ׃ ים לִָפְָנֵ֥י הַָמֶֹּֽ ים וַָיִָּהְָי֥וּ נִקְְרָאֱִ֖ י הַָיָָּמִֶ֔ הַָזִֶּכְרֹנוֹתָ֙ דְִּבְרֵ֣

י רֶשָׁ שְָׁנֵי֙ סָרִיסֵ֣ נָאֱ וָָתֶָ֗ י עַַלָ־בִָּגְִתָָ֣ ידִ מֶׇרְדְֳּכַ֜ אֱ כָתָ֗וּב אֱֲשֶָׁר֩ הִָגִִּ֨  וַָיִָּמָֹּצִֵ֣
לֶָךְ אֱֲחֱַשְָׁוֵָרֽוֹשָׁ׃ דִ בַָּמֶֹּ֖ ר בִָּקְְשָׁוּ֙ לִָשְָׁלֹ֣חֱַ יָ֔ ף אֱֲשֶָׁ֤ י הַָסִַּ֑ לֶָךְ מִֶשְֹּׁמְֶרֵ֖ הַָמֶֹּ֔

י עַַלָ־זֶ֑֙הָ ר וּגְִדִוּלָָּ֛הָ לְָמֶׇרְדְֳּכַ֖ הָ יְקְָ֧ הָ־נִַּעֲַשָָׂ֞ לֶָךְ מֶַֽ אֱמֶֶר הַָמֶֹּ֔ ֹ֣  וַָיָּ
ר׃ הָ עִַמֹּ֖וֹ דְָּבָֽ יוָ לָאֱֹ־נַעֲַשָָׂ֥ רְתָָ֔ לֶָךְ֙ מְֶשָָׁ֣ י הַָמֶֹּ֙ אֱמְֶר֜וּ נַעֲַרֵ֤ ֹ֨ וַָיָּ

הָ יצִוֹנָ֔ לֶָךְ֙ הַָחֱִ֣ ר בֵָּיתָ־הַָמֶֹּ֙ אֱ לַָחֱֲצִַ֤ ן בָָּ֗ ר וְָהָָמֶָ֣ י בֶחֱָצִֵ֑ לֶָךְ מִֶ֣ אֱמֶֶר הַָמֶֹּ֖ ֹ֥  וַָיָּ
ין לָֽוֹ׃ ץ אֱֲשֶָׁר־הֵָכִ֥ י עַַלָ־הָָעֵַ֖ תָ־מֶׇרְדְֳּכַ֔ לֶָךְ לִָתְָלָוֹתָ֙ אֱֶֽ ר לַָמֶֹּ֔ לֵָאֱמֶֹ֣

דִ ן עֹמֵֶ֣ יוָ הִָנִֵּ֥הָ הָָמֶָ֖ לֶָךְ֙ אֱֵלָָ֔ י הַָמֶֹּ֙ אֱמְֶר֜וּ נַעֲַרֵ֤ ֹ֨  וַָיָּ
לֶָךְ יָבֽוֹאֱ׃ אֱמֶֶר הַָמֶֹּ֖ ֹ֥ ר וַָיָּ בֶָּחֱָצִֵ֑

ישָׁ לֶָךְ מֶַהָ־לַָּעֲַשָׂ֕וֹתָ בָָּאֱִ֕ אֱמֶֶר לָוֹ֙ הַָמֶֹּ֔ ֹ֤  וַָיָָּבוֹאֱ֮ הָָמֶָן֒ וַָיָּ
י אֱמֶֶר הָָמֶָן֙ בְָּלִָבָּ֔וֹ לְָמִֶ֞ ֹ֤ ץ בִָּיקְָר֑וֹ וַָיָּ לֶָךְ חֱָפֵָ֣ ר הַָמֶֹּ֖  אֱֲשֶָׁ֥

נִִּי׃ ר מִֶמֶֹּֽ ר יוֹתֵָ֥ לֶָךְ לַָעֲַשָׂ֥וֹתָ יְקְָ֖ ץ הַָמֶֹּ֛ יַחְֱפַֹּ֥

ץ בִָּיקְָרֽוֹ׃ לֶָךְ חֱָפֵָ֥ ר הַָמֶֹּ֖ ישָׁ אֱֲשֶָׁ֥ לֶָךְ אֱִ֕ ן אֱֶלָ־הַָמֶֹּ֑ אֱמֶֶר הָָמֶָ֖ ֹ֥ וַָיָּ

ר לֶָךְ וְָס֗וּס אֱֲשֶָׁ֨ בַשָׁ־בָּ֖וֹ הַָמֶֹּ֑ ר לָָֽ יאֱוּ֙ לְָב֣וּשָׁ מֶַלְָכ֔וּתָ אֱֲשֶָׁ֥  יָבִ֙
תֶָר מֶַלְָכ֖וּתָ בְָּראֱֹשָֽׁוֹ׃ ן כֶּ֥֔ ר נִתַָּ֛ לֶָךְ וַָאֱֲשֶָׁ֥ ב עַָלָָיוָ֙ הַָמֶֹּ֔ רָכַ֤

לֶָךְ֙ י הַָמֶֹּ֙ ישָׁ מִֶשָָּׂרֵ֤  וְָנָתָ֨וֹן הַָלְָּב֜וּשָׁ וְָהַָסִּ֗וּס עַַלָ־יַדִ־אֱִ֞
ץ לֶָךְ חֱָפֵָ֣ ר הַָמֶֹּ֖ ישָׁ אֱֲשֶָׁ֥ ישָׁוּ֙ אֱֶתָ־הָָאֱִ֔ ים וְָהִָלְָבִָּ֙ פַַּרְתְָּמִֶ֔  הַָֽ

יר וְָקְָרְאֱ֣וּ הָוּ עַַלָ־הַָסִּוּס֙ בִָּרְחֱ֣וֹב הָָעִַ֔ יקְָר֑וֹ וְָהִָרְכִּ֔יבֻ֤  בִָּֽ
ץ בִָּיקְָרֽוֹ׃ לֶָךְ חֱָפֵָ֥ ר הַָמֶֹּ֖ ישָׁ אֱֲשֶָׁ֥ הָ לָָאֱִ֔ כָהָ יֵעַָשֶָׂ֣ יוָ כָּ֚֔ לְָפָָנָ֔

חֱ אֱֶתָ־הַָלְָּב֤וּשָׁ וְָאֱֶתָ־הַָסִּוּס֙ ר קְַ֣ הֵָ֠ ן מֶַ֠ לֶָךְ לְָהָָמֶָ֗ אֱמֶֶר הַָמֶֹּ֜ ֹ֨  וַָיָּ
ב י הַָיָּוֹשֵָׁ֖ י הַָיְָּהָוּדִִ֔ עֲַשֵָׂהָ־כֵן֙ לְָמֶׇרְדְֳּכַ֣ רְתָָּ וַָֽ ר דְִּבַָּ֔  כַּ֔אֱֲשֶָׁ֣

רְתָָּ׃ ר דְִּבַָּֽ לָ אֱֲשֶָׁ֥ ר מִֶכֹּ֖֔ לָ דְָּבָ֔ לֶָךְ אֱַלָ־תַָּפֵַּ֣ עַַר הַָמֶֹּ֑ בְָּשַָׁ֣

תָ־ שָׁ אֱֶֽ חֱ הָָמֶָן֙ אֱֶתָ־הַָלְָּב֣וּשָׁ וְָאֱֶתָ־הַָסִּ֔וּס וַָיַָּלְָבֵָּ֖ וַָיִָּקַָּ֤
כָהָ יוָ כָּ֚֔ אֱ לְָפָָנָ֔ יר וַָיִָּקְְרָ֣ הָוּ֙ בִָּרְחֱ֣וֹב הָָעִַ֔ י וַָיַָּרְכִּ֔יבֵ֙  מֶׇרְדְֳּכָ֑

ץ בִָּיקְָרֽוֹ׃ לֶָךְ חֱָפֵָ֥ ר הַָמֶֹּ֖ ישָׁ אֱֲשֶָׁ֥ הָ לָָאֱִ֔ יֵעַָשֶָׂ֣

ף לֶָךְ וְָהָָמֶָן֙ נִדְִחֱַ֣ עַַר הַָמֶֹּ֑ י אֱֶלָ־שַָׁ֣  וַָיָָּ֥שׇָׁב מֶׇרְדְֳּכַ֖
אֱשָׁ׃ ֹֽ לָ וַָחֱֲפָ֥וּי ר אֱֶלָ־בֵָּיתָ֔וֹ אֱָבֵ֖

ר קְָרָ֑הָוּ תָ כׇּ֔לָ־אֱֲשֶָׁ֣ יוָ אֱֵ֖ הֲָבָ֔ ֑רֶשָׁ אֱִשְָׁתָּוֹ֙ וּלְָכׇלָ־אֱֹ֣ ן לְָזֶ֤֙ ר הָָמֶָ֜  וַָיְסַפֵַּ֨
י ים מֶׇרְדְֳּכַ֞ ֑רַע הַָיְָּהָוּדִִ֡ ם מִֶזֶֶּ֣ יוָ וְָזֶ֣֑֙רֶשָׁ אֱִשְָׁתָּ֗וֹ אֱִ֣ אֱמְֶרוּ֩ לָ֨וֹ חֱֲכָמֶָ֜ ֹ֩  וַָיָּ

יוָ׃ י־נָפָ֥וֹלָ תִָּפַּ֖וֹלָ לְָפָָנָֽ לָ לָ֔וֹ כִּֽ֔ לָ לְָפָָנָיוָ֙ לָאֱֹ־תָוּכַ֣ אֱֲשֶָׁר֩ הַָחֱִלָּ֨וֹתָָ לִָנְפַֹּ֤

יאֱ לָוּ֙ לְָהָָבִ֣ יעוּ וַָיַָּבְהִָ֙ לֶָךְ הִָגִִּ֑ י הַָמֶֹּ֖ ים עִַמֹּ֔וֹ וְָסָרִיסֵ֥  עוֹדִָם֙ מְֶדִַבְָּרִ֣
ר׃ הָ אֱֶסְתֵָּֽ הָ אֱֲשֶָׁר־עַָשְָׂתָָ֥ ן אֱֶלָ־הַָמִֹּשְָׁתֶָּ֖ אֱֶתָ־הָָמֶָ֔

T hat night, sleep deserted the 

king, and he ordered the book 

of records, the chronicles, 

to be brought. During that 

sleepless night, the king realized the gravity of 

Esther’s request. Aware of her repeated empha-

sis on finding favor in his eyes, he sensed an 

unfulfilled obligation on his part, likely towards 

someone who had benefited him greatly. This 

led him to order the book of records to be 

brought and read before him.

There it was found written that it was not 

Haman who had informed the king of the assas-

sination attempt, but Mordecai. This revelation 

corrected the king’s misconception that had led 

to Haman’s elevation, when in truth this honor 

belonged to Mordecai.

The king inquired, “What honor or advancement 

has been conferred on Mordecai for this?” This 

reflects his expectation of two distinct acknowl-

edgments for Mordecai’s deed: immediate 

honor for the act of saving the king’s life and 

future promotion to a higher position among 

the officials.

“Nothing at all has been done for him,” replied 

the king’s servants who were in attendance.

“Who is in the court?” the king asked. By divine 

providence at that moment, Haman had just 

entered the outer courtyard of the royal palace, 

in order to speak to the king about having 

Mordecai hanged on the gallows he had pre-

pared for him.

“It is Haman standing in the court,” the king’s 

servants responded. 
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“Let him enter,” said the king.

Haman entered, and the king asked him, “What 

should be done for a man whom the king 

desires to honor?” The king cleverly orches-

trated the scenario, knowing Haman would 

presume the honor was meant for himself. King 

Ahashverosh intended to use Haman’s vanity to 

benefit Mordecai, the rightful recipient of this 

honor.

By inquiring specifically about the honor and 

not mentioning greater elevation or status, 

Ahashverosh ensured that Haman would not 

realize the king’s thoughts were not actually 

about him. Haman had already achieved the 

highest status among the king’s officials. 

Thus, by focusing on honor alone, the king 

misled Haman to propose lavish honors, 

which Ahashverosh planned to bestow upon 

Mordecai instead. This strategy was part of the 

king’s larger plan to transfer the high status 

and honors from Haman to Mordecai, who truly 

deserved them.

Haman thought to himself, “Whom would 

the king desire to honor more than me?” 

Accordingly he responded “For the man whom 

the king desires to honor, let royal garb which 

the king has worn be brought, and a horse on 

which the king has ridden and on whose head 

a royal diadem has been set. And let the attire 

and the horse be put in the charge of one of 

the king’s noble courtiers. And let the man 

whom the king desires to honor be attired and 

paraded on the horse through the city square, 

while they proclaim before him: This is what 

is done for the man whom the king desires to 

honor!”

Haman envisioned himself as the recipient of 

this honor. His use of plural language in the 

suggestion indicates that he wanted multiple 

esteemed individuals to carry out this lavish 

display of honor, further magnifying the signifi-

cance and reach of the celebration. 

The king, realizing that Haman’s rise to great-

ness was undeserved, was struck by Haman’s 

extreme arrogance. In his eyes this was tanta-

mount to Haman confessing that he wanted 

to take the king’s scepter, seeking nothing less 

than the kingship itself. 

“Quick, then!” said the king to Haman in a fit of 

rage. “Get the garb and the horse, as you have 

said, and do this to Mordecai the Jew, who sits 

in the king’s gate. Omit nothing of all you have 

proposed.” The king insisted, for everything 

should be done by Haman himself without 

assistance from other courtiers. It was fitting for 

Haman himself to do this, as he had claimed 

such unwarranted greatness.

So Haman took the garb and the horse and 

arrayed Mordecai and paraded him through 

the city square; and he proclaimed before him: 

“This is what is done for the man whom the king 

desires to honor!”

Then Mordecai returned to the king’s gate, 

while Haman hurried home, his head covered in 

mourning. Thus, Mordecai returned to his ele-

vated status, while Haman descended towards 

his downfall.
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When he arrived at home, Haman told his wife 

Zeresh and all his friends everything that had 

befallen him. This was an attempt to to reasure 

them that the incident was just a coincidence, 

and there was still hope that he might later 

succeed in executing Mordecai.

However, his advisors and his wife Zeresh 

cautioned him for his own good, “If Mordecai, 

before whom you have begun to fall, is of 

Jewish stock, you will not overcome him; you 

will fall before him to your ruin.” If Mordecai 

was of Jewish descent, they reasoned, a people 

under God’s special providence, then it was 

clear that these events were not happenstance 

but divine intervention.

Therefore, they suggested that Haman could 

only succeed if he humbled himself before 

Mordecai, causing Mordecai to cease his 

prayers and repentance, thus allowing Haman 

to prevail. However, as long as Haman contin-

ued his aggression, Mordecai would intensify 

his service of God, and the Israelites would 

prevail.

While they were still speaking with him, the 

king’s eunuchs arrived and hurriedly brought 

Haman to the banquet Esther had prepared. 

This too was under divine supervision. The 

eunuchs arrived in the middle of the con-

versation, hearing what was being discussed 

among them, including Haman’s intention to 

further persuade the king to have Mordecai 

executed. It was during this revealing moment 

that Charbonah, one of the eunuchs present, 

became aware of the gallows Haman had pre-

pared for Mordecai.
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Chapter 7
UPON LEARNING OF HAMAN’S PLOT TO 

DESTROY ESTHER AND THE JEWISH PEOPLE, KING 

AHASHVEROSH ORDERS HIS EXECUTION ON THE 

VERY GALLOWS HAMAN HAD PREPARED FOR 

MORDECAI.

So the king and Haman came to 

feast with Queen Esther.

On the second day, the king again asked 

Esther at the wine feast, “What is your 

wish, Queen Esther? It shall be granted to 

you. And what is your request? Even to 

half the kingdom, it shall be fulfilled.”

Queen Esther replied: “If Your Majesty 

will do me the favor, and if it pleases Your 

Majesty, let my life be granted me as my 

wish, and my people as my request.

For we have been sold, my people and 

I, to be destroyed, massacred, and 

exterminated. Had we only been sold 

as bondmen and bondwomen, I would 

have kept silent; for the adversary is 

not worthy of the king’s trouble.”

Thereupon King Ahashverosh demanded 

of Queen Esther, “Who is he and 

where is he who dared to do this?”

“The adversary and enemy,” replied Esther, 

“is this evil Haman!” And Haman cringed 

in terror before the king and the queen.

The king, in his fury, left the wine 

feast for the palace garden, while 

Haman remained to plead with Queen 

Esther for his life; for he saw that the 

king had resolved to destroy him.

When the king returned from the 

palace garden to the banquet room, 

Haman was lying prostrate on the 

couch on which Esther reclined. “Does 

he mean,” cried the king, “to ravish the 

queen in my own palace?” No sooner 

did these words leave the king’s lips 

than Haman’s face was covered.

Then Harbonah, one of the eunuchs 

in attendance on the king, said, 

“What is more, a gallows is standing 

at Haman’s house, fifty cubits high, 

which Haman made for Mordecai – the 

man whose words saved the king.” 

“Hang him on it!” the king ordered.

So they hanged Haman on the gallows 

which he had put up for Mordecai, 

and the king’s fury abated.

הָ׃  ר הַָמַֹּלְָכָּֽ֔ ן לִָשְָׁתָּ֖וֹתָ עִַם־אֱֶסְתֵָּ֥ לֶָךְ֙ וְָהָָמֶָ֔ אֱ הַָמֶֹּ֙ ֹ֤ וַָיָָּב

הָ ר גִַּ֣ם בַָּיָּ֤וֹם הַָשְֵּׁנִי֙ בְָּמִֶשְָׁתֵָּ֣ לֶָךְ לְָאֱֶסְתֵָּ֜ אֱמֶֶר֩ הַָמֶֹּ֨ ֹ֩  וַָיָּ
ן לָָ֑ךְ הָ וְָתִָנִָּ֣תֵָֽ ר הַָמַֹּלְָכָּ֖֔ ךְ אֱֶסְתֵָּ֥ יִן מֶַהָ־שְְּׁאֱֵלָָתֵָ֛  הַָיַָּ֔

שָׂ׃ י הַָמַֹּלְָכ֖וּתָ וְָתֵָעַָֽ ךְ עַַדִ־חֱֲצִִ֥ וּמֶַהָ־בַָּקָָּשָָׁתֵָ֛

לֶָךְ יךָ֙ הַָמֶֹּ֔ ן בְָּעֵַינֶ֙ אֱתִָי חֱֵ֤ ר אֱִם־מֶָצִָ֨ ר הַָמַֹּלְָכָּ֔הָ֙ וַָתָּאֱֹמֶַ֔ עַַן אֱֶסְתֵָּ֤  וַָתַָּ֨
י׃ י בְָּבַקָָּשָָׁתִָֽ י וְָעַַמִֹּ֖ לָָתִָ֔ י נַפְָשִָׁי֙ בִָּשְָׁאֱֵ֣ תֶָן־לִָ֤ לֶָךְ טָ֑֛וֹב תִָּנִָּֽ וְָאֱִם־עַַלָ־הַָמֶֹּ֖

דִ ידִ לַָהֲָר֣וֹגִ וּלְָאֱַבֵָּ֑ י לְָהַָשְָׁמִֶ֖ י וְָעַַמִֹּ֔ רְנוּ֙ אֱֲנִ֣ י נִמְֶכַּ֔֙  כִּ֤֔
שְָׁתִָּי רְנוּ֙ הֶָחֱֱרַ֔ ים וְָלִָשְָׁפָָחֱ֤וֹתָ נִמְֶכַּ֔֙ אֱִלָּ֠וּ לַָעֲַבָדִִ֨  וְָ֠

לֶָךְ׃ }ס ר שָֹׁוֶָהָ֖ בְָּנֵ֥֑זֶ֙קְ הַָמֶֹּֽ ין הַָצַָּ֖֛ י אֱֵ֥   }כִּ֣֔

י הָ מִֶ֣ ר הַָמַֹּלְָכָּ֑֔ אֱמֶֶר לְָאֱֶסְתֵָּ֣ ֹ֖ לֶָךְ אֱֲחֱַשְָׁוֵָר֔וֹשָׁ וַָיָּ אֱמֶֶר֙ הַָמֶֹּ֣ ֹ֙  וַָיָּ
ן׃ י־זֶ֣֙הָ הָ֔וּאֱ אֱֲשֶָׁר־מְֶלָָאֱ֥וֹ לִָבָּ֖וֹ לַָעֲַשָׂ֥וֹתָ כֵּֽ֔ הָ֥וּאֱ זֶ֙הָ֙ וְָאֱֵֽ

הָ ע הַָזֶֶּ֑ ן הָָרָ֖ ב הָָמֶָ֥ ר וְָאֱוֹיֵ֔ ישָׁ צִַ֣ ר אֱִ֚ אֱמֶֶר אֱֶסְתֵָּ֔  וַָתָֹּ֣
הָ׃ לֶָךְ וְָהַָמַֹּלְָכָּֽ֔ תָ מִֶלִָּפְָנֵ֥י הַָמֶֹּ֖ ן נִבְעַַ֔ וְָהָָמֶָ֣

ן יִן אֱֶלָ־גִִּנִַּ֖תָ הַָבִָּיתָָ֑ הָ הַָיַָּ֔ ם בַָּחֱֲמֶָתָוֹ֙ מִֶמִֹּשְָׁתֵָּ֣ לֶָךְ קְָ֤  וְָהַָמֶֹּ֜
י הָ כִּ֣֔ ר הַָמַֹּלְָכָּ֔֔ אֱֶסְתֵָּ֣ שָׁ עַַלָ־נַפְָשָׁוֹ֙ מֵֶֽ דִ לְָבַקֵָּ֤ ן עַָמֶַ֗  וְָהָָמֶָ֣

לֶָךְ׃ תָ הַָמֶֹּֽ הָ מֵֶאֱֵ֥ יוָ הָָרָעַָ֖ הָ אֱֵלָָ֛ י־כָלְָתָָ֥ הָ כִּֽ֔ רָאֱָ֔

לָ יִן וְָהָָמֶָן֙ נֹפֵָ֗ הָ הַָיַָּ֗ יתָ ׀ מִֶשְָׁתֵָּ֣ ן אֱֶלָ־בֵָּ֣ תָ הַָבִָּיתָָ֜ לֶָךְ שָָׁב֩ מִֶגִִּנִַּ֨  וְָהַָמֶֹּ֡
ם לִָכְבָּ֧וֹשָׁ אֱֶתָ־ גִַ֠ לֶָךְ הֲָ֠ אֱמֶֶר הַָמֶֹּ֔ ֹ֣ יהָָ וַָיָּ ר עַָלֶָ֔ ר אֱֶסְתֵָּ֣ עַַלָ־הַָמִֹּטָּ֣הָ֙ אֱֲשֶָׁ֣
ן חֱָפָֽוּ׃ }ס לֶָךְ וּפְָנֵ֥י הָָמֶָ֖ י הַָמֶֹּ֔ ר יָצִָאֱ֙ מִֶפִַּ֣ יִתָ הַָדְָּבָ֗ י בַָּבָָּ֑ הָ עִַמִֹּ֖ }הַָמַֹּלְָכָּ֛֔

ץ לֶָךְ גִַּ֣ם הִָנִֵּהָ־הָָעֵַ֣ ים לִָפְָנֵ֣י הַָמֶֹּ֗ דִ מִֶן־הַָסִָּרִיסִ֜ הָ אֱֶחֱָ֨ רְבוֹנָ֠ אֱמֶֶר חֱַ֠ ֹ֣  וַָיָּ
לֶָךְ עֹמֵֶדִ֙ ר דְִּבֶָּר־טָ֣֛וֹב עַַלָ־הַָמֶֹּ֗ י אֱֲשֶָׁ֧ מֶׇרְדְֳּכַ֞ ן לְָֽ הָ הָָמֶָ֟  אֱֲשֶָׁר־עַָשָָׂ֪
יוָ׃ לֶָךְ תְָּלָֻהָ֥וּ עַָלָָֽ אֱמֶֶר הַָמֶֹּ֖ ֹ֥ הָ וַָיָּ ים אֱַמָֹּ֑ הַּ חֱֲמִֶשְִּׁ֣ ן גִָּבֹ֖ יתָ הָָמֶָ֔ בְָּבֵ֣

ין ץ אֱֲשֶָׁר־הֵָכִ֣ ן עַַלָ־הָָעֵַ֖  וַָיִָּתְָלָוּ֙ אֱֶתָ־הָָמֶָ֔
כָהָ׃ }פָ לֶָךְ שָָׁכָֽ תָ הַָמֶֹּ֖ י וַָחֱֲמֶַ֥ לְָמֶׇרְדְֳּכָ֑
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T he king and Haman came to 

feast with Queen Esther. On 

the second day, the king again 

asked Esther at the wine feast, 

“What is your wish, Queen Esther? It shall be 

granted to you. And what is your request? Even 

to half the kingdom, it shall be fulfilled.”

Achashverosh adds the title “Queen Esther” 

when referring to her here, signifying the king’s 

increased affection. The suggestion is that even 

if she asks for something grand, befitting her 

status as queen, he would grant it to her in this 

auspicious moment.

Queen Esther replied: “If Your Majesty will do 

me the favor, and if it pleases Your Majesty, 

let my life be granted me as my wish, and my 

people as my request.” As explained earlier, the 

“wish” is what one asks for their own needs, 

while the “request” is for the benefit of oth-

ers. Esther is saying that her personal need is 

nothing other than her own life. Likewise, her 

request for her people is not wealth or honor, 

but their salvation from annihilation.

Esther’s plea implies that saving her people’s 

lives is so paramount that she would sacri-

fice her own life, if necessary, to ensure their 

safety. Her approach to the king is framed in a 

personal context – her inability to endure the 

destruction of her people and homeland – yet 

the essence and ultimate purpose of her plea is 

the salvation of her people.

Ahashverosh might have misunderstood 

Esther’s request for her people when she said, 

“How can I endure to see the evil that will come 

to my people?” implying the primary concern 

was for herself, unable to witness the destruc-

tion of her people and homeland. However, 

Esther valued her people’s survival so highly 

that she would agree to perish alone as long as 

her people were saved. In this way, her “wish” 

to the king is about herself, as in “How can I 

endure to see,” but the core of her “request” 

and its ultimate goal is about her people.

“For we have been sold, my people and I, to be 

destroyed, massacred, and exterminated.” Here 

Esther presents two arguments: Firstly, she was 

the primary reason for the decree against her 

people. That is, Haman’s main intention was to 

destroy her, and he found a pretext against her 

people so he could later claim she was doomed 

to death and kill her as well. Secondly, the 

nature of the “sale” itself was not for the pur-

pose of enslavement but for sheer destruction 

and extermination.

Esther clarifies to the king how Haman deceived 

him in two ways: First, Haman told the king, 

“There is one people,” implying a seemingly 

insignificant nation, while it was actually her 

people, the nation among whom she belonged, 

which Haman should have disclosed. Second, 

in saying “let it be written to destroy them,” 

Haman misled the king to think it was just 

about abolishing their nation and religion, not 

their physical destruction, as he in fact sold 

them for massacre and annihilation.

Therefore, Esther continues: “Had we only been 

sold as bondmen and bondwomen, I would 

have kept silent; for the adversary is not worthy 

of the king’s trouble.” However, since the sale 
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was for their destruction, and was based on 

deceit, it necessitated her intervention.

Countering Haman’s claim that the Jews were 

detrimental to the king, Esther maintained that 

Haman does not justify the harm he inflicts 

upon the king’s realm. In essence, Haman’s 

existence is more damaging than the alleged 

harm from the Jews.

Thereupon King Ahashverosh demanded of 

Queen Esther, “Who is he and where is he 

who dared to do this?” In his enquiry, the king 

first addressed everyone present in the house, 

including Haman, expressing his astonishment 

about the identity of the person who would 

commit such an atrocity.

When no one responded, he specifically asked 

Queen Esther to identify the man. He inquired 

about two things: first, the identity of the man 

who committed such an outrage, and second, 

the reason that incited him to act. This is why 

he says, “where is he,” meaning what was the 

directive or motive that filled that man’s heart 

to act in such a treasonous manner.

“The adversary and enemy,” replied Esther, “is 

this evil Haman!” And Haman cringed in terror 

before the king and the queen.

Esther responds to the king’s question about 

the motive behind the atrocious act by stating 

that it was because Haman is both an adver-

sary and an enemy. She emphasizes these two 

terms because an adversary actively oppresses 

another person, while an enemy wishes ill on 

someone but might not act on it. An adversary 

actively oppresses another, while an enemy 

harbors ill will but may not act on it. Typically, 

someone excessively cruel can be an enemy 

before becoming an adversary, with enmity 

usually fading after vengeance. However, 

Haman’s cruelty was such that he remained an 

enemy even after causing harm, driven by his 

deep-seated hatred to oppress the Israelites.

Haman’s reaction of cringing in terror before 

the king and queen illustrates his dilemma. 

He could have justified his actions to the king, 

claiming his accusations against the Jews were 

factual and not borne of enmity. But this would 

have intensified Esther’s anger. Alternatively, 

pleading with Esther, asserting that he was 

unaware of her Jewish identity, and promis-

ing to advocate for the Jews would have only 

increased the king’s wrath. This would suggest 

Haman’s actions were not rooted in truth but in 

fear of Esther’s reaction, leaving Haman terri-

fied and speechless in the presence of both the 

king and queen.

The king, in his fury, left the feast for the palace 

garden, while Haman remained to plead with 

Queen Esther for his life, for he saw that the 

king had resolved to destroy him.

When the king left for the palace garden, 

Haman saw it as a favorable moment and an 

immediate opportunity to plead for his life 

directly with Esther. When the king returned 

from the palace garden to the banquet room, 

Haman was lying prostrate on the couch 

on which Esther reclined. The king, already 

enraged, now perceived Haman’s actions as an 

additional immediate threat to Esther. “Does 
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he mean,” cried the king in astonishment, “to 

ravish the queen in my own palace?”

No sooner did these words leave the king’s lips 

than Haman’s face was covered, which was a 

Persian custom to cover the face of someone 

the king is angry with, to quell the king’s wrath.

Then Harbonah, one of the eunuchs in atten-

dance, said, “What is more, a gallows is stand-

ing at Haman’s house, fifty cubits high, which 

Haman made for Mordecai – the man whose 

words saved the king.”

Harbonah, who had gone to call Haman to the 

feast and overheard Haman’s plot, knew about 

the gallows. Haman had erected a gallows to 

hang Mordecai, who was found guilty of no 

crime. This provided additional proof of Haman 

meddling, for Mordecai had only brought 

benefit to the king, informing on the would-be 

assassins and saving the king’s life. It was 

Mordecai’s’ fortune and heroism, rather, that 

angered Haman, prompting his plot to have 

Mordecai hanged.

It is suggested here that Haman was complicit in 

conspiring against the king. The mention of the 

fifty cubit-high gallows on Haman’s property 

suggests that it remained standing and visible 

to all, which would be seen as a huge insult to 

the king. While Mordecai was given royal cloth-

ing and praised by the king, the gallows for his 

execution remained on display, indicating that 

the very person being honored by the king is 

actually destined to be hanged. There could be 

no greater rebellion than this!

Recognizing the severity of Haman’s betrayal, 

the king ordered Haman to be hanged on the 

very gallows he had prepared for Mordecai, 

symbolizing the fate of all who oppose the king. 

So they hanged Haman on the gallows which 

he had put up for Mordecai, and the king’s fury 

abated.
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Chapter 8
הָ ר הַָמַֹּלְָכָּ֔֔ לֶָךְ אֱֲחֱַשְָׁוֵָרוֹשָׁ֙ לְָאֱֶסְתֵָּ֣ ן הַָמֶֹּ֤  בַָּיָּ֣וֹם הַָהָ֗וּאֱ נָתַָ֞
י ים[ וּמֶׇרְדְֳּכַ֗ ר )הָיהָוָדִיים( ]הַָיְָּהָוּדִִ֑ ן צִֹרֵ֣ יתָ הָָמֶָ֖  אֱֶתָ־בֵָּ֥

הּ׃ הָ הָוּאֱ־לָָֽ ר מֶַ֥ ידִָהָ אֱֶסְתֵָּ֖ י־הִָגִִּ֥ לֶָךְ כִּֽ֔ אֱ לִָפְָנֵ֣י הַָמֶֹּ֔ בָָּ֚

֑יִָּתְָּנָ֖הּ ן וַָֽ הָָמֶָ֔ עֱַבִיר֙ מֵֶֽ ר הֶָֽ לֶָךְ אֱֶתָ־טַָ֛בַָּעְַתָּ֗וֹ אֱֲשֶָׁ֤ סַר הַָמֶֹּ֜  וַָיָָּ֨
ן׃ }ס יתָ הָָמֶָֽ י עַַלָ־בֵָּ֥ תָ־מֶׇרְדְֳּכַ֖ ר אֱֶֽ שֶָׂם אֱֶסְתֵָּ֛ י וַָתָָּ֧   }לְָמֶׇרְדְֳּכָ֑

יוָ לָ לִָפְָנֵ֣י רַגְִלָָ֑ לֶָךְ וַָתִָּפַֹּ֖ ר וַָתְָּדִַבֵָּר֙ לִָפְָנֵ֣י הַָמֶֹּ֔  וַָתָּ֣וֹסֶף אֱֶסְתֵָּ֗
י אֱֲגִָגִִ֔ ן הָָֽ עֲַבִיר֙ אֱֶתָ־רָעַַתָ֙ הָָמֶָ֣ בְךְְּ וַָתִָּתְָחֱַנִֶּן־לָ֗וֹ לְָהַָֽ  וַָתֵָּ֣

ים׃ ב עַַלָ־הַָיְָּהָוּדִִֽ ר חֱָשַָׁ֖ חֱֲשַָׁבְתָּ֔וֹ אֱֲשֶָׁ֥ וְָאֱֵתָ֙ מֶַֽ

ב טָ֛ הַָזֶָּהָָ֑ תָ שַָׁרְבִ֣ ר אֱֵ֖ לֶָךְ֙ לְָאֱֶסְתֵָּ֔  וַָיָּ֤וֹשֶָׁטָ֛ הַָמֶֹּ֙
לֶָךְ׃ דִ לִָפְָנֵ֥י הַָמֶֹּֽ תַָּעֲַמֶֹ֖ ר וַָֽ קְׇם אֱֶסְתֵָּ֔ וַָתָָּ֣

ר יוָ וְָכָשֵָׁ֤ ן לְָפָָנָ֗ אֱתִָי חֱֵ֣ לֶָךְ טָ֛֜וֹב וְָאֱִם־מֶָצִָ֧ אֱמֶֶר אֱִם־עַַלָ־הַָמֶֹּ֨ תָֹּ֠  וַָ֠
יב ב לְָהָָשִָׁ֣ י בְָּעֵַינָ֑יוָ יִכָּ֔תֵָ֞ הָ אֱֲנִ֖ לֶָךְ וְָטָ֛וֹבָ֥  הַָדְָּבָר֙ לִָפְָנֵ֣י הַָמֶֹּ֔

ר י אֱֲשֶָׁ֣ תָָאֱ֙ הָָאֱֲגִָגִִ֔ ן־הַָמְֹּדִָ֙ ן בֶָּֽ בֶתָ הָָמֶָ֤ ים מֶַחֱֲשֶָׁ֜  אֱֶתָ־הַָסְִּפָָרִ֗
לֶָךְ׃ ר בְָּכׇלָ־מְֶדִִינ֥וֹתָ הַָמֶֹּֽ ים אֱֲשֶָׁ֖ ב לְָאֱַבֵָּדִ֙ אֱֶתָ־הַָיְָּהָוּדִִ֔ כָּ֔תַָ֗

י אֱ אֱֶתָ־עַַמִֹּ֑ הָ אֱֲשֶָׁר־יִמְֶצִָ֣ יתִָי בָָּרָעַָ֖ רָאֱִ֔ הָ אֱוּכַלָ֙ וְָֽ י אֱֵיכָכָ֤  כִּ֔֠
י׃ }ס ן מֶוֹלַָדְִתִָּֽ יתִָי בְָּאֱׇבְדִַ֖ רָאֱִ֔ הָ אֱוּכַלָ֙ וְָֽ יכָכָ֤   }וְָאֱֵֽ

י הָ וּֽלְָמֶׇרְדְֳּכַ֖ ר הַָמַֹּלְָכָּ֔֔ לֶָךְ אֱֲחֱַשְָׁוֵָרֹשָׁ֙ לְָאֱֶסְתֵָּ֣ אֱמֶֶר הַָמֶֹּ֤ ֹ֨  וַָיָּ
ר וְָאֱֹתָוֹ֙ תָָּלָ֣וּ עַַלָ־ תִָּי לְָאֱֶסְתֵָּ֗ ן נָתַָ֣ הָ בֵיתָ־הָָמֶָ֜ י הִָנִֵּ֨ הַָיְָּהָוּדִִ֑

ים[׃ לָ אֱֲשֶָׁר־שָָׁלַָ֥חֱ יָדִ֖וֹ )ביהָוָדִיים( ]בַָּיְָּהָוּדִִֽ ץ עַַ֛ הָָעֵַ֔

ם ינֵיכֶם֙ בְָּשֵָׁ֣ ים כַּ֔טּ֤֣וֹב בְָּעֵַֽ ם כִּ֔תְָב֨וּ עַַלָ־הַָיְָּהָוּדִִ֜ אֱַתֶָּ֠  וְָ֠
ב ב אֱֲשֶָׁר־נִכְתָָּ֣ י־כְתָָ֞ לֶָךְ כִּֽ֔ עַַתָ הַָמֶֹּ֑ לֶָךְ וְָחֱִתְָמֶ֖וּ בְָּטַָ֛בַָּ֣  הַָמֶֹּ֔
יב׃ ין לְָהָָשִָֽׁ לֶָךְ אֱֵ֥ עַַתָ הַָמֶֹּ֖ לֶָךְ וְָנַחְֱתָּ֛וֹם בְָּטַָ֛בַָּ֥ בְָּשֵָׁם־הַָמֶֹּ֗

דִֶשָׁ י הָוּאֱ־חֱֹ֣ דִֶשָׁ הַָשְְּׁלִָישִָׁ֜ יאֱ בַָּחֱֹ֨ הִָ֠ עֵַתָ־הַָ֠ לֶָךְ בָָּֽ י־הַָמֶֹּ֣  וַָיִָּקָָּרְאֱ֣וּ סֹפְָרֵֽ
י אֱֶלָ־ כׇלָ־אֱֲשֶָׁר־צִִוָּ֣הָ מֶׇרְדְֳּכַ֣ ב כְּֽ֔ הָ וְָעֶַשְָׂרִים֮ בָּוֹ֒ וַָיִָּכָּ֔תֵָ֣ ן בִָּשְָׁלָוֹשָָׁ֣ סִיוָָ֗
ר ׀ י הַָמְֹּדִִינ֜וֹתָ אֱֲשֶָׁ֣ ים־וְָהַָפַַּחֱוֹתָ֩ וְָשָָׂרֵ֨ לָ הָָאֱֲחֱַשְָׁדְַּרְפְַּנִֽ ים וְָאֱֶ֣  הַָיְָּהָוּדִִ֡
הָ מְֶדִִינָ֤הָ וּמְֶדִִינָהָ֙ ים וּמֵֶאֱָהָ֙ מְֶדִִינָ֔ בַע וְָעֶַשְָׂרִ֤ דְּוּ וְָעַַדִ־כּ֗֔וּשָׁ שֶָׁ֣  מֵֶהָֹ֣

ם׃ ם וְָכִלְָשָׁוֹנָֽ ים כִּ֔כְתָָבָ֖ לָ־הַָיְָּהָוּדִִ֔ ם כִּ֔לְָשָֹׁנ֑וֹ וְָאֱֶ֨ ם וָָעַָ֖ הּ וְָעַַ֥ כִּ֔כְתָָבָ֔

עַַתָ ם בְָּטַָ֛בַָּ֣ שָׁ וַָיַָּחְֱתָֹּ֖ לֶָךְ אֱֲחֱַשְָׁוֵָרֹ֔ ב בְָּשֵָׁם֙ הַָמֶֹּ֣  וַָיִָּכְתָֹּ֗
ים ים בַָּסִּוּסִ֜ ים בְָּיַדִ֩ הָָרָצִִ֨ לֶָךְ וַָיִָּשְָׁלַָ֣חֱ סְפָָרִ֡  הַָמֶֹּ֑

ים׃ רַמָֹּכִֽ ים בְָּנֵ֖י הָָֽ אֱֲחֱַשְָׁתְָּרָנִ֔ כֶשָׁ֙ הָָֽ י הָָרֶ֙ רֹכְבֵ֤

֮ יר לְָהִָקָָּהֵָלָ ר בְָּכׇלָ־עִַיר־וָָעִַ֗ ים ׀ אֱֲשֶָׁ֣ לֶָךְ לַָיְָּהָוּדִִ֣ ן הַָמֶֹּ֜  אֱֲשֶָׁר֩ נָתַָ֨
ילָ דִ אֱֶתָ־כׇּ֔לָ־חֱֵ֨ גִ וּלְָאֱַבֵָּ֜ דִ עַַלָ־נַפְָשָָׁם֒ לְָהַָשְָׁמִֶידִ֩ וְָלַָהֲָרֹ֨  וְָלַָעֲַמֶֹ֣

ים וּשְָׁלָָלָָ֖ם לָָבֽוֹז֙׃ ף וְָנָשִָׁ֑ ם טַָ֛֣ ים אֱֹתָָ֖ ם וּמְֶדִִינָ֛הָ הַָצַָּ֖רִ֥ עַַ֧

הָ לֶָךְ אֱֲחֱַשְָׁוֵָר֑וֹשָׁ בִָּשְָׁלָוֹשָָׁ֥ דִ בְָּכׇלָ־מְֶדִִינ֖וֹתָ הַָמֶֹּ֣  בְָּי֣וֹם אֱֶחֱָ֔
ר׃ דִֶשָׁ אֱֲדִָֽ ר הָוּאֱ־חֱֹ֥ דִֶשָׁ שְָׁנֵים־עַָשָָׂ֖ ר לְָחֱֹ֥ עַָשָָׂ֛

And you may further write with regard to 

the Jews as you see fit. [Write it] in the 

king’s name and seal it with the king’s 

signet, for an edict that has been written 

in the king’s name and sealed with the 

king’s signet may not be revoked.”

So the king’s scribes were summoned 

at that time, on the twenty-third day 

of the third month, that is, the month 

of Sivan; and letters were written, at 

Mordecai’s dictation, to the Jews and to 

the satraps, the governors and the officials 

of the one hundred and twenty-seven 

provinces from India to Nubia: to every 

province in its own script and to every 

people in its own language, and to the 

Jews in their own script and language.

He had them written in the name of 

King Ahashverosh and sealed with the 

king’s signet. Letters were dispatched by 

mounted couriers, riding steeds used in 

the king’s service, bred of the royal stud,

to this effect: The king has permitted 

the Jews of every city to assemble and 

fight for their lives; if any people or 

province attacks them, they may destroy, 

massacre, and exterminate its armed 

force together with women and children, 

and plunder their possessions – 

on a single day in all the provinces 

of King Ahashverosh, namely, on 

the thirteenth day of the twelfth 

month, that is, the month of Adar.

The text of the document was to be issued 

as a law in every single province: it was to 

be publicly displayed to all the peoples, so 

that the Jews should be ready for that day 

to avenge themselves on their enemies.

The couriers, mounted on royal 

steeds, went out in urgent haste at the 

king’s command; and the decree was 

proclaimed in the captial city Shushan.

Mordecai left the king’s presence in 

royal robes of blue and white, with a 

magnificent crown of gold and a mantle 

of fine linen and purple wool. And the 

city of Shushan rang with joyous cries.

The Jews enjoyed light and 

gladness, happiness and honor.

And in every province and in every city, 

when the king’s command and decree 

arrived, there was gladness and joy 

among the Jews, a feast and a holiday. 

And many of the people of the land 

professed to be Jews, for the fear of 

the Jews had fallen upon them.

הָ ן דְָּתָ֙ בְָּכׇלָ־מְֶדִִינָ֣הָ וּמְֶדִִינָ֔ תֵָֽ ב לְָהִָנִָּ֤ גִֶן הַָכְּ֔תָָ֗  פַַּתְָשֶָׁ֣
ים[ ים וְָלִָהְָי֨וֹתָ )הָיהָוָדִיים( ]הַָיְָּהָוּדִִ֤  גִָּלָ֖וּי לְָכׇלָ־הָָעַַמִֹּ֑

ם׃ ם מֵֶאֱֹיְבֵיהֶָֽ הָ לְָהִָנִָּקְֵ֖ )עתָוָדִים( ]עֲַתִָידִִים֙[ לַָיָּ֣וֹם הַָזֶֶּ֔

ים ים יָצְִ֥אֱ֛וּ מְֶבֹהָָלִָ֥ אֱֲחֱַשְָׁתְָּרָנִ֔ כֶשָׁ֙ הָָֽ י הָָרֶ֙ ים רֹכְבֵ֤  הָָרָצִִ֞
הָ׃ }ס ן הַָבִָּירָֽ לֶָךְ וְָהַָדְָּ֥תָ נִתְָּנָ֖הָ בְָּשָׁוּשַָׁ֥ ר הַָמֶֹּ֑ ים בִָּדְִבַ֣   }וּדְִחֱוּפִָ֖

לֶָךְ בִָּלְָב֤וּשָׁ מֶַלְָכוּתָ֙ אֱ ׀ מִֶלִָּפְָנֵ֣י הַָמֶֹּ֗ י יָצִָ֣  וּמֶׇרְדְֳּכַ֞
יךְ בָּ֖וּץ הָ וְָתַָכְרִ֥ רֶתָ זָ֙הָָב֙ גְִּדִוֹלָָ֔ לֶָתָ וָָחֱ֔וּר וַָעֲַטֶָ֛֤  תְָּכֵ֣

חֱָהָ׃ ן צִָהֲָלָָ֖הָ וְָשָָׂמֵֶֽ יר שָׁוּשָָׁ֔ ן וְָהָָעִַ֣ וְָאֱַרְגִָּמֶָ֑

ר׃ ן וִָיקְָֽ הָ וְָשָָׂשָֹׂ֖ הָ אֱוֹרָ֖הָ וְָשִָׂמְֶחֱָ֑ יְתָָ֥ ים הָָֽ לַָיְָּהָוּדִִ֕

לֶָךְ ר דְְּבַר־הַָמֶֹּ֤ יר מְֶקְוֹם֙ אֱֲשֶָׁ֨ יר וָָעִַ֗ הָ וּבְכׇלָ־עִַ֣ הָ וּמְֶדִִינָ֜  וּבְכׇלָ־מְֶדִִינָ֨
ים הָ וְָי֣וֹם טָ֑֛וֹב וְָרַבִָּ֞ ים מִֶשְָׁתֶָּ֖ הָ וְָשָָׂשָׂוֹן֙ לַָיְָּהָוּדִִ֔ יעַַ שִָׂמְֶחֱָ֤  וְָדִָתָוֹ֙ מֶַגִִּ֔

ם׃ ים עֲַלֵָיהֶָֽ חֱַדִ־הַָיְָּהָוּדִִ֖ לָ פַַּֽ י־נָפַָ֥ ים כִּֽ֔ תְָיַהֲָדִִ֔ רֶץ֙ מִֶֽ י הָָאֱָ֙ עַַמֵֹּ֤ מֵֶֽ

KING AHASHVEROSH GIVES HAMAN’S PROPERTY 

TO QUEEN ESTHER. MORDECAI IS PUBLICLY 

HONORED AND ESTHER PLEADS WITH THE KING TO 

COUNTERMAND HAMAN’S DECREE AGAINST THE 

JEWS. 

That very day King Ahashverosh gave 

the property of Haman, the enemy of 

the Jews, to Queen Esther. Mordecai 

presented himself to the king, for Esther 

had revealed how he was related to her.

The king removed his ring, which he 

had taken back from Haman, and gave 

it to Mordecai; and Esther put Mordecai 

in charge of Haman’s property.

Esther spoke to the king again, falling 

at his feet and weeping, and beseeching 

him to avert the evil plotted by Haman 

the Agagite against the Jews.

The king extended the golden 

scepter to Esther, and Esther arose 

and stood before the king.

“If it pleases Your Majesty,” she said, 

“and if I have won your favor and the 

proposal seems right to Your Majesty, and 

if I am pleasing to you – let dispatches be 

written countermanding those which were 

written by Haman son of Hammedatha the 

Agagite, containing his plot to annihilate 

the Jews throughout the king’s provinces.

For how can I bear to see the disaster which 

will befall my people! And how can I bear 

to see the destruction of my kindred!”

Then King Ahashverosh said to Queen 

Esther and Mordecai the Jew, “I have 

given Haman’s property to Esther, and 

he has been hanged on the gallows 

for scheming against the Jews.
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T hat very day King Ahashverosh 

gave the property of Haman, 

the enemy of the Jews, to 

Queen Esther. There was 

an ancient edict that the property of those 

executed by the king belonged to the king. 

However, the king wanted to demonstrate that 

Haman was not hanged for rebelling against 

him but for his actions against the queen and 

her nation, the Jewish people. 

Therefore, the king gave Haman’s house to 

Esther. Since he was executed on her account, 

his property rightfully belonged to her. Haman 

is, therefore, referred to here as “the enemy 

of the Jews,” as his execution was due to his 

enmity towards them.

Mordecai presented himself to the king, for 

Esther had revealed how he was related to her. 

That is, Mordecai was immediately elevated 

by the king and given permission to present 

himself before the king whenever he wished, 

without having to wait to be summoned or for 

the scepter to be extended to him.

After Ahashverosh seized the ring from Haman 

and returned it to Mordecai, Queen Esther 

granted Mordecai two of Haman’s most 

prized possessions – his wealth and the honor 

bestowed upon him by the king. In one swift 

move, Mordecai became the rightful owner of 

Haman’s riches and reputation, as the saying 

goes: “The wicked plot, but the righteous are 

clothed with honor.” With regard to Haman’s 

honor, the king removed his ring and presented 

it to Mordecai, and in terms of his wealth, Esther 

put Mordecai in charge of Haman’s property.

Esther saw the king grant her other requests but 

remain silent on the main issue: the salvation of 

her people. Fear gripped her. She worried the 

king had already decided against her primary 

request and was deflecting with other gifts, as 

someone might do when reluctant to fulfill a 

beloved’s wish. If he had intended to grant her 

main request, he would have first addressed it 

before offering other consolations. Therefore, 

she felt compelled to appeal more intensely 

and earnestly at this moment.

Esther spoke to the king again, falling at his feet 

and weeping, and beseeching him to avert the 

evil plotted by Haman the Agagite against the 

Jews. The king extended the golden scepter to 

Esther, indicating permission for Esther to rise 

and speak. And Esther arose and stood before 

the king. “If it pleases Your Majesty,” she said, 

“and if I have won your favor and the proposal 

seems right to Your Majesty, and if I am pleas-

ing to you – let dispatches be written counter-

manding those which were written by Haman 

son of Hammedatha the Agagite, containing 

his plot to annihilate the Jews throughout the 

king’s provinces.” 

Esther is asking the king to send couriers to 

recall the sealed dispatches detailing Haman’s 

plot. This act would avert any disgrace to the 

king since the ministers are not yet aware of the 

dispatches’ contents. Additionally, she argued 

that the king shouldn’t worry about setting a 

precedent for changing his mind, as the original 

decrees were not genuinely his but Haman’s 

plot

Esther’s plea provides a rationale against 
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writing new sealed letters to be opened at the 

designated time, contradicting the original 

letters, because of two major issues: The first, 

“For how can I bear to see the disaster which 

will befall my people” – immediately until the 

appointed time arrives? During this period, the 

Israelites would surely be subject to plunder 

and disgrace. But the main concern was that 

when the time arrived, the last letters would 

not be heeded: “And how can I bear to see the 

destruction of my kindred!”

King Ahashverosh did not agree but instead 

suggested a prudent strategy. He said to Queen 

Esther and Mordecai the Jew, “I have given 

Haman’s property to Esther, and he has been 

hanged on the gallows for scheming against 

the Jews.” These publicized actions demon-

strated that the simple understanding of the 

first letters, as a call for the genocide of the 

Jewish people, was in flagrant contempt of the 

king’s will.  

He continued “And you may further write with 

regard to the Jews as you see fit. [Write it] in the 

king’s name and seal it with the king’s signet, 

for an edict that has been written in the king’s 

name and sealed with the king’s signet may 

not be revoked.” Instead of recalling Haman’s 

edicts he proposed writing new ones in support 

of the Jews. Thus, on the appointed day, fearing 

a fate like Haman’s, the ministers would likely 

disregard the first letters in favor of the second, 

and help the Jews. The people, unaware of the 

first letters’ contents, wouldn’t be informed, as 

the ministers would conceal them, eliminating 

any remaining fear or danger.

So the king’s scribes were summoned at that 

time, on the twenty-third day of the third 

month, that is, the month of Sivan; and letters 

were written, at Mordecai’s dictation, to the 

Jews and to the satraps, the governors and the 

officials of the one hundred and twenty-seven 

provinces from India to Ethiopia: to every prov-

ince in its own script and to every people in its 

own language, and to the Jews in their own 

script and language.

The reason for waiting until the 23rd of Sivan 

to dispatch the letters is so the same messen-

gers who had delivered Haman’s edicts would 

also deliver these new ones, ensuring that their 

words would be believed. They did not return 

until the 23rd of Sivan, necessitating the wait.

Mordecai took the additional step of including 

letters specifically to the Jews, thus reinforcing 

the authority of these new documents, lending 

them credibility. For the ministers who received 

both sets of documents, it essentially granted 

them the discretion to act as they saw fit, since 

both orders remained effective. However, for 

those who only received the last letters and not 

the first, it revealed the intention that they were 

not given a choice to act as they wished. Since 

these individuals did not receive the first set of 

letters, they only had the instructions from the 

second set. Consequently, the second set of 

instructions stands and effectively nullifies the 

first.

Mordecai had them written in the name of King 

Ahashverosh and sealed with the king’s signet. 

Letters were dispatched by mounted couriers, 

riding steeds used in the king’s service, bred of 

the royal stud. The letter permitted the Jews of 

every city to assemble and fight for their lives; 

if any people or province attacked them, they 

may destroy, massacre, and exterminate its 

armed force together with women and children, 

and plunder their possessions. 

When Mordecai issued his decree, he speci-

fied that the Jews were to both destroy their 
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enemies and seize their spoils on the same day. 

This contrasts with Haman’s original decree, 

who fearing that people would be more focused 

on looting than carrying out the genocide, 

specified that only after destroying the Jews 

on one specific day, their spoils could be taken. 

Mordecai’s intent was for the Jews to focus on 

vengeance rather than plundering; it would be 

dishonorable to give the impression that their 

primary objective was to loot. 

On a single day, the Jewish defense was per-

mitted in all the provinces of King Ahashverosh, 

namely, on the thirteenth day of the twelfth 

month, that is, the month of Adar. Mordecai 

made it clear in his decree that the defensive 

actions and the spoiling of their enemies would 

encompass all the provinces of the king, a point 

which Haman had omitted in his decree. Haman 

deliberately left out this detail, fearing that the 

ministers might be reluctant to execute such a 

sweeping decree, annihilating an entire nation. 

Haman preferred that each minister think the 

decree was only applicable to their own prov-

ince. Mordecai’s intention, however, was the 

opposite: to ensure that everyone knew the 

situation had turned around.

The text of the document was to be issued 

as a law in every single province: it was to be 

publicly displayed to all the peoples, so that the 

Jews should be ready for that day to avenge 

themselves on their enemies.

The couriers, mounted on royal steeds, went out 

in urgent haste at the king’s command; and the 

decree was proclaimed in Shushan, the capital 

city. Mordecai cleverly did not issue the decree 

in Shushan until the couriers had departed. This 

strategy mirrored the same concern that Haman 

had previously harbored, which was the fear 

that by making such announcements known to 

the enemies of the Jews, it might prompt them 

to seek advocates with the king to change the 

decree. Now, Mordecai was concerned that 

announcing the decree among the Jews’ adver-

saries could lead them to vie for more influence 

and overturn their plans for defense.

Mordecai left the king’s presence in royal robes 

of blue and white, with a magnificent crown of 

gold and a mantle of fine linen and purple wool. 

Mordecai did not assume any greatness until he 

was certain that there would be hope and salva-

tion for his troubled brethren. Only then did he 

wear royal robes, not before. In celebration, the 

city of Shushan rang with joyous cries.

The Jews enjoyed light and gladness, happiness 

and honor. Jewish people all over were uplifted 

to a profound sense of joy and visible delight, 

along with immense honor. When the messen-

gers arrived and the king’s decree was delivered 

to each province and city, there was gladness 

and joy among the Jews, and they celebrated 

by feasting. The festival caught on and made an 

impact on the non-Jewish residents too, many 

of who professed to be with the Jews, for the 

fear of the Jews had fallen upon them. the
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Chapter 9
EMPOWERED BY ROYAL DECREES, THE JEWS DEFEAT 

THEIR ENEMIES  ON THE 13TH OF ADAR, REVERSING 

THEIR EXPECTED FATE. THE JEWS IN SHUSHAN 

CONTINUE THEIR DEFENSE ON THE 14TH DAY, 

WHILE THE OTHER JEWS REST AND CELEBRATE. 

And so, on the thirteenth day of the 

twelfth month – that is, the month of 

Adar – when the king’s command and 

decree were to be executed, the very day 

on which the enemies of the Jews had 

expected to get them in their power, 

the opposite happened, and the Jews 

got their enemies in their power.

Throughout the provinces of King 

Ahashverosh, the Jews gathered 

in their cities to attack those who 

sought their harm; and no one could 

withstand them, for the fear of them 

had fallen upon all the peoples.

Indeed, all the officials of the provinces 

– the satraps, the governors, and the 

king’s stewards – showed deference 

to the Jews, because the fear of 

Mordecai had fallen upon them.

For Mordecai was now powerful in the 

royal palace, and his fame was spreading 

through all the provinces; the man 

Mordecai was growing ever more powerful.

The Jews struck all their enemies with 

the stroke of the sword, with slaughter 

and destruction, and did as they 

pleased to those who hated them.

In the captial city Shushan the Jews 

killed a total of five hundred men.

They also killed Parshandatha,

Dalphon, Aspatha, Poratha, Adalia, 

Aridatha, Parmashta, Arisai, Aridai, and 

Vaizatha, the ten sons of Haman son of 

Hammedatha, the foe of the Jews. But 

they did not lay hands on the spoil.

When the number of those slain in 

the captial city Shushan was reported 

on that same day to the king,

the king said to Queen Esther, “In the 

captial city of Shushan alone the Jews 

have killed a total of five hundred men, 

as well as the ten sons of Haman. What 

then must they have done in the provinces 

of the realm! What is your wish now? It 

shall be granted to you. And what else 

is your request? It shall be fulfilled.”

“If it please Your Majesty,” Esther 

replied, “let the Jews in Shushan be 

permitted to act tomorrow also as 

they did today; and let Haman’s ten 

sons be hanged on the gallows.”

The king ordered that this should be 

done, and the decree was proclaimed in 

Shushan. Haman’s ten sons were hanged:

and the Jews in Shushan gathered again 

on the fourteenth day of Adar and slew 

three hundred men in Shushan. But 

they did not lay hands on the spoil.

The rest of the Jews, those in the king’s 

provinces, likewise gathered and fought for 

their lives. They disposed of their enemies, 

killing seventy-five thousand of their foes; 

but they did not lay hands on the spoil.

That was on the thirteenth day of 

the month of Adar; and they rested 

on the fourteenth day and made it a 

day of feasting and merrymaking. 

But the Jews in Shushan gathered on 

both the thirteenth and fourteenth days, 

ר הָ עַָשָָׂ֥ ר בִָּשְָׁלָוֹשָָׁ֨ דִֶשָׁ אֱֲדִָ֗ דִֶשָׁ הָוּאֱ־חֱֹ֣ ר חֱֹ֜  וּבִשְָׁנֵים֩ עַָשָָׂ֨
לֶָךְ וְָדִָתָ֖וֹ לְָהֵָעַָשָׂ֑וֹתָ בַָּיָּ֗וֹם יעַַ דְְּבַר־הַָמֶֹּ֛ ר הִָגִִּ֧  יוֹם֙ בָּ֔וֹ אֱֲשֶָׁ֨

ם וְָנַהֲָפָ֣וֹךְ י הַָיְָּהָוּדִִים֙ לִָשְָׁלָ֣וֹטָ֛ בָָּהֶָ֔ ר שִָׂבְָּר֜וּ אֱֹיְבֵ֤  אֱֲשֶָׁ֨
ם׃ מָֹּהָ בְָּשָׂנְֹאֱֵיהֶָֽ ים הֵָ֖ ר יִשְָׁלְָטָ֧֛וּ הַָיְָּהָוּדִִ֛ הָ֔וּאֱ אֱֲשֶָׁ֨

לֶָךְ ם בְָּכׇלָ־מְֶדִִינוֹתָ֙ הַָמֶֹּ֣ ים בְָּעַָרֵיהֶָ֗  נִקְְהֲָלָ֨וּ הַָיְָּהָוּדִִ֜
ם וְָאֱִישָׁ֙ לָאֱֹ־ עַָתָָ֑ י רָֽ דִ בִָּמְֶבַקְְשֵָׁ֖ אֱֲחֱַשְָׁוֵָר֔וֹשָׁ לִָשְָׁלֹ֣חֱַ יָ֔

ים׃ לָ פַַּחְֱדְָּ֖ם עַַלָ־כׇּ֔לָ־הָָעַַמִֹּֽ י־נָפַָ֥ ם כִּֽ֔ דִ לִָפְָנֵיהֶָ֔ עַָמֶַ֣

ים וְָהַָפַַּחֱ֗וֹתָ י הַָמְֹּדִִינ֜וֹתָ וְָהָָאֱֲחֱַשְָׁדְַּרְפְַּנִ֣  וְָכׇלָ־שָָׂרֵ֨
ים אֱֶתָ־ לֶָךְ מְֶנַשְָּׂאֱִ֖ ר לַָמֶֹּ֔ י הַָמְֹּלָָאֱכָהָ֙ אֱֲשֶָׁ֣ וְָעֹשֵָׂ֤

ם׃ י עֲַלֵָיהֶָֽ חֱַדִ־מֶׇרְדְֳּכַ֖ לָ פַַּֽ י־נָפַָ֥ ים כִּֽ֔ הַָיְָּהָוּדִִ֑

לֶָךְ וְָשׇָׁמְֶעַ֖וֹ הָוֹלֵָ֣ךְ בְָּכׇלָ־ יתָ הַָמֶֹּ֔ י־גִָדִ֤וֹלָ מֶׇרְדְֳּכַי֙ בְָּבֵ֣ כִּֽ֔
י הָוֹלֵָ֥ךְ וְָגִָדִֽוֹלָ׃ ישָׁ מֶׇרְדְֳּכַ֖ י־הָָאֱִ֥ הַָמְֹּדִִינ֑וֹתָ כִּֽ֔

רֶגִ רֶב וְָהֶָ֖ ם מֶַכַּ֔תָ־חֱֶ֥ יְבֵיהֶָ֔  וַָיַָּכּ֤֔וּ הַָיְָּהָוּדִִים֙ בְָּכׇלָ־אֱֹ֣
ם׃ ם כִּ֔רְצִוֹנָֽ עֲַשָׂ֥וּ בְשָׂנְֹאֱֵיהֶָ֖ ן וַָיַָּֽ וְָאֱַבְדִָ֑

ישָׁ׃ שָׁ מֵֶאֱ֖וֹתָ אֱִֽ דִ חֱֲמֵֶ֥ הָ הָָרְגִ֤וּ הַָיְָּהָוּדִִים֙ וְָאֱַבֵָּ֔ ן הַָבִָּירָ֗   וּבְשָׁוּשַָׁ֣

תָָאֱ׃ תָ ׀ אֱַסְפַָּֽ לְָפָ֖וֹן   וְָאֱֵ֥ תָ ׀ דְַּֽ תָָאֱ   וְָאֱֵ֥ תָ ׀ פַַּרְשַָׁנְדְָּ֛   וְָאֱֵ֧

תָָאֱ׃ תָ ׀ אֱֲרִידִָֽ תָ ׀ אֱֲדִַלְָיָאֱ֖   וְָאֱֵ֥ תָָאֱ   וְָאֱֵ֥ תָ ׀ פַּוֹרָ֛   וְָאֱֵ֧

תָָאֱ׃ תָ ׀ וַָיְזָֽ֙ י וְָאֱֵ֥ תָ ׀ אֱֲרִדִַ֖ י   וְָאֱֵ֥ תָ ׀ אֱֲרִיסַ֔ שְָׁתָָּאֱ֙   וְָאֱֵ֣ תָ ׀ פַַּרְמֶַ֙ וְָאֱֵ֤

ים ר הַָיְָּהָוּדִִ֖ תָָאֱ צִֹרֵ֥ ן־הַָמְֹּדִָ֛ ן בֶָּֽ י הָָמֶָ֧ רֶתָ בְָּנֵ֨ שֶָׂ֠  עֲַ֠
ם׃ אֱ שָָׁלְָחֱ֖וּ אֱֶתָ־יָדִָֽ ֹ֥ הָ לָ בִָּזֶָּ֔ גִוּ וּבַ֨ הָָרָ֑

לֶָךְ׃ ן הַָבִָּירָ֖הָ לִָפְָנֵ֥י הַָמֶֹּֽ ים בְָּשָׁוּשַָׁ֥ הֲָרוּגִִ֛ ר הַָֽ אֱ מִֶסְפַַּ֧ בַָּיָּ֣וֹם הַָהָ֗וּאֱ בָָּ֣

הָ ן הַָבִָּירָ֡ הָ בְָּשָׁוּשַָׁ֣ ר הַָמַֹּלְָכָּ֔֗ לֶָךְ לְָאֱֶסְתֵָּ֣ אֱמֶֶר הַָמֶֹּ֜ ֹ֨  וַָיָּ
רֶתָ ישָׁ וְָאֱֵתָ֙ עֲַשֶָׂ֣ שָׁ מֵֶאֱ֣וֹתָ אֱִ֗ דִ חֱֲמֵֶ֧ ים וְָאֱַבֵָּ֜  הָָרְגִוּ֩ הַָיְָּהָוּדִִ֨

הָ עַָשָׂ֑וּ וּמֶַהָ־ לֶָךְ מֶֶ֣ ר מְֶדִִינ֥וֹתָ הַָמֶֹּ֖ ן בִָּשְָׁאֱָ֛ י־הָָמֶָ֔ בְָּנֵֽ
שָׂ׃ ךְ עַ֖וֹדִ וְָתֵָעַָֽ ךְ וּמֶַהָ־בַָּקָָּשָָׁתֵָ֥ ן לָָ֔ לָָתֵָךְ֙ וְָיִנִָּ֣תֵָֽ שְְּׁאֱֵֽ

ן גִַּם־ לֶָךְ טָ֛֔וֹב יִנִָּתֵָ֣ אֱמֶֶר אֱֶסְתֵָּר֙ אֱִם־עַַלָ־הַָמֶֹּ֣ וַָתָֹּ֤
ן לַָעֲַשָׂ֖וֹתָ כְּ֔דִָ֣תָ הַָיָּ֑וֹם ר בְָּשָׁוּשָָׁ֔ ר לַָיְָּהָוּדִִים֙ אֱֲשֶָׁ֣  מֶָחֱָ֗

ץ׃ ן יִתְָלָ֥וּ עַַלָ־הָָעֵַֽ י־הָָמֶָ֖ רֶתָ בְָּנֵֽ תָ עֲַשֶָׂ֥ וְָאֱֵ֛

תָ ן דְָּ֖ ן וַָתִָּנִָּתֵָ֥ עַָשָׂ֣וֹתָ כֵּ֔֔ לֶָךְ֙ לְָהֵָֽ אֱמֶֶר הַָמֶֹּ֙ ֹ֤  וַָיָּ
ן תָָּלָֽוּ׃ י־הָָמֶָ֖ רֶתָ בְָּנֵֽ תָ עֲַשֶָׂ֥ ן וְָאֱֵ֛ בְָּשָׁוּשָָׁ֑

ם ן גִַּ֠ ים[ אֱֲשֶָׁר־בְָּשָׁוּשָָׁ֗ קָָּהֲָלָ֞וּ )הָיהָוָדִיים( ]הַָיְָּהָוּדִִ֣  וַָיִָּֽ
ן הַָרְגִ֣וּ בְשָׁוּשָָׁ֔ ר וַָיַָּֽ דִֶשָׁ אֱֲדִָ֔ הָ עַָשָָׂר֙ לְָחֱֹ֣  בְָּי֣וֹם אֱַרְבָָּעַָ֤

ם׃ אֱ שָָׁלְָחֱ֖וּ אֱֶתָ־יָדִָֽ ֹ֥ הָ לָ בִָּזֶָּ֔ ישָׁ וּבַ֨ שְָׁלֹ֥שָׁ מֵֶאֱ֖וֹתָ אֱִ֑

לֶָךְ נִקְְהֲָלָ֣וּ ׀ ים אֱֲשֶָׁר֩ בִָּמְֶדִִינ֨וֹתָ הַָמֶֹּ֜ ר הַָיְָּהָוּדִִ֡  וּשְָׁאֱָ֣
ם נְאֱֵיהֶָ֔ ם וְָהָָרוֹגִ֙ בְָּשָֹׂ֣ יְבֵיהֶָ֔ ם וְָנ֙וֹחֱַ֙ מֵֶאֱֹ֣ דִ עַַלָ־נַפְָשָָׁ֗  וְָעַָמֶֹ֣
ם׃ לְָחֱ֖וּ אֱֶתָ־יָדִָֽ אֱ שָָֽׁ ֹ֥ הָ לָ בִָּזֶָּ֔ לֶָף וּבַ֨ ים אֱָ֑ הָ וְָשִָׁבְעִַ֖ חֱֲמִֶשְָּׁ֥

הָ ר וְָנ֗וֹחֱַ בְָּאֱַרְבָָּעַָ֤ דִֶשָׁ אֱֲדִָ֑ ר לְָחֱֹ֣ הָ עַָשָָׂ֖  בְָּיוֹם־שְָׁלָוֹשָָׁ֥
הָ׃ הָ וְָשִָׂמְֶחֱָֽ הָ אֱֹתָ֔וֹ י֖וֹם מִֶשְָׁתֶָּ֥ עַָשָָׂר֙ בָּ֔וֹ וְָעַָשָֹׂ֣

ן נִקְְהֲָלָוּ֙( ים[ אֱֲשֶָׁר־בְָּשָׁוּשָָׁ֗  וָהָיהָוָדִיים( ]וְָהַָיְָּהָוּדִִ֣
הָ ר בָּ֑וֹ וְָנ֗וֹחֱַ בַָּחֱֲמִֶשְָּׁ֤ הָ עַָשָָׂ֖ הָ עַָשָָׂר֙ בָּ֔וֹ וּבְאֱַרְבָָּעַָ֥  בִָּשְָׁלָוֹשָָׁ֤

הָ׃ הָ וְָשִָׂמְֶחֱָֽ הָ אֱֹתָ֔וֹ י֖וֹם מִֶשְָׁתֶָּ֥ עַָשָָׂר֙ בָּ֔וֹ וְָעַָשָֹׂ֣

י ים[ הַָיָֹּשְָׁבִים֮ בְָּעַָרֵ֣ ים )הָפָרוָז֙ים( ]הַָפְַּרָזִ֙֗ ן הַָיְָּהָוּדִִ֣  עַַלָ־כֵּ֔֞
הָ ר שִָׂמְֶחֱָ֥ דִֶשָׁ אֱֲדִָ֔ הָ עַָשָָׂר֙ לְָחֱֹ֣ תָ י֣וֹם אֱַרְבָָּעַָ֤ ים אֱֵ֠  הַָפְַּרָז֙וֹתָ֒ עֹשִָׂ֗

הָוּ׃ }ס ישָׁ לְָרֵעֵַֽ הָ וְָי֣וֹם טָ֑֛וֹב וּמִֶשְָׁלֹ֥חֱַ מֶָנ֖וֹתָ אֱִ֥   }וּמִֶשְָׁתֶָּ֖

חֱ לֶָּהָ וַָיִָּשְָׁלַָ֨ ים הָָאֱֵ֑ י אֱֶתָ־הַָדְְּבָרִ֖ ב מֶׇרְדְֳּכַ֔  וַָיִָּכְתָֹּ֣
ים אֱֲשֶָׁר֙ בְָּכׇלָ־מְֶדִִינוֹתָ֙ ים אֱֶלָ־כׇּ֔לָ־הַָיְָּהָוּדִִ֗  סְפָָרִ֜

ים׃ ים וְָהָָרְחֱוֹקְִֽ לֶָךְ אֱֲחֱַשְָׁוֵָר֔וֹשָׁ הַָקְָּרוֹבִ֖ הַָמֶֹּ֣

דִֶשָׁ הָ עַָשָָׂר֙ לְָחֱֹ֣ תָ י֣וֹם אֱַרְבָָּעַָ֤ ים אֱֵ֠  לְָקְַיֵָּם֮ עֲַלֵָיהֶָם֒ לִָהְָי֣וֹתָ עֹשִָׂ֗
הָ׃ ר בָּ֑וֹ בְָּכׇלָ־שָָׁנָ֖הָ וְָשָָׁנָֽ הָ עַָשָָׂ֖ תָ יוֹם־חֱֲמִֶשְָּׁ֥ ר וְָאֱֵ֛ אֱֲדִָ֔

דִֶשָׁ ם וְָהַָחֱֹ֗ יְבֵיהֶָ֔ ם הַָיְָּהָוּדִִים֙ מֵֶאֱֹ֣ חֱוּ בָהֶָ֤ ים אֱֲשֶָׁר־נָ֨  כַּ֔יָָּמִֶ֗
בֶלָ לְָי֣וֹם הָ וּמֵֶאֱֵ֖ ם מִֶיָָּגִוֹן֙ לְָשִָׂמְֶחֱָ֔ ךְ לָָהֶָ֤  אֱֲשֶָׁר֩ נֶהְָפַַּ֨

הָ וּמִֶשְָׁלֹ֤חֱַ הָ וְָשִָׂמְֶחֱָ֔ ם יְמֵֶי֙ מִֶשְָׁתֶָּ֣  טָ֑֛וֹב לַָעֲַשָׂ֣וֹתָ אֱוֹתָָ֗
ים׃ אֱֶבְיֹנִֽ הָוּ וּמֶַתָָּנ֖וֹתָ לָָֽ ישָׁ לְָרֵעֵַ֔ מֶָנוֹתָ֙ אֱִ֣

לָּוּ לַָעֲַשָׂ֑וֹתָ תָ אֱֲשֶָׁר־הֵָחֱֵ֖ ים אֱֵ֥  וְָקְִבֵָּלָ֙ הַָיְָּהָוּדִִ֔
ם׃ י אֱֲלֵָיהֶָֽ ב מֶׇרְדְֳּכַ֖ תָ אֱֲשֶָׁר־כָּ֔תַָ֥ וְָאֱֵ֛

ב עַַלָ־ ים חֱָשַָׁ֥ י צִֹרֵר֙ כׇּ֔לָ־הַָיְָּהָוּדִִ֔ אֱֲגִָגִִ֗ תָָאֱ הָָֽ ן־הַָמְֹּדִָ֜ ן בֶָּֽ כִּ֔י֩ הָָמֶָ֨
ם׃ ם וּֽלְָאֱַבְָּדִָֽ לָ לְָהָֻמָֹּ֖ לָ פַּוּר֙ הָ֣וּאֱ הַָגִּוֹרָ֔ ם וְָהִָפִַּ֥ ים לְָאֱַבְָּדִָ֑ הַָיְָּהָוּדִִ֖

פֶָר יָשָׁ֞וּב ר עִַם־הַָסִֵּ֔ לֶָךְ֒ אֱָמֶַ֣  וּבְבֹאֱָהּ֮ לִָפְָנֵ֣י הַָמֶֹּ֒
ים ב עַַלָ־הַָיְָּהָוּדִִ֖ הָ אֱֲשֶָׁר־חֱָשַָׁ֥  מֶַחֱֲשַָׁבְתָּ֧וֹ הָָרָעַָ֛

ץ׃ עַַלָ־ראֱֹשָׁ֑וֹ וְָתָָלָ֥וּ אֱֹתָ֛וֹ וְָאֱֶתָ־בָָּנָ֖יוָ עַַלָ־הָָעֵַֽ

ם לֶָּהָ פָוּרִים֙ עַַלָ־שֵָׁ֣ ים הָָאֱֵ֤ רְאֱוּ֩ לַָיָָּמִֶ֨ ן קְָֽ  עַַלָ־כֵּ֔֡
אֱתָ ֹ֑ ֑רֶתָ הַָזֶּ י הָָאֱִגִֶּ֣ ן עַַלָ־כׇּ֔לָ־דְִּבְרֵ֖  הַָפַּ֔וּר עַַלָ־כֵּ֔֕

ם׃ יעַַ אֱֲלֵָיהֶָֽ הָ הִָגִִּ֖ כָהָ וּמֶָ֥ הָ־רָאֱ֣וּ עַַלָ־כָּ֔֔ וּמֶָֽ

ם ם ׀ וְָעַַלָ־זַ֙רְעַָ֜  קְִיְָּמֶ֣וּ )וָקְבלָ( ]וְָקְִבְָּלָ֣וּ[ הַָיְָּהָוּדִִים֩ ׀ עֲַלֵָיהֶָ֨
תָ ים אֱֵ֣ אֱ יַעֲַב֔וֹר לִָהְָי֣וֹתָ עֹשִָׂ֗ ֹ֣ ים עֲַלֵָיהֶָם֙ וְָלָ לָ כׇּ֔לָ־הַָנִִּלְָוִָ֤  וְָעַַ֨

הָ׃ ם וְָכִזְ֙מֶַנִָּ֑ם בְָּכׇלָ־שָָׁנָ֖הָ וְָשָָׁנָֽ לֶָּהָ כִּ֔כְתָָבָ֖ י הַָיָָּמִֶים֙ הָָאֱֵ֔ שְָׁנֵ֤

ים בְָּכׇלָ־דְּ֣וֹר וָָדִ֗וֹר מִֶשְָׁפַָּחֱָהָ֙ ים וְָנַעֲַשִָׂ֜ לֶָּהָ נִזְ֙כָּ֔רִ֨ אֱֵ֠ ים הָָ֠  וְָהַָיָָּמִֶ֣
לֶָּהָ ים הָָאֱֵ֗ י הַָפַּוּרִ֣ יר וִָימֵֶ֞ יר וָָעִַ֑ הָ מְֶדִִינָ֥הָ וּמְֶדִִינָ֖הָ וְָעִַ֣  וּמִֶשְָׁפַָּחֱָ֔
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and so rested on the fifteenth, and made 

it a day of feasting and merrymaking.

That is why village Jews, who live in 

unwalled towns, observe the fourteenth 

day of the month of Adar and make 

it a day of merrymaking and feasting, 

and as a holiday and an occasion for 

sending gifts to one another.

Mordecai recorded these events, 

and he sent dispatches to all the 

Jews throughout the provinces of 

King Ahashverosh, near and far,

charging them to observe the fourteenth 

and fifteenth days of Adar, every year – 

the same days on which the Jews enjoyed 

relief from their foes and the same month 

which had been transformed for them 

from one of grief and mourning to one 

of festive joy. They were to observe them 

as days of feasting and merrymaking, 

and as an occasion for sending gifts to 

one another and presents to the poor.

The Jews accordingly assumed 

as an obligation that which they 

had begun to practice and which 

Mordecai prescribed for them.

For Haman son of Hammedatha the 

Agagite, the foe of all the Jews, had 

plotted to destroy the Jews, and had 

cast pur – that is, the lot – with intent 

to crush and exterminate them.

But when [Esther] came before the king, 

he commanded: “With the promulgation 

of this decree, let the evil plot, which 

he devised against the Jews, recoil 

on his own head!” So they hanged 

him and his sons on the gallows.

For that reason these days were 

named Purim, after “pur.”

In view, then, of all the instructions 

in the said letter and of what they 

had experienced in that matter 

and what had befallen them,

the Jews undertook and irrevocably 

obligated themselves and their 

descendants, and all who might join them, 

to observe these two days in the manner 

prescribed and at the proper time each year.

Consequently, these days are recalled and 

observed in every generation: by every 

family, every province, and every city. 

And these days of Purim shall never cease 

among the Jews, and the memory of them 

shall never perish among their descendants.

Then Queen Esther daughter of 

Abihail wrote a second letter of Purim 

for the purpose of confirming with 

full authority the aforementioned 

letter of Mordecai the Jew.

Dispatches were sent to all the Jews in 

the hundred and twenty-seven provinces 

of the realm of Ahashverosh with an 

ם׃ }ס ים וְָזִ֙כְרָ֖ם לָאֱֹ־יָס֥וּף מִֶזֶַּרְעַָֽ עַַבְרוּ֙ מִֶתָּ֣וֹךְ הַָיְָּהָוּדִִ֔ אֱ יַֽ ֹ֤   }לָ

י י הַָיְָּהָוּדִִ֖ יִלָ וּמֶׇרְדְֳּכַ֥ הָ בַתָ־אֱֲבִיחֱַ֛ ר הַָמַֹּלְָכָּ֧֔ ב אֱֶסְתֵָּ֨ תִָּכְתָֹּ֠  וַָ֠
יתָ׃ אֱתָ הַָשְֵּׁנִֽ ֹ֖ ים הַָזֶּ ֑רֶתָ הַָפַֻּרִ֛ תָ אֱִגִֶּ֧ ם אֱֵ֣ קְֶף לְָקְַיֵָּ֗ אֱֶתָ־כׇּ֔לָ־תָֹּ֑

ים בַע וְָעֶַשְָׂרִ֤ ים אֱֶלָ־שֶָׁ֨ ים אֱֶלָ־כׇּ֔לָ־הַָיְָּהָוּדִִ֗ חֱ סְפָָרִ֜  וַָיִָּשְָׁלַָ֨
תָ׃ י שָָׁלָ֖וֹם וֶָאֱֱמֶֶֽ הָ מֶַלְָכ֖וּתָ אֱֲחֱַשְָׁוֵָר֑וֹשָׁ דְִּבְרֵ֥ וּמֵֶאֱָהָ֙ מְֶדִִינָ֔

ם ם כַּ֔אֱֲשֶָׁר֩ קְִיַָּ֨ לֶָּהָ בִָּזְ֙מֶַנִֵּיהֶָ֗ ים הָָאֱֵ֜ ם אֱֶתָ־יְמֵֶי֩ הַָפַֻּרִ֨  לְָקְַיֵָּ֡
ר קְִיְָּמֶ֥וּ הָ וְָכַאֱֲשֶָׁ֛ ר הַָמַֹּלְָכָּ֔֔ י הַָיְָּהָוּדִִי֙ וְָאֱֶסְתֵָּ֣ ם מֶׇרְדְֳּכַ֤  עֲַלֵָיהֶָ֜

ם׃ י הַָצַּ֖וֹמֶ֖וֹתָ וְָזַ֙עֲַקְָתָָֽ ם דְִּבְרֵ֥ ם וְָעַַלָ־זַ֙רְעַָ֑ עַַלָ־נַפְָשָָׁ֖

פֶָר׃ }ס ב בַָּסִֵּֽ לֶָּהָ וְָנִכְתָָּ֖ ים הָָאֱֵ֑ י הַָפַֻּרִ֖ ם דְִּבְרֵ֥ ר קְִיַָּ֕ ר אֱֶסְתֵָּ֔   }וּמֶַאֱֲמֶַ֣

ordinance of “equity and honesty:”

To observe these days of Purim in their 

proper time, as Mordecai the Jew and 

Queen Esther had decreed for them  –  and 

as they decreed for themselves and for 

their descendants  – the obligation of 

the fasts with their lamentations.

And Esther’s ordinance validating 

these observances of Purim 

was recorded in a scroll.

A nd so, on the thirteenth 

day of the twelfth month 

– that is, the month of 

Adar – when the king’s 

command and decree were to be executed, the 

very day on which the enemies of the Jews had 

expected to annihilate them, the opposite hap-

pened, and the Jews vanquished their enemies.

According to astrological beliefs of the time, 

Israel’s star was at its lowest, while Amalek’s 

(Haman’s lineage) was at its peak, explaining 

Haman’s choice of this particular day. However, 

a remarkable reversal occurred. Not only did 

the adversaries of the Jews fail to overpower 

them, but they also fell from the height of their 

power to the depths, while the Jews rose from 

the brink of destruction to greatness.

In the major fortified cities throughout the 

provinces of King Ahashverosh, where the 

king’s officials, deputies, and army were located, 

the Jews gathered in self-defense, to attack 

those who sought their harm. In fact, the king 

provided military protection and active official 

support to the Jews, to the point that their 

adversaries feared approaching or confronting 

them.

Indeed, all the officials of the provinces – the 

satraps, the governors, and the king’s stewards, 

who had royal authority from Haman’s edict 

to annihilate the Jews, chose to hide the edict 

and instead actively supported the Jews against 

their enemies because the fear of Mordecai 

had fallen upon them. For Mordecai was highly 

respected and feared in the royal palace and 

his fame was spreading throughout all the 

provinces; the man Mordecai was growing ever 

more powerful. 

Here we learn that Mordecai embodied three 

prominent roles. Firstly, he held a significant 

position within the king’s own palace, essen-

tially being the chief of the royal household. 

Secondly, his fame spread throughout all the 

provinces, indicating his role as a deputy to the 

king, responsible for administering the prov-

inces. Lastly, the phrase “the man Mordecai 

was growing ever more powerful” reflects his 

military successes in subjugating many regions 

under King Ahashverosh’s rule.

Jews around the world lashed out at their 

enemies with the stroke of the sword, assert-

ing their will upon those who hated them. 

The Jews certainly did not have permission to 

kill anyone they chose. The authority given to 

them was specifically to take revenge against 

their tormentors. After it became apparent that 

no one was able to stand against them in the 

major cities, they only targeted known enemies 
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whose hostility towards the Jews was widely 

recognized and who had taken initiative in their 

efforts to harm them.

The distinction between “enemies” and “those 

who hated them” is significant here. An enemy is 

one whose enmity is openly displayed, whereas 

a hater’s animosity is not openly revealed. 

Hence, the verse specifies that they acted upon 

their haters “as they wished,” meaning they 

could publicly denounce and humble them, but 

this did not extend to killing them as it did with 

their overt enemies.

In Shushan, the capital city, the Jews killed 

a total of five hundred men. They also killed 

Parshandatha, Dalphon, Aspatha, Poratha, 

Adalia, Aridatha, Parmashta, Arisai, Aridai, 

and Vaizatha, the ten sons of Haman son of 

Hammedatha, the foe of the Jews. But they did 

not lay hands on the spoils.

On that day, the number of those slain in 

Shushan, the capital city was reported to the 

king. Since the Jews were only permitted to kill 

their outright enemies, those whose hostility 

towards them was well-known and publicly 

expressed, the large number of those killed 

indicated the multitude of adversaries who had 

risen against them. Therefore, the count of the 

slain was promptly brought before the king. 

This was to demonstrate the vast number of 

adversaries arrayed against them, showing that 

even after the king’s decree, there were still as 

many as five hundred individuals who dared 

to stand against the Jews in Shushan and were 

consequently slain.

Then the king said to Queen Esther, “In the cap-

tial city of Shushan alone the Jews have killed 

a total of five hundred men, as well as the ten 

sons of Haman. What then must they have done 

in the provinces of the realm?!” The king, upon 

learning of the events in Shushan, realized the 

extensive number of the Jews’ adversaries and 

the need for additional measures to protect 

them. He noted that even in Shushan, the cap-

ital city where royal authority is strongest, the 

Jews had to defend themselves against so many 

adversaries, killing five hundred men. This led 

the king to ponder the situation in other prov-

inces, where the king’s influence might be less 

direct, and the Jews possibly faced even greater 

opposition. 

The king assured Esther that her further 

requests for the safety and defense of the Jews 

would be granted, saying: “What is your wish 

now? It shall be granted to you. And what else 

is your request? It shall be fulfilled.”

“If it please Your Majesty,” Esther replied, “let 

the Jews in Shushan be permitted to act tomor-

row also as they did today; and let Haman’s ten 

sons be hanged on the gallows.” Her request 

was intended to instill fear and dread in the 

enemies of the Jews, indicating that the king’s 

support for them was still firmly in place.

Esther specifically referred to the city as 

“Shushan” rather than “Shushan the capital,” 

because Shushan was divided into two parts: 

the capital area, where the king and his nobles 

resided, known as “Shushan the capital,” and 

the broader city area simply referred to as 

“Shushan.” On the thirteenth day, the Jews 
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defended themselves in the capital. Esther’s 

request was that they be allowed to eliminate 

their remaining enemies in the broader city 

area on the fourteenth day. Additionally, she 

asked for Haman’s ten sons to be hanged pub-

licly, to further deter any aggression towards 

the Jewish people.

The king ordered that this should be done, and 

the decree was proclaimed in Shushan. Haman’s 

ten sons were hanged: and the Jews in Shushan 

gathered again on the fourteenth day of Adar 

and slew three hundred men in Shushan. But 

they did not lay hands on the spoils.

The rest of the Jews, those in the king’s prov-

inces, likewise gathered and fought for their 

lives. They disposed of their enemies, killing 

seventy-five thousand of their foes; but they 

did not lay hands on the spoils. This verse 

specifically addresses the situation in unwalled 

cities, in contrast to the walled cities where the 

royal officers resided and where royal troops 

provided protection, the Jews did not need to 

actively defend themselves. In contrast, in the 

rural and smaller unwalled areas, the Jews faced 

real combat as their enemies indeed took up 

arms against them. The Jews in these areas had 

to gather and stand up for their lives, engaging 

in actual warfare. Hence, the verse specifies that 

they killed their enemies, indicating a compre-

hensive defeat, including those of Amalekite 

descent. In the walled cities, on the other hand, 

the phrase “they did as they pleased to their 

enemies” suggests a less violent resolution.

The fighting took place on the thirteenth day 

of the month of Adar, and they rested on the 

fourteenth day and made it a day of feasting 

and merrymaking. (But the Jews in Shushan 

gathered on both the thirteenth and fourteenth 

days, and so rested on the fifteenth, and made 

it a day of feasting and merrymaking.) That is 

why village Jews, who live in unwalled towns, 

observe the fourteenth day of the month of 

Adar and make it a day of merrymaking and 

feasting, and as a holiday for sending gifts to 

one another. 

However, in the walled cities where the king’s 

army was present to protect the Jews, these 

days were not celebrated as days of feasting. In 

contrast, the village Jews, who were in genuine 

danger from their enemies and without the 

king’s army’s protection, faced imminent peril. 

Therefore, only the village Jews observed these 

days as days of feasting and joy.

Mordecai recorded these events. And he sent 

dispatches to all the Jews throughout the prov-

inces of King Ahashverosh, near and far. That is, 

Mordecai, having noticed that the Jews in the 

walled cities had not accepted the celebration 

of Purim because they were unaware of the 

full extent of the miracle, wrote to them. They 

were indeed in danger on that day, as Haman’s 

decree was still technically in effect.

The miracle that occurred was the fear of 

Mordecai falling upon the officials, leading 

them to conceal the initial edicts. Therefore, 

Mordecai felt compelled to explain all these 

events in detail, informing them that the origi-

nal edicts had not been revoked and that they, 

too, were in danger.
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The dispatches that Mordecai sent charged the 

Jewish people, both in walled and unwalled 

cities, to observe both the fourteenth and fif-

teenth days of Adar, every year. The month of 

Adar was thus transformed for them from one 

of grief to joy, and from mourning to a festive 

day. To reflect this transformation, they were 

to celebrate these days with feasting and hap-

piness, and as an occasion for sending gifts to 

one another and presents to the poor. 

The Jews accordingly assumed as an obligation 

what they had begun to practice and which 

Mordecai had outlined for them. That is, all of 

Israel took upon themselves both obligations: 

the practices that they “began on their own,” 

which were the villagers observing the four-

teenth day that they had initiated themselves, 

and also what “Mordecai prescribed” to them, 

which was for those in the walled cities to 

observe the fifteenth day.

For Haman son of Hammedatha the Agagite, 

the foe of all the Jews, had plotted to destroy 

the Jews, and had cast a pur – that is, a lot – 

with the intent to crush and exterminate them. 

But when Esther came before the king, he com-

manded: “With the promulgation of this decree, 

let the evil plot, which Haman devised against 

the Jews, rebound on his own head!” So they 

hanged him and his sons on the gallows.

For that reason, these days were named Purim, 

after “pur,” a lot, symbolizing the transforma-

tion of Haman’s “pur” (lot) into a triumph for 

the Jews.

In accordance with Mordecai’s letter explaining 

the true danger they faced and the miraculous 

nature of their salvation, all the Jews undertook, 

and irrevocably obligated themselves, as well as 

their descendants, and all who might join them, 

to observe these two days in the manner pre-

scribed and at the proper time each year.

Mordecai publicized that the annihilation and 

plunder of the Jewish people was planned for 

all provinces of the king, while Haman had 

concealed this fact. Haman had feared that if 

he would have informed the officers that it was 

a comprehensive decree, they might be reluc-

tant to destroy an entire nation. Therefore, he 

wanted each governor to think that the decree 

was only in his province. Mordecai on the other 

hand, wanted the opposite – for everyone to 

know that the lot cast had turned out for the 

good, for joy and gladness for the Jews in all 

provinces throughout the empire.

These days are, therefore, recalled and 

observed in every generation – by every fam-

ily, every province, and every city. They are 

remembered through the reading of the Book 

of Esther and observed by engaging in feasting, 

joy, and the exchange of gifts of food in every 

generation. Indeed, these days of Purim shall 

never cease among the Jewish people, and the 

memory of them shall never perish among their 

descendants.

The scholars of the time were reluctant to 

include the Megillah into the sacred writings. 

Therefore, Queen Esther, daughter of Abihail 

wrote a second letter of Purim for the purpose 

of confirming with full authority the composi-

tion of Mordecai the Jew. She sent the Megillah 
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as it is known today, from “It happened in the 

days of Achashverosh” to its completion, urging 

the scholars to canonize it as part of the holy 

scriptures (the 24 books of the Bible, Tanach), 

thus establishing its status and ensuring its 

observance in future generations as a rabbinical 

injunction.

Dispatches were sent to all the Jews in the one 

hundred and twenty-seven provinces of the 

realm of Achashverosh with an ordinance of 

“equity and honesty.” These messengers were 

sent as a means to resolve the rabbinic dispute 

that had arisen, and to seek the truth according 

to Jewish law, affirming the Megillah as part of 

Tanach.

These days of Purim shall be observed at their 

proper time, as Mordecai the Jew and Queen 

Esther had decreed for them  –  and as they 

decreed for themselves and for their descen-

dants  – the obligation of the fasts with their 

lamentations.

And Esther’s ordinance validating these 

observances of Purim was recorded in a scroll. 

According to Esther’s words and arguments to 

the sages, these practices of Purim were estab-

lished as a perpetual ordinance and the scroll 

of Esther was canonized with the other sacred 

writings. This resolved the dispute among 

the sages who now concurred with Esther’s 

perspective.
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Chapter 10
MORDECAI, REVERED AMONG HIS PEOPLE AND 

SECOND ONLY TO KING AHASHVEROSH, EXPANDS 

THE KINGDOM’S INFLUENCE AND DEDICATES 

HIMSELF TO THE WELFARE OF HIS PEOPLE.

King Ahashverosh imposed tribute 

on the mainland and the islands.

All his mighty and powerful acts, and a full 

account of the greatness to which the king 

advanced Mordecai, are recorded in the 

Chronicles of the Kings of Media and Persia.

For Mordecai the Jew ranked next 

to King Ahashverosh and was highly 

regarded by the Jews and popular with 

the multitude of his brethren; he sought 

the good of his people and interceded 

for the welfare of all his kindred.

ס לֶָךְ )אֱחֱשרש( ]אֱֲחֱַשְָׁוֵָר֧וֹשָׁ[ ׀ מֶַ֛ שֶָׂם֩ הַָמֶֹּ֨  וַָיָָּ֩
ם׃ י הַָיָָּֽ רֶץ וְָאֱִיֵָּ֥ עַַלָ־הָָאֱָ֖

הָ תׇָקְְפַּוֹ֙ וּגְִב֣וּרָתָ֔וֹ וּפָָרָשַָׁתָ֙ גְִּדִֻלַָּ֣תָ  וְָכׇלָ־מֶַעֲַשֵָׂ֤
ים ם כְּ֔תָוּבִ֗ לֶָךְ הֲָלָוֹאֱ־הֵָ֣ ר גִִּדְְּלָ֖וֹ הַָמֶֹּ֑ י אֱֲשֶָׁ֥  מֶׇרְדְֳּכַ֔

ס׃ י וּפָָרָֽ י מֶָדִַ֥ ים לְָמֶַלְָכֵ֖ י הַָיָָּמִֶ֔ פֶָר֙ דְִּבְרֵ֣ עַַלָ־סֵ֙

ים לֶָךְ אֱֲחֱַשְָׁוֵָר֔וֹשָׁ וְָגִָדִוֹלָ֙ לַָיְָּהָוּדִִ֔ י מִֶשְָׁנֶהָ֙ לַָמֶֹּ֣ י הַָיְָּהָוּדִִ֗ י ׀ מֶׇרְדְֳּכַ֣  כִּ֣֔
ר שָָׁלָ֖וֹם לְָכׇלָ־זַ֙רְעַֽוֹ׃ שָׁ טָ֛וֹב֙ לְָעַַמֹּ֔וֹ וְָדִֹבֵ֥ יוָ דְֹּרֵ֥ ב אֱֶחֱָ֑ וְָרָצִ֖וּי לְָרֹ֣

M ordecai, in his adminis-

tration of the kingdom, 

was so successful in 

conquering many 

territories with the king’s army that King Ahash-

verosh was able to impose a tax on all the lands 

and islands adjacent to his kingdom.

The strength and might achieved under 

Mordecai’s administration led to the increased 

stature of King Ahashverosh, who advanced 

Mordecai to greatness. These events are fully 

explained in the Book of Chronicles of the Kings 

of Media and Persia.

For Mordecai the Jew ranked second to King 

Ahashverosh and was highly regarded by the 

Jews and popular with the multitude of his 

brethren; he sought the good of his people and 

interceded for the welfare of all his kindred.

אם נוכחים בקריאה מנין, הקורא אומר את הברכה הבאה:
 בָָּרוּךְ אֱַתָָּהָ יְהָֹוָָהָ אֱֱלֹהֵָינוּ מֶֶלֶָךְ הָָעוֹלָָם הָָרָב.

אֱֶתָ רִיבֵנוּ וְָהַָדְָּן אֱֶתָ דְִּינֵנוּ וְָהַָנִּוֹקְֵם
 אֱֶתָ נִקְְמֶָתֵָנוּ וְָהַָנִִּפְָרָע לָָנוּ מִֶצַָּ֖רֵינוּ 
וְָהַָמְֶשַָׁלֵָּם גְִּמֶוּלָ לְָכָלָ אֱוֹיְבֵי נַפְָשֵָׁנוּ

 בָָּרוּךְ אֱַתָָּהָ יְהָֹוָָהָ הַָנִִּפְָרָע לְָעַַמֹּוֹ יִשְָׂרָאֱֵלָ. 
מִֶכָּ֔לָ צִָרֵיהֶָם הָָאֱֵלָ הַָמֹּוֹשִָׁיעַַ

(אמן)

 שָׁוֹשַָׁנַתָ יַעֲַקְֹב צִָהֲָלָָהָ וְָשָָׂמֵֶחֱָהָ, בִָּרְאֱוֹתָָם יַחֱַדִ תְָּכֵלֶָתָ מֶָרְדְְּכָי.
 תְָּשָׁוּעַָתָָם הָָיִיתָָ לָָנֶצִַחֱ, וְָתִָקְְוָָתָָם בָּכָלָ דְּוֹר וָָדִוֹר, לְָהָוֹדִִיעַַ

 שֶָׁכָּ֔לָ קְֹוֶָיךָ לָאֱֹ יֵבֹשָׁוּ וְָלָאֱֹ יִכָּ֔לְָמֶוּ לָָנֶצִַחֱ כָּ֔לָ הַָחֱוֹתִָים בָָּךְ. אֱָרוּר
 הָָמֶָן אֱַשֶָׁר בִָּקְֵשָׁ לְָאֱַבְָּדִִי, בָָּרוּךְְ מֶָרְדְִכַי הַָיְהָוּדִִי, אֱֲרוּרָהָ זֶ֙רֶשָׁ
 אֱֵשֶָׁתָ מֶַפְָחֱִידִִי, בְָּרוּכָהָ אֱֶסְתֵָּר בַָּעֲַדִִי, אֱֲרוּרִים כָּ֔לָ הָָרְשָָׁעִַים,

בְָּרוּכִים כָּ֔לָ הַָצִַדִִיקְִים, וְָגִַם חֱַרְבוֹנָהָ זָ֙כוּר לַָטָ֛וֹב.

Blessings
 after reading the Book of Esther on Purim

AFTER THE READING, IF A QUORUM IS PRESENT, 

THE READER RECITES THE FOLLOWING 

AND THOSE LISTENING ANSWER “AMEN”:    

Blessed are You, Lord our God, King of the 

universe, who wages our battles, defends 

our rights, avenges the wrong done to us, 

punishes our oppressors on our behalf, 

and brings retribution upon all our mortal 

enemies. Blessed are You Lord, who exacts 

payment from all their oppressors; God who 

delivers. (Amen)

The rose of Jacob thrilled with joy and 

exulted when they beheld Mordecai garbed 

in royal blue. You have always been their 

salvation, their hope in every generation, to 

make known that all who place their hope in 

You shall not be put to shame, nor shall all 

those who trust in You be disgraced forever. 

Cursed be Haman who sought to destroy 

me; blessed be Mordecai the Jew. Cursed 

be Zeresh the wife of [Haman] who terrified 

me; blessed be Esther, who [interceded] on 

my behalf. Cursed be Haman who sought 

to destroy me; blessed be Mordecai the 

Jew. Cursed be Zeresh the wife of [Haman] 

who terrified me; blessed be Esther, who 

[interceded] on my behalf. Cursed be all the 

wicked; blessed be all the righteous; and may 

Charvonah also be remembered favorably.
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